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» you wish te acquire it, but | 8. Rassing a period of one thousand 

any, MOET 2e8 Ty persed af tmpure | years tnt order oe fs newt born a8 
youts. O you of foolish, understanding, | Shudra, In the Shadra order, agald,-one 


to meet with destruction if you 
i jesiat, therefore, 
ith, 





object of your desire, ¢is., 
* Bemads, which i the fore: 
mot, hing, cannot be even acquired 
by penarces, Therefore, by coveting that 
faretnost dignity, you will surely meet with 
destruction. 

ge. One born as a Chgndala can never 
‘acquire that dignity which fs considered as 
the most sacred among the celestials and 
Asuras and human beings. 





CHAPTER XXVIII. 


(ANUSHASANIKA PARVA).—= 
Continued, 


Bhishma said 

t, Thus addreased by Indra, Matanga 
vt restrained vows and well-controlled 
youl, stood for a century of years on one 
foot, O you of unfading glory. 


% Highly illustrious Shakra once mote 
appeared before him and addressi him, 
said,—The dignity of a Brahmana, child, 
Ys unattainable. Although you covet tt, tt 
Is impossible for you to obtain it. 








3+ © Matanga, by coveting that very 
reat dignity you ate sure to meet with 
jestruction. Do not, O son, betray such 
rashness. ‘This is not a righteous path for 
you to follow. 


4. © you of foolish understanding, it is 
Impossible for yau to obtain st in this world, 
Verily, by coveting that which is unattain« 
able, you are sure to meet with destruction 
forthwith, 

S+ Lam cepeatedly forbidding you. 
By tying, however, to ataw that high 
dignity by the belp of youre penances, 
despile my repeated admomtions, you are 
‘ating to meet with destruction. 


6 Froma brute tile one gains the status 

Sate rs ity. a on as Ehhaman being, 
are" nas on 

Ghivaatas bs ery 








2; , Verily, one having, taken bicth in 
Matangas bat to wader in Wise s'very 

in it fora v er; 
ioea teas, e 


i 





has to wander for a long time. 


9. After thiety thousand years one 44 
born asa Vaishya. ‘There, in that ordery 
one has to pass a very long time, 


10. After a time that is sixty times 
tonger than what has been stated as the 
period of Shudra birth, one becomes a 
Kshatrya. I the Kshatriya order one hes. 
to pass a very long time. 


11. After a time that fs measured by 
multiplying the period last referred t6 by 
sixty, One 1s born as a fallen Brahmana, 
In this order one has to wander for a léng 
period. 


12, After a time measured by mutts 
Plylng she perlod Inst named by twp 
hundred, one is born in the race of auch 
Brahmana as lives by the profession 
arms. here, in that order, one has to 
wander for a fong perfod. 


1g. After atime measured by multiply= 
ingthe period last named by three hans 
dred, one is borh in the race of a Brahe 
mana that is given to the recitation of the 
Gayatri and other sacred Mantras, 


14. There, in that order, one has to 
wander for a long period. ‘After a time 
measured by muluplying the period last 
named by four hundred, one 1s barn in the 
face of such a Brahmana who knows the 
entire Vedas and the scriptures. here, 
in that order, one has to wander for a very 
long period. 


15. While wandering In that existence, 
foyand grief, desire and hatred, vanit 
and evil speech, seek to enter inte rim 
make a wretch of him. 





16. If he succeeds in subjugating thoag 
foes, he then acquires a hugh end. if, on 
the other hand, those enemies succeed in 
subjugating him, he falls down from thet 
high position like a person falling down on 
the ground from the high top of a palinyray 
tee. 


17. Knowing this for certain, O 
Matanga, that I say to you, do you name, 
some other boon, for the status of a Bras 
Amana is incapable of being acquired by: 
you. 


CHAPTER XXIX. 


{ANUSHASANIKA PARVA) — 
Continued, 


Bhishma said :— 

1. ‘Thus addressed by Indra, Matanga 
refused to hear what he was commanded. 
On the other hand, with regulated vows 
end punfied soul, he practised austerer 
penances by standing on one foot for a 
thousand years, being deeply engaged in 
‘Yoga-meditaion, 

a, Alter a thousand years kad passed 
away, Shakra once more came to see him. 
Indeed, the destroyer of Vala and Veitra 
paid to bum the same words, 


Matangs said :— 

3 [have passed these thousand years, 
standmg on one foot, with soul engaged 
fn meditation, and m the observance of 
the wow of celibacy. Why ws it that I 
have mot yet succeeded in acquiring the 
dignity of a Brahinana? 


Shakra said ‘— 


475. One born as a Chandala cannot, 
by aoy means, acquire the diymty of a 
Brahmana. Do you, therefore, name some 
vther boon so that ail this labour af yours 
may not prove fuule! thus addressed by 
the kang of the celestals, Matangs became 
filled wih grief, He went to Gaya, and 
passed there a century of years, siandmg 
ull the while on one foot. 

















6 On account of the observance of such 
‘Yoga which was extremely difficult to hear, 
he became very much emaciated and his 
arteries and veins became swollen and 
vistble, He was reduced 10 only skin and 
Dones, We have heard that that righteous 
person, while practising those austerities 
atGaya, dropped down on the ground 
from sheer exhaustion. 

7+ Seeing him failing down, the lord and 
River of boons, engaged im the behorf of 
ail cregtures, vis, Vasava, speedily came 
4g that Spt and held hun fast, 


Shakra said :— 

8. It seems, O Matanga, that the dig- 
sky of a Brahmana which you seck is 
Whsuited to you That dignity'sa incapable 
‘of being acquired by you. Indeed, in your 
case, it is beset with many dangers. 

9 _A person by adoring a Brahmana 
Bequires happiness; while, by abstammny 
from such worship, he gets pref and 
imuery. The Bralimana is, as regards all 














Goatures, the giver of what they puze or | acquire, despite these pécsustert ‘ 


dantisSHARaTae: 


covet aud the protector of whit they “als 
ready have. 

to, It 1s through the Brahtanag thi 
the departed manes and the denies become 
pleased. ‘The Brahmang, O Matunga, is 
said (o be the foremost of all created Beings. 
The Brahmana granjs all objects which 
are desired and inthe way they are desired. 

11, Passing through aumberless orders 
of Being and undergoing repeated ee-births, 
one succeeds in some subsequent barth an 
acquiring the dignity of a Brahmana. 

12 That digmty is really incapable of 
being obtained by persons of impure so 
Do you, therefore, relinquish the ide 
Do you name some other boon. The pa 
cular boon which you seek is incapable of 
being granted to you. 


Matanga said :— 

13. Suicken as 1 am wath grief, a 
© Shaken, do you afflict me further t We 
are striking one that 18 already dead, by 
this conduct 1 do not pity you who 
having acquired the dignity of a Brahmana 
fail to retain it, i 

14 Hf, O you of a hundred sacrifices, 
the dignity of a Brahmana be reafly dne 
attamable by any of the three other castes,, 
| alas, men do uot adhere to it who, hyve, 
| succeeded in acq urmg that high status? 

15. Lhose whe having won tte dignky 
of a Brahmana that, hie wealth, «6 so diffe 
cult to acquire, do not seek to keep it up, 
| must be considered asthe most wreiched 

im this world. Indeed, they are the most 
sintul of all creatures. 

16 Forsaoth, the dignity of a Brahe, 
mana ts highly dificult to attain, and 
[being attained, is difficule to maintain, 

It 1s capable of removing every sort of 
ynef Alas, having gat it, men do not 
always s¢ek to keop it up. 


17. When even such persons are cansi« 
dered as Brahmanas, why ist that 1, whe 
am pleased with my own self, who am 
superior to all pairs of opposites, who ama 
Associated (eo all worldly objects, w 
am observant of the duty of mercy toward 
all creature¢ and of seH-cdntrot of conduct, 
should noe be considered worthy of that 
dignity 7 


48." How unfortunate 1 im, '0 Het dn 

















that through the sm of my mother, T 
been reduced to this plight, although 
not unrighteous in my conduct ? 
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bade wanted of oe eo Ke 
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exertion, since, O 
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tf thing, the object for ‘the abquisition of 
which Tam trying. 

a0. When such is the cate, O righteous 
‘one, you should grant me some other boon 
if, indeed, I have become worthy of your 
fayour or if 1 have a lujle of merits 


Bhishma said :— 

at, The destroyer of Vala and Vtitea 
then said to him,—Do you natae the boon 
‘Thus urged by the great Indra, Matanga 
said the following words .— 


Matanga said :— 

22, Gifted with the power of assuming 
any form at will, let me be able to journey 
through} the skies and let me enjoy what | 
ever pleasures I may wish for. And let | 
me also have the willing worsinp of +both 
Brahmanas and Kshateiyas, 









| 

23, 1 bow to you by bending ary head, / 
© god! You should do that also by | 
which my fame, O Purandra, may live 


eternally in the world ! 


Shakra said :— 

24. You will be celebrated as the deity 
of a particular measure of verse and you 
will get the worsinp of all women, Your 
fame, O son, shall become peerless in the 
three worlds. 

2g. Having granted tue these boons, 
‘Vasava disappeared there and then. Mas 
tanga_ also, renouncing Ins hie-breaths, ac- 
quired a Iugh place. 

26. You may thus see, O Bharata, that 
the dignity of a Brahmana is very high. 
‘That dignity 13 mcapable of bemg acquired 
lhere as said by the great indra himself. 











i 
| 
CHAPTER XXX. | 


{ 
(ANUSHASANIKA PARVA)— — | 
Continued. 


Yudhishthire saic 

1. Lhave heard ths greaf description, 
© perpetuater of Kuru’s race, You, 
forethost of eloquent men, have said that 
the dignity of # Brahmana ts greatly difi- 
enit of acquisition. 

2 Itisheard, however, that in former 
times the dighity of a Bralimana had been 

‘by Vishwamitra. You, however, 

90 best of men, tell us that that dignity 15 
incapable of being wor. 

$+ 1 nave also heard that formerly 
hiag Vitahavya had euccesded in acquiring 


fr 











| 


aed 


the dignily of a Brahmans. O lat 
one, I wish to hear, O son of Ganga, the 
story of king Vitahavya’s promotion, 

4. By what acts did that best of kings 
succeed in acquiring the dignity of a Bral 
mana? Wasit through some boon or wag 
itthrough the virtue of penances? You 
should tell me everything. 


Bhishma said:— 

s. Hear, O king, how the highly illuss 
trious royal'sage Vitahavya succeeded for 
merly in acquiring the digauy of a Brah- 
mana that is so difficult to attain and 
that 1s held an such hugh esteem by all the 
world. 

6. While the great Manu im days 
yore was employed a culing righteously hig 
subjects, he obtained a son of righteous 
soul who become celebrated under the name 
of Sharyat. 

3. Ya Sharyat's family, O monarch, twa, 
langs were born, vis, Huthaya and fala~ 
jangha Both of them were sons of Vatta, 
© foremost of victorious kings. 

8 Harhaya, O monarch, had ten wiv 
Upon them he begat, O Bharata, hundred 
sons all of whom were herves who never 
returned from the battle-field, 

9. All of them resembled one another In 
features and prowess. All of them were 
gilted with great strength and all of theat 
were possessed of great shill in battle. 
They all studied the Vedas and the science 
of weapons thoroughly. 

to, In Kashi also, O monarch, there 
was a king who was the grandfather of 
Divodasa, The foremost of victorious 
men, he passed by the name fof Haryyae 
shwa. 

it, The sons of king Haihaya, O chief 
of men, invaded the kingdom of Kashi, and 
advancing to the country that fies betweew 
the rivers Ganga and Yamuna, fought & 
battle with king Haryyashwa and killed bias 
in tt, 














Having killed king Haryyashwa 
the sons of Hathaya, those great cat. 
warriors, fearlessly returned to thare own 
charming city in the country of the 
Vatsas. 

13. Meanwhile Haryyashwa’s son Sue 
deva, who looked like a celestial in splein 
dour and who was a second god of virtue, 
fed installed on the throne of Kashi as ite 

g- 
14. ‘The delighter of Kashi, the rightes 
ous-souled prince ruled his kingdom for, 
some tame when the hundred sons of Vi 
havya once more attacked ius tert 
and defeated him in battle, 














” 


aan, Having defeated ki 
the victors returned (0 their own city. 
‘After ‘this, Divodasa, the son of Sudeva, 
became insialled on the throne of Kasht as 
its king, 

16. Understanding the prowess of those 
Fs! at rings vis., the sons of Vitihavya, 
ing Divodasa, gifted with great energy 





Suydeba thus, 








sebuilt and fotified the city of Baranasi at | 


‘the command of Indra. 


17—18. The territories of Divodasa were 
full’ of Beahmanas, Kshatriyas, Vaishyas 
and Shudras, And they teemed with all 
sorts of articles and provisions, and were 
adorned with prosperous shops and marts. 

hose territories, O best of kings, extended 
forthwards from the banks of Ganga lo 
the southers: Banks of Gomati, and re- 
‘sembled a second Amaravati (the city of 
Indra). 

19. The Haihayas once again, O Bha- 
fata, attacked that foremost of kings as he 
ruled his kingdom. - 

20. ‘The powerful king Divodasa gifted 
with great splendour, issuing out of his 
capital, gave them batile. The engage- 
ment between the two parties terrible like 
the encounter in days of old between the 
celestials and the Asuras, 


at. King Divodasa fought the enemy 
for a thousand days at the end of which, 
having lost a large number of followers and 
Buimais, he became greatly distressed, 











(22, King Divodasa, O king, having lost 
his army aud secing his treasury exhausted, 
left his capital and fled away. 


23, Guing to the charming hermitage of 
the wise Bharadwaja, the king, O chastiser 
of foes, joining his hands in respect, sought 
the Rishi’s protection, 








. 24-25, Seeing king Divodasa before 
Wim, the eldest son of Vrihaspati, vfs, 
Bharadwaja of excellent conduct, who w: 
‘the monarch’s priest, said to him,—What is 
the reason of your coming here? Tell me 
‘everything, O king! 1 shall do dtat which 
Ip,agreeable to you, without any scruple, 


‘The king said :— 

26. O oly one, the sons of Vitahavya 
‘have killed all the children and man of my 
Iiotise.. 1 only have escaped with life, 
totally discomfited by the enemy. I seek 
refuge with you, 








a7. You should, © holy one, protect 
ne with such .affection ‘as you lave lor 
igepet di ‘hose princes at sinful deeds 
ave killed my whole farnily, leaving myself 
only. alive. Sane 
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Bhishma said :— 

28. Bharadwaja of great a 
| him wha pleaded 0 piteously,—Lto wot 

fear! Do not fear! .O. son of Sudeva, tet 
| your fears be gone, 

ag. L shall perfor a ‘sacrifice; 
monnich, in order that you may tave 4 soy. 
through whom you will be able to ‘snbite 
thousands upon’ thousands of havya's 
party. 

3% ‘After this, the Rishi performed a 
sacrifice with thy ob'ect of bestowing a som 
on Divodasa. As Cie result thereal,.. te 
Divodasa was born a son named Pratard= 
dana. 





gt. As soon as he was born, he grew 
into a child of full three and tev years, and 
quickly mastered the entire Vedas and “the 
whole science of arm: 
32. Helped by his Yoga powers, the 
ehly intellirent Bharadwaja had entered. 
[into the prince, Indeed, collecting all, the 
energy of the objects of the universe, 
Bharadwaj caused it to enter the body of 
| prince Pratarddasa, 
| 3g- Casing his person in shining mail 
| andarmed with the bow, Pratarddana, |i 
praises lauded by bards and the celestial 
Riss, shone resplendent bike the Syu. 


Mounted on his car and with the 
tar tied to his belt, he shone like a 
ing fire, With scimitar and shield and 
whirling his shield, as he went, he procaed- 
| ed to the presence of his father. 
35+ Seeing the prince, the son of Sudewa, 
wia.. king Diyodasa, become filled with joys 
| Indeed, the old king thought the sons .oF. 
| his enemy Vitahavya as already kille 


| 36. Divodasa then installed his son 
| Pratarddana as the heir-apparent, and 
| consideripg ‘himself crowned with success 
| became highly happy. 























| 37- After this, the old king eommanded 
that chastiser of loes, vis., peince Pradard~ 
| dana, to march against the sons of Vita+ 





havya and kill them in battle. 


38. Gifted with great:prowess, Pratards 
dana, that subjugator of hostile cities, 
speedily crossed Ganga on his car and 
proceeded against the city of the, Vilar, 
havyas. 

39. Hearing the clatter of the wheels of 
his car, the sons of Vitahavya,. riding-an 
theif own cave. that taoked ks fonifed, 
citadels and that were capable: of ee: 


ing Hostile vehicles, issue Stel hore: 


40. Coming out of their ‘dipitats: 
foremost of men., aus,,. the. dons “a 
“havya,, whe, were all skilful wacciand Sli 
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in fail, rushed with uplifted weapons to- 
wards ‘Pratarddana, covering him with 
showers of arrows. 

41, Surrounding him with numberless 
cars, OQ Yudhishthira, the Vitahavyas 
poured, upon Prataddana showers of 
weapons of various sorts like the clouds | 

uring torrents of rain on the breast of | 

jimavat, | 

4% Baffling their weapons with his 
oon, prince Pratarddana gifted with great | 
energy killed them all with arrows that | 
resembled the thunder-bolt of Indra, ! 


43. Their heads cut off, O king, with 
hundreds and thousands of’ broad-headed 
arrows, the warriors of Vitahavya dropped 
down with blood-dyed bodies like Kinshuka 
trees felled on every side by woodmen with 
their axes. 

44+ After all his warriors and sons had , 
been killed in battle, king Vitahavya fled 
away from his capital to the hermitage of 
Bhrigu. 

45, Indeed, arrived there, the 
fugitive sought refuge with Bhrigu. 

















royal 
The 





Rishi Bhrigu, O monarch, assured the 
defeated king of his protection, 
46—~47. Pratarddana followed in the 


footsteps of Vitahavya. Arrived at the 
Rishi’s hermitage, the son of Divodasa 
said in a loud voice, Ho, listen, ye disciples 
of the great Bhrigu that may happen to 
be present! 1 wish to see the soge, Go 
and inform him of this. 

48. Knowing that it was Pratarddana 
who had come, the Rishi Bhrigu himself 
came out of his hermitage and adored that 
best of kings according to due rites. 

49._Adsressing him then, the Rish 
said,—Tell me, O king, what is your busi- 
ness! ‘The king, at this, infoymed the 
Rishi of the reason of his arrival. 


‘The king said :— 

go. King Vitahavya has come here. O 
Brahmana! Do you surrender him. His 
sone, O Brahmana, liad destroyed my 
family, 

5 had devastated the territories 
pad: the wealth of the Kashis, Those} 
‘Handred sens, however, of this king proud 
sak his power, have all been killed by me. 


ay killing. that king himself I 
Pet the debt. T owe to my 

'p him that foremost of righteous 
‘the Rishi Bhrigu, stricken with 
by, saying—There is no 

siya fh this hermitage, They who 
berg, Ate all Brahmanas !—Hearing 
these “words of Bhrigu,” that must, he | 
























| who was the foremost of al 











3 

. ‘i 
thought, be consonant with teath), Pratards 
dana touched the Rishi" ‘eae , 
filled with joy, said,—By this, O Lely: 
am, lorsooth crowned with success, mine 
this king becomes divested of the. 9am 
order of his birth on account of uy 
prowess! Give me your permission, 
Brahmaua, to leave you, and let. me seltae 
you to pray for my well-being, 

56—57. This king, O founder of the: 
family that goes by your name, becomes: 
divested of the very order of his birth, of. 
account of my might! Dismissed by 
Rishi Bhrigu, king Pratarddana then fel 
that hermitage, and went to the place he, 
had come from, having, in the way E have 
described, vomited fortly the poison ef 


F speech even as a snake vomits forth ifs 
+ veal poison, 


Meanwhile, king Vitahavya, 
acquired (he dignity of a (wice-lora sage 
by virtue of the worth only of Bhrigus 


58. And he acquired also a completa, 
inastery of all the Vedas through the same 
cause, Vitahavya had a son named 
Gritsamada who in beauty of person was. 
second Indra. 

59—~Go. Once on a time the Daity: 
afllicted him much, taking him for none 
else than Indra. With regard to that great 
Rishi, there is this foremost of Shrutis in the 
Richs, viz. There where Gritsamada is, O 
Brahmana, he is held in high respect by all 
twice-born persons! Gifled with great 
intelligence, Gritsamada became a twices 
born Rishi in the observance of Brahma~ 
charyya. 

61, Gritsamada had a regenerate son 
of the name of Sutejas. Sutejas had ® 
son of the name of Varchas, and the son 
of Varchas was known by the name. of 
Vihavya. 

62. Vihavya had a own-begotter son 

who was named Vitatya, and Vitatya fag, 
a son of name Satya. Satya had a son, of 
name Santa, 
Santa had a son, ofs., the Rishi 
Shravas. Shravas begot a son named: 
Tama. ‘Tama begat a son named Pratashis, 
who was-a very great Brahmana. 


64. 

















Prakasha had ason named Vagindss 
silent -recitert 
of sacrad Mantras. Vagindra begot a s6f 
named Pramati who was a petlect masies 
of all the Vedas and their suxili 
Pramati begot upon the Apsara Ghirii 
a son who was named Ruru, " 


65. Rura begot a son upon. hig. 
Promadvara. That'son waé the regendty 
Rishi Shunaka, Shunaka begot ry 
is named Shaunaka, 
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66, It was this, O foremost of mo- 
pacchs, that king “Witahavya, though a 

shatriya by the order of his birth, ac- 
quired ‘the dignity of a Brahmana, O 
chief of Kshatriyas, through the grace of 
Bhrigu. 

67.1 have also told you the genealogy of 
the race that originated from his son Grit- 
samada, What else would you ask? 








CHAPTER XXXL. 
(ANUSHASANIKA PARVA).— 


Continued. 


Yudhishthira said :— 

1. What men, O chief of Bharata's 
race, are worthy of homage in the three 
worlds? Tell me this in detail, I am 
never satiated with hearing you describe 
these topics. 


Bhishma said :— 

2, Regarding it is cited the old discourse 
between Narada and Vasudeva. 

3-4. Seeing Narada on one occasion 
adoting many foremast of Brahmanas with 
joined hands, Keshava addressed him, 
saying—Whom do you worship? Whom 
amongst these Brahmanas, O holy one, do 

jou worship with so great respect? If it 
iscapable of being heard by me I wish 
then to hear it. Do, O foremost of righte~ 
‘ous men, tell me this, 


Narada said:— 

5: Hear, O Govinda, as to who those 
ate whom I am adoring, O grinder of 
enemies. What other person is there in 
the world who is worthier than you to hear 
this? 

6, T adore them, O powerful one, who 
constantly worship Varuna and Vayu and 
Aditya, and Prajanya and the deity of Fire 
and Sthanu and Skanda and Lakshmi and 
Vishnu, and the Brahmanas, and the lord of 
speech, and the Moon, and the Waters, and 
the Earth, and the goddess Saraswati. 


& © foremost of Veishni’s race, I 
always adore those Brahmanas who are 
endbed with penances, who are conversant 
with the Vedas, who are always given to 
Vedic study, and who are possessed of 
great worth. 

9. Q powerful one, I bow down my 
head to those persons who are freed from 
boasifulness, who perform with an empty 
plomach, the rites in honor of the deities, 
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who are always contended what they 
have, and who are gifted with forgiveness, 

0, Yadore them, O Yadava, who are 
performers ot sacrifices, who are forgiving 
in nature, and self-controtied, who are 
masters of their own senses, who worship 
truth ana virtue, and who gite away land 
and kine to good Brahmanas. 

11, 1 bow to them, O Yadava, who are 
devoted to the observance of penances, who 
live in forests, who live upon fruits and roots 
who never store anything for,the morrow, 
and who perforry all the acts and rites laid 
down in the scriptures. 

12. | bow to them, O Yadava, who feed 
and cherish their servants who are always 
hospitable to guests, and who eat only the 
residue of what is offered to the deities, 

13. Iworship them who have become 
irresistible by studying the Vedas, who are 
eloquent in discoursing on the scriptures, 
who are observant of the vow of Brahma- 
chatyya, and wito are always devoted to the 
duties of officiating at the sacrifices of others 
and of teaching disciples. 

14. ladore them that ars endued with 
mercy towards all creatures, and who study 
the Vedas till their backs are heated by the 
Sun, 

15. 1 bow to them, O Yadava, who try 
to acquire the grace of their preceptors, 
who laboue in the acquisition of their Vedas, 
who wre firm in the observance of vows, 
who wait, with dutiful obedience, upon their 
preceptors and seniors, and who are free 
from malice and envy. 

16. 1 bow to them, O Vadava, who are 
observant of excellent vows, who practise 
silence, who have knowledge of Brahma, 
who ate firm in truth, who are givers of 
libations of clarified butter and oblations 
of meat, 

17. T how to them, O Yadava, "who live 
upon eleemosynary alms, who are emaciated 
for want of adequate food and drink, who 
have lived in the houses of their preceptors, 
who are averse to and destitute of all enjoy- 
ments, and who are poor in Barthly pos- 
sessions. 

18, I bow ta them, O Yadava, who have 
no affection for things of this Earth, who do 
not quarrel with others, who do not clothe 
themselves, who have no wants, who have 
become irresistible through the acquisition of 
the Vedas, eloquent in the exposition of 
virtue, and that are atterers of Brahras. 

19, E bow to them who are given to the 
practice of the duty of mercy towards all 
Creatures, who are firm in the observance 
of truth, who are self-controfled, and wh 
ate peaceful in their conduct, 
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ao. 1 bow to them, O Vadava, who are 
evoted to the worship of gods a 
guests, who are observant of the domestic 
mode of life, and that follow the practice of 
pigeons about collecting their food. 





at, I always bow te those persons, who 
while doing all their works have an eye on 
the three-fold objects of life, and who are 
observant of truth and righteous behaviour, 


22. 1 bow to them, O Keshava, Who are 
conversant with Brahma, who are gifted 

ith knowledge of the Vedas, who are at- 
ive to the three-fold objects of life, 
who are frea from cupidity, and who are 
righteous in their behaviour. 


23. 1 bow to them, O Madhava, who 
five upon water only, or upon air alone, or 
upon the residue of the fond that is offered 
to deities and guests, and who practise all 
sorts of excellent vows. 








24, 1 always adore them who have no 
wives, who have wives and the domestic 
fire, who are the refuge of the Vedas, and 
who are the refuge of all cfeatures in the 
universe, 

25. 1 always bow to those Rishis, O 
Krishna, who are the creators of the 
universe, who are the elders of the universe, 
who are the eldest members of the race 
or the family, who are dispellers of the 
darknes of ignorance, and who are the best 
of all persons in the universe. 

26, For these reasons, do you also, O 
scion of Vrishni’s race,’ adore every day 
those twice-born persons of whom I speak. 
‘Worthy as they are of reverent worship, 
they will, when adored, confer happiness on 
you, O sinless one. 

27. ‘Those persons of whom I speak are 
always’ givers of happiness in this world as 
well asin the next. Respected by all, they 
move about in this world, and, if adored 
by you, are sure to grant you happiness. 





28. They who are hospitable to all 
Persons who come to them as guests, and 
who are always devoted to Brahmanas. and 
kine as also to truth, succeed inecrossing 
all calamities and impediments. 

29. They who are always devoted to 
peacefulness of conduct, as also they who 
are.shora of malice and envy, and they who 
ate always attentive to the study of the 
‘Vedas, succeed in crossing all calamities 
and impediments, 


30. who bow to all the deities, 
Oy ee Tolan one Vala an ee ee 
bavi of faith and are 
(-controlled, succeed in crossing all cal 


rpities and impediments, 
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Bt. They who adore the foremost of 
Bralimanas with reverence and are firrain 
the observance of excellent vows: and 
practise the virtue of charity, succeed: im 
crossing all calamities and impediments. 

32, They who are engaged in the practice 
of penances, they who are always observant 
of the vow of celibacy, and they whose 
souls have been purified by penances, suc 
ceed in crossing all calamities and im~ 
pediments, 

33. The who are devoted to the worship 
of the gods and guests and dependants 
as also of the departed manes, and they 
who eat the residue of the food that is offers 
ed to deities, departed manes, guests and 
dependants, succeed in crossing all cala- 
mities and impediments. 

34. They who, having lighted the domes 
tic fire, duly keep it burning and adore it 
with reverence, and they who have duly 
poured libations in Somac-sacrifices, suc 
ceed in crossing all calamities and im~ 
pediments, 

35. They who behave properly towards 
their mothers and fathers and preceptors 
and other elders even as you, O foremost 
of the Vrishnis, do behave, (succeed in 
crossing all calamities and impediments !)— 
Having said these words, the celestial Rishi 
ceased speaking. 


Bhishma continued :-— 

36. For these reasons, do you also, O 
son of Kunti, always adore with reverence 
the deities, the departed manes, the Brah~ 
manas, and guests arrived at your palace, 
and as (ie outcome of such conduct you 
are sure to acquire @ desirable end ! 

















CHAPTER XXXIL 


(ANUSHASANIKA PARVA ).— 
Continued. 


Yudhishthira sai 
1. O grandfather, 





ce) 


m, © you who are conversant with 


you of great 





wi 
all branches of knowledge, 1 wish to hear 
you discourse on topics connected with 
duty and Virtue. 

2. Tell me truly, O chief of Bharata’ 
race, what the merits are of those persons 
who grant protection to living creatures, of 
the four castes when these pray for pros 
tection. 


Bhishma said:— 
3. O Dharma’s son of great wisdom 














Bt 


et 

nd wide-spread fame, listen to this old 
history regarding the great merit of grant- 
ing protection to others when protection is 
humbly sought. 

4 Once on atime, a beautiful pigeon, 
pursued by a hawk, dropped down from 
the skies and sought the protection of the 
highly-biessed king Veishadarbha, 


5. The pure-souled, king beholding the 
pigeon take refuge in his lap from fea 
comforted him, saying,—Be comforted, O 
Bird! You have no fear { 











6, Whence have you taken such great 
fright? What and where have you done 
it-in consequence of which you have lost 
your senses in fear and are more dead than 
alive ? 

7 Your color, O beautiful bird, 
resembles that of @ fresh-blown blur lotu 
Your eyes are of the hue of the pomegr: 
nate or the Ashoka flower! [Do not fear, 
I command you, be comforted ! 


8. 








When you have sought my protec. 


tion, know that no one will have the courage | 


to even think of catching you, who have 
such a protector to take care of your hody. 


9-1 shall, for your sake, give up to-day 
the very kingdom of the Kashis and, if 


necessary my life too! Be comforted, 
therefore, do no fear, O pigeon. 


The hawk said : 


to. This bird has 
be my food, You 





heen ordained to 
should not, O king, 
rotect him from me! have pursited this 
bird and have got him. Indeed, with proat 
exertion have I got at him at last. 

_11. His flesh and blood and marrow and 
fat will be of great good to me. ‘This bird 
will be the means of pleasing me greaily. 


Do not, O king, place yourself between him 
and me in this way. 


12. [have been possessed by a terrible 
thirst, and, hunger is knawing my bowels, 
Release the bird and cast him off. 1 am 
unable ta bear the pains of hunger any 
Jonger. 

13. 1 pursued him 2s my prey. See, 
his bedy is bruised and torn by me with 
say wings and talons. Look, his breath 
has become very weak. You should not, 
© king, protect him from me! 


34. In the exercise of that power which 
properly. belongs to you, you are, indeed, 
Competent to interfere in protecting human 
beings when sought to be destroyed by 
human ‘beings, But you have. no power 
over a sky-ranging bird “stricken with 
whirst, 





MANABRARATA. 


1 15. Your power may extend over your 
enetnies, your servants, your relatives, the 
disputes «hat take place Between your 
subjects, . Indeed, it may extend over every 
part ot your dominions and over also your 
own senses. Your power, however, does” 
not extend over the sky. 


16. Displaying your prowess over such 
enemies as act against your wishes, you 
may establish your rule over them, Your 
rule, fowever, does not extend over the 

| sty-eanging birds, Indeed, if you have 
been desirous ‘ol acquiring merit (by pro~ 

tecting this pigeon), it is your duty to {ook 

at me also f 








| Bhishma said -— 
lotr 
| 
| 


Hearing these words of the hawk, 
royal sage became stricken with 

Without disregarding tiese words 
the king, desirous of attending to 
his comforts, replied to him, saying the 
following words. 


| the king said :— 
18, act a bovine bull or boar or deer oF 


| bafflao be dressed to-day for your sake! 
| Do you satisfy your hunger on ‘such food 


the 





to-day. 


19. Never to leave one who has sought 
my protection is my firm vow, See, O birds 
| this bird does not leave my lap ! 


i 
| The hawk said :— 

2o~24. 1 donot, O king, cat the flesh 
of the boar or the ox or of any of the 
various kinds of fowl. What need have T 
of food of this or that kind? My business 
is with that food which has been eternally 
ordained for beings of my. order? Haat: 
feed on pigeans,—ahis is the eternal ordi- 
nance. 





22, 0. sinless Ushinara, if you feel such 
affection for this pigeon, do you then give 
me flesh from your own body, of weight 
equal to that of this pigeon, 


The king said :-— 
23-25. Great is the favor yau show me 
to-day by spesiing to me thus. Yes, 1 shal, 
do what you bid,—Having said this, that 
best of kings, began to cut off his own fiesh 
and weigh ‘it inva balance’ against ‘thd 
pigeon. Meanwhile, in the inner aparts 
mentsof the palace, the queen, adorned withy 
jewels and gems, hearing’ whiat was 
place, uttered exclamations st” woe aw 
came out, stricken with grief, 
26."'On ‘account, of thoie criel,’ af 
ladies as also of the ministers 
a noise deep as the muttering of 
arose in the palace, The “sty 
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been very cleat became covered with Uhcle 
clonds on all aides, 

27—28. The Earth began to tremble, as 
Une consequence of that act of truth which 
the monarch did. The king began to cut | 
off the flesh from lus eides, from ls arms, | 

| 








and from his thighs, and quickly fill one of 
the scales for weigiing it agaist the pyzeon. 
For all that, the pigeon continued to weigh 
heavier. 

29. When at last the king became a 
skeleton of bones, without any flesh, and 
covered with blood, he wished to qive up | 
his whole body and, therefore, ascended 
the scale in which he had placed the flesh | 
that he had previously cut off. | 

go, At that time, the three wotlds, 
headed by Indra, came to that spot {or 
seeing him, Celestial kettle-drums and 
various other drums were struck and played 
‘upon by invasble beings belonging 19 the 
3 





3f. King Veishadarbha was bathed ma 
shower of nectar that was poured upon hun, 
Gurlands of celestial flower, of sweet fra~ 
xrance and touch, were also showered upon | 
hum copiously again and agawn. \ 








32 ‘The deities and Gandharvas and 
Apsaras in large bands beyan to sing and 
dance around him even as they siny and 
dance around the Grandfather Brahman. 


33 ‘The king then ascended a celestial 
car that excelled a mansion made entirely 
of gold, that had arches made of gold and | 
gems, and that was adorned with columns 
made of lapis laculi 

34 ‘Through the merit of tus act, the | 
royal sage Shivi proceeded to eternal 
Heaven, Do you also, O Yndhishthira, 
gt thus towards those who seek your pro- 
tection. | 

who protects those who are | 
devoted ta him, those who are attached to | 
him from love and affection, and those who 
depend upon him, and who tas mercy for 
all creatures, succeeds in acquiring great 
happiness hereafter. 

36. That king who is of rigitedus con. | 
duct and who is observant of honesty and | 
wtegrity, swoceeds by his acts of sincerity 
in equiting every valuable reward. | 





gy ‘The royat ‘sage Shivi, of pure soul 
and gifted with great wisdom and unbaffled 
prowess, that hing of the Kashis, became 
Celebrated over the three worlds for his vir- | 
‘tuo0us deeds. | 

38. Anybody who would protect in the 
same way & seeker for protection, would 
cettainly acquire the same happy end, O 
best of the Bharaias, 








os 


39. He who recites tins history of the 
royal sage Vrishadarbha is sure to became 
purged of every sin, and the person who 
hears this history recited by another 19 sure 
to acquire the same result. 


CHAPTER XXXIIL 


(ANUSHASANIKA PARVA).— 
Continued. 


Yudhishthira said.— 


1, Which act, O grandfather, 18 the 
foremost of all those that have heen laid 
down fot a lang? What i that act by 
dong which a king succeeds in enjoying 
both thus world and the next. 


Bhishma said — 

2, Even this, wa., the worship of the 
Brahmanas, 1s the foremost of all those 
deeds, O Bharata, which have been laid 
down for a king duly installed on the throne, 
if, indeed, be  desitous of acquiring gteat 
Nappiness. 

3 ven tlus 15 what the foremost of all 
Kings should do. Know this well, O chief 
of Bharata’s race. ‘Lhe king should always 
adore with reverence all righteous Brahe 
manas possessed of Vedic learning, 


4 The king should, with bows, sweet 
speeches and gilts ‘of all articles of 
enjoyment, adore all Brabmanas endued 





with great learning who may live im his 
city of provinces. 

5. ‘This i the foremost of all acts lard 
down for the king. Indeed, the king 
should always keep his eyes fixed on thi: 
He should protect and cherish these, even 
as he protects his own self or lis own 
children. 


6 The king should adore with greater 
reverence those amongst the Brahmanas 
who may be worthy of it. When such men 
are freed from all anxiety, the whole king« 
dom shines in beauty. 


7 
ration. 








Such individuals are worthy of ado- 

The king should Low Ins head to 
such individuals. Inaeed, they should be 
honored, even as one honors his father 
and grandfather. Ihe course of conduct 
followed by men, depends upon them as 
the existence of all creatures depends apon 
Vasava. 

8,_Having prowess incapable of ‘bein 
baffled and gifted with great eneigy, suck 
men, if enraged, are capable of reduci 
the ‘entire kingdom to ashes by only thel 
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will, or by acts of incamtation, or by other 
meas 


g. { do not see anything that can 
destroy them. Their power seems to be 
uncontrolled, being capable of reaching to 
the last end of the universe, When angry, 
their looks {all upon men and things like 
fa burning flame of fire upon a forest. 

10. The most courageous men are struck 
with Tear at their name. heir virtues and 
powers are extraordinary and immeesur- 
Able. Some amongst them are lite welts 
and pits with mouths covered by grass and 
creepers, while others resemble the sky 
shorn of clouds and darkness, 


Some amongst them are of dreadful 
dispositions, Some are as auld and soft 
in disposition as cotton Some amongst 
them are very cunning. Some amongst 
them are giver to the practice of penances. 

43. Some amongst them are employed 
in agricultural pursuits, Some amongst 
them are engaged im the keep of kines 
‘Some amongst them live upon eleemosynary 
elms, Some amongst them are even 
theives. Some amongst them are fond of 
creating quarrels and disputes. Scme, 
Again, amongst them are actors and 
dancers. 

13. Some amongst them are competent 
to perform ail feats, ordinary and extras 
ordinary. ‘The Brahmanas, O chief of 
Bharata’s race, ace of various aspects and 
conduct. 

14, One should always sing the praises 
of the Brahmans who are conversant with 
ail duties, who are tighteous of conduct, 
who are given to various kinds of acts, 
and who are seen to derive thew sustenance 
frqm various callings. 

15, The Brahmanas, O king, who are 
highly blessed, are older in respect of 
ther origin than the departed manes, the 
deities, human beings, the Snakes, and the 
Rakshasas. 


16. These twice-bora persons are ins 
capable of being defeated by the deities or 
the departed manes, or the Gandharvas 
or the Rakshasas, or the Asuras or the 
Pishachas, 

17, The Brahmanas are competent to 
make him a god, that is nota god. ‘They 
can, again, divest one who isa dey of 
his ‘status as such. He becomes a king, 
whom they wish to make a king. He, on 
the other hand, is crushed whom they do 
not love or like, 

18. Ltell you truly, O king, that those 
Goliath 1s, forsooth, mect with des- 
Ssuction* who calumniate’ the Brahmanas 
and utter their dispraise, 








1 




















MANABHARATA, 


1g. Expert in praise atid dispraise, and 
themselves the origin or cause of other 
people's fame and ignominy, the Bri 
manas, O king, always become angry with 
those who acck to injure others, 





zo. That man wher the Brahmanas 
praise succeeds in becoming prosperous. 
‘That man who is censured and renounced 
by the Bralmanas soon meets with, discom= 
ture, 


at. It is on. account of the absence of 
Brahmanas from among ‘them that the 
Shakas, the Yavanas, the Kamvojas and 
other Kshatriyastribes have become fale 
and degraded inta Shudras. 


22—23. The Dravidas, the Kaling: 
the Pulindas, the Ushinaras, the Kolisar 
the Mahishakas, and other Kshatriyas, 
have, on account of the absence of Brah- 








| manas from among their midst, become 


degraded into Shudras. Defeat from thent 
1S preferable to victory, O foremyst of vic~ 
torious persons. 


24. One killing all other living creatures 
in Uus world does not commit « sin so 
hemnous as that of killing a single Beah- 
mana. The great Rishts have satd that 
Brahmanicide tsa heinous sm. « 


25 One should never utter the dispraise 
or calumny of the Brahmanas. Where 
the dispraise of Brahmanas 1s uttered, one 
should sit with face hanging down or leave 
that place, 

26 ‘That man has not as yet been born 
in tis world of wall not take birth here 
who has been or will be able to pass his 
Ife happily after quarreling with the 
Bralimanas, 

27. One cannot seize the wind with hiv 
hands, One cannot touch the moon with 
Ina hand. One cannot support the Earth 
‘on his arms. Similariv, O king, one is not 
able to defeat the Brahmanas in this 
world, 


CHAPTER XXXIV. 


(ANUSHASANA PARVA)— 
Continued. 


Bhishma, said ;— 

1. One should always offer the ‘those 
respectful adoration to the Brahmanas. 
‘They have Soma for their king, and, they 
it ie whe conier happiness and misery.cpoa 
others, 
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Nias, »O Keings Seipen always. os tn The Brahmans. is conwereang. ith 
cheri mi otected, as. one cherishes | that which has taken place and that 

aod protects le own father and grand. | will take place. The Brahmana js the fore. 
father, and should be adared with bows and | most of all two-legged beings. | The 
Rifts of food and ornaments and other | Brahmana, O chief of the Bharata, in 
Articles of enjoyment as also with such | fully conversant with those duties which 
things es they may wish for, The pence and | have been laid down for his order. 
happiness of the kingdom originate from | 14, Those 
‘uch respect shown to the Brahtnanas even 
as the peace and happiness of all living 
‘treatures come from Vasava the king of 
the gods. . 

.. Let Brahmanas of purg conduct and 
Brahma-effulgence be born in a kingdom. 
Kshatriyas also who are splendid car- 
warriors and that are capable of defeating 
alt enemies, should be desired. 6. Th d foth 

4. This was said to me by Narada. | ahatriyas who cacorch everything with 
‘hefe te nation Waban, O Weak than this) | their energy and might, when thay en 
good birth, having a knowledge af morality penton the Brahmanas, become neu- 
and righteousness, and steadfast the 2 i: 

Bbservance of excellent vows, live in his}. 17- The Bhrigus conquered the Tala 
mansion. Such an act yields every sort of | J29KMas. The sons of Angiras conquered 
blessing. the Nipas. Bharadwaja conquered the 

4. The sacrificial offesings given to itahavyas as also the Ailas, O chiet of 


Bharata's race. 
Brahmanas reach the very gods who ac- sapleeicas 





persons who follow the 
Brahmanas are never defeated. ‘They never 
meet with destruction even after death, 
Indeed, victory is always theirs. 


15. Those great persons,—indeed, those 
persons who have subdued their souls 
who accept the words that fall from the 
lips of the Brahmanas, ate never defeated, 
Victory always becomes theirs, 








tept them. Brahmanas are the fathers of ; 18 Although all these Kshatriyas were 
all creatures. ‘There is nothing higher | capable of using various arms, yet, the 
than a Brahmana, Brahmanas named, owning only black deere 


. skins for ‘their emblems, succeeded in con- 
Me Wee a Bek Wesker quering them effectually, Bestowing: the 
points of the compass, all enter the body | E*th upon the Weahmanas and illumina 
Brahmana and take what the Brah- | (3% Doth we worlds by;the brilliance of suc 
begat un act, one should accomplish acts through 
which one may suceed in acquiring the end 

7. In that house where Brahmanas do | of all things. * 
not eat, the departed manes reluse to eat. 

B. The gods also never eat in the 
house of the wretch who hates the Brah- 
fmanas.. Wien the Brahmanas are pleased, 
the departed manes are also pleased, 20. Regarding it is cited the old history 
-g. ‘The deities also become pleased | of the conversation between Vasudeva and 
wien the Brahmunas are pleased. Tnere is | the Earth, O chief of Bharata’s races 
no doubt in this. They who give away fae 
the sacrificial Havito the Brahmanas be- | Vastideva said = 

come themselves pleased. 21. O mother, of all creatures, O ausple 
xo—11. Such men never meet with | Cious goddess, I wish to ask you for a solu. 
Aestruction. Indeed, they § succeed in | tion of this doubt of minet By what act 
mequiring erent ends. “Thote. particular | does a man living like a house-holder auce 
offerings, in sacrifices with" hich one | ceed In cleansing all bis sins? 
ses the Bralmanas, go to please both sac 
feecdeparied manes and the deities, The | TH Earth said: 
Beahmana, is the cause of that Sacrifice | 22. One should serve the Brahmanan, 
whence all created things have originated, | This conduct is purilying and excellent 
2 5 a r the impurities are destroyed ol’ that, 
fa. The Beshamana is acquainted with | man. who serves the Bralimanas with 
that from which this universe has origi- | respect, 

ed and t0.. which, when sppacencly , , 
Senreyeds it returns. odeed, the Brah- | 23. From this (conduct) arises prosperity, 
gene knows the path that leads to the | From this arises fame. From this originates 

leokestial cegion. and che. cther path which | intelligence or knowledge of the soul... A 
ds 16 the opposite place, Kaliattiye, by this conduct, becomes = 


13 








19. Like fire concealed within wood, 
everything that is said or heard or read in 
this world, in the Brabmana. 
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powerful car-warrior and a destroyer of 
foes find succeeds in wing great fame. 

24. Even this 1s what Narada said te 
me, vis, that one should always respect a 
Brahmana thats well born, of rigid vows, 
‘and conversant with the scriptures, if one 
‘wishes every kind of prosperity. 

25, ‘That man really grows m prosperity 
who is praised by the Brahmanas who are 
hugher than those who are regarded supe- 
nor to all men high ot low. 

26 ‘Ihat man who speaks ill of the 
Brahmanas soon meets with discomfiture, 
even as a clod of unbaked earth, meets 
with destruction when thrown into the 
sea, 

27. Sumulacly, all acts that are hurtful to 
the Brahmanas are sure to bring about dis- 
comfiture and ruin, Look at the dark spots 
‘en the Moon and the salt waters of the 
ocean, 

28. The great Indra had at one time 
been marked ail over with a thousand sex- 
marks, It was through the power of the 
Brahmanas that those marks were meta- 
mot phosed into as many eyes. 


29. See, O Madhava how all these | 
things tool place Desiring fame and | 
Prosperity and various regions of beatitude | 
an the next world, a person of pure conduct | 
and soul should, O destroyer of Madhu, | 
lve in obedience to the dictates of the | 
Brahmanas, 


Bhishma sai 


30, Hearing those words of the goddess 
Earth, the destroyer of Madhu, O you of 
Kuru’s race, said,—Excellent, Excellent '— | 
and honoured the goddess *n due form, | 

3t. Having heard this discourse between 
the goddess Earth and Madhava, do you 
O son of Pritha, always, with rapt soul | 
adore all superior Brahinanas Doing this, 











yo will surely obtain what 1s highly bene- | 


icial for you. 


CHAPIER XXXV. 


(ANUSHASANIKA = PARVA),— 
Continued 


Bhishma said :— 

1. O blessed king a Brahmana by bith 
alone, becomes an abject of woiship with 
all creatures and entitled, as guests, to eat 
the first portion 1 ill cooked food. 

2. From them come all the great objects 
ef lie, they are the friends of all crea- 





ures in the universe, They are again the 


MAHABHARATA, 


mouths of alh the gods (for food poured Into 
their mouths is eaten by the deities). 
Adored with respect, they wish us prosperity 
by uuerng words fraught wrth auspici« 
ousness, 


3. Disregarded by oar enemies, let ther 
be engaged wnh these, and Tet the 
wish evil to those detractors of theirs, im= 
precating them with severe curses. 

4. About it, persons conversant witht 
anc ent history repeat the following verses 
sung of old respecting how in ancient umes 
the” Creator, alter having created the 
Bralmanas, laid down their duties. 

5+ A Bralmana should never do any- 
thing else than what has been laid down for 
hum,’ Protected, they should protect others, 
By acting thus, they are sure to acquire’ 
what 1s for their behoo!. 

6. By domg those acts that are laid 
down for them, they are sure to acquire 
Brahma prosperity, Ye shall become the 
exemplars of al creatures, and rems for 
controling them. 

7A Braknana enducd with hearning 
should never do that which is lad down for 
the Shudras By doing such acts, a Brah+ 
mana loses his merit. 

8. By Vedic study he is sure to mcquite’ 
[rosperity, intelligence. energy and power 
competent to scorch all things, as alse glory 
of the most superior kind. 

9 By offering oblations of clarified 
butter to the deities, the Brahmanas ac: 
quire high blessedness, become worthy of 
takmg the precedence of even chidren 1 
the matter of all kinds of enoked food, and 
giited with Brahma-prospertty. 

to Endued with fath that is fraught 
with mercy towards all creatures, and 
devoted to self-contrat and the study of the 
Vedas, you shall acquire the frustion of alk 
yout desires, 

11, Whatever things exist in the world 
of men, whatever things ewst tn the region 
of the celestials, can all be achieved and 








| acquired with the help of penances and 


knowledge and the abservance of vows and 
restramts, 

12 Tt have thus recited to you, O sintess 
one, the verses that were sung by Brat~ 
mana himself, Gifted with supreme intelli 
gence and wisdom, the Creator tinssdil 
ordained this, through mercy far the Brate 
manas, 


13. The power of those amongst them 
who are devoted to penances is equal ta she 
power of kings. [hey are, 1 Acvesisti- 
ble, fierce, fleet like hghining, and aaitoed> 
ingly quick ia wast thay doy 
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‘There aire’ amongst them those who 


eo 
are of the might of lions and those 
who are 1d of the might of tigers. 


Some of them are gifted with the miglt of 
boars, somé of the deer and some of croco- 
diles. 

15. Some there are amongst them whose 
touch resembles that of snakes of dreadful 
porson, and some whose bite resembles that 
Of sharks. Some amongst them are cap- 
able of bringing about by words onlf the 
destruction of those that are opposed to | 
them ; and some are competeht to destroy 
by a look only of their eyes. 





16, Some amongst them, as already said, 
are like snakes of dreadful poison, and some 
that are gifted with very mild dispositions. 
The dispositions, O Vudhishthica, of the 
Brahmans, are of various kinds. 


17. The Mekalas, the Dravidas, the 
Lathas, the Paundras, the Knowashiras, 
the Shaundikas, the Daradas, the Darvas, 
the Ctiauras, Shavaras, the Varvaras, the 
Kiratas, the Yavanas and numerous other 
, have deBenerated into 
re status of Shudeas through the anger of 
the Brahmanas. 


19. On account of their having disre- 
arded tif Brahmanas, the Asuras have 
en obliged to take refuge in thefdepths of 
the ocean, ‘Through the favour of the 
Bratmanas, the celestials have become 
denizens of the happy regions of Heaven. 














20, ‘The element of other is incapable 
of being touched, The Himavat mountains 
are incapable of being moved from their 
root, ‘The curcent of Ganga is incapable 
of being resisted by a dam. The Brah- 
mianas are incapable of being governed. 


at. Kshatriyas are incapable of ruling 
the Barth without securing the good will 
of the Brahmanas, The Brahmanis are 
gisat, Uey are the deities of the very 
ties. 


22, Do you always adore them with gifts 
and obedient services, if, indeed, you desire 
10 enjoy the sovereignty of the whole Bacth 
‘encircled by seas. 


3. The energy and power of Brah- 
manag; “O- ainless one, become abated 
by-the’accepance:-of gifts. You should 
Protect your family, king, from those 
fralnaaniae: who do not desire to accept 
gifts, 











“CHAPTER XXXVI 


(ANUSHASANIKA PARVA).— 
Continued. 


Bhishma said 

1, Regarding it is cited the old history 
of the discourse between Shakia a 
Shamvara. Do you listen to it, O Yudhiah> 
thica, 

2, Once upon atime Shakra, assuming 
the puise of an ascetic with matted lacks 
on his head and body covered with ashes 
all over, rode on an ugly car and went to 
the Asura Shamvara, 


Shakra said :—~ 

3. Through what conduct, O Shamvara, 
you have been able to become the head of 
your family? Why do all people consider 
you as superior? Do you tell me this truly 
and fully, 


Shamvara said :— 

4. 1 never entertain any ill feelings tos 
wards the Brabmanas. Whatever instruc~ 
tions they give I accept with uuqualified 
reverence. When the Brahinanas are en= 
gaged in explaining the scriptures, 1 listen 
to them with great happiness. 

5. Having heard their interpretations 
I never’ disregard them. Nor do I ever 
offend against the Brahmanas in any way, 
{ always adore intelligent Brahmanas. & 
always seek information from them, E 
always adore their feet. 

6. Approaching me with confidence, 
they always address me with affe.tion and 
enquire after my well-being. tr they ever 
happen to be careless, 1 am always careful. 
If they happen to sleep, | always remain 
awake. 

7. Like bees‘drenching the cells of the 
comb with honey, the Brahmanas, who ate 
my instructors and rulers, always drench 
me with the nectar of knowledge—who am 
always devoted to the path pointed out by 
the ‘scriptures, who am devoted to the 
Brabmanas, and who am perfectly shorn of 
tnalice or evil passion. 


8. 























L always accept with cheerful hearts 
whatever they say. Helped by memory 
and understanding. I am always careful 
of my own faith in them and I always thin 
of my own inferiority to them. 


9 I always lick the nectar that is at the 
end of their tongue, and it is for this reason 
that I occupy a position far above that of 
all others of my family like the Moon trans 
scending all the stars, 
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10, The scriptural interpretations which 
fall from the lips of the Brahmanas and 
Astenmng to which every wise man acts in 
the world, form nectar on Earth and may, 
also be likened to most excellent. 


11, Seeing the battle between the celes- 
tials and the Asuras in days of old, and un- 
derstanding the power of the tasteuctions 
that fell from the Bralunanas, my father 
became filled with delight and wonder, 





12, Seemg the power of great Brah- 
manas, my father asked the Moon the 
question —How dothe Brabmrnas acquire 
success 7 


Soma said :— 

13. Ihe Brahmanas become crowned 
wiih success by virtue of their penances 
‘Lhew strength consists m= speech, he 
Romer of thauiyas wm these arin. Lhe 

alimanas, however, iiave words for their 
‘weapons, 


14. Undergoing the discomforts of a 
residence in the house of his preceptor, 
the Brattmana should study the Vedas or 
at Jeast the Pranavae Ficemg himseli of 
anger and renouncing earthly attachments, 
he should become a Yatt, regarding all 
things and all creatures with equal eyes, 





15. If remaining in the house of his father 
he masters all we Vedas and acquiring 
great knowledge acquires a position that 
should command respect, people still con- 
demn him as untrayciled’or hoime-keeping. 


16, Like a snake swallowing mice, the 
Earth swallows up these two, 218, a king 
that is unwilling 0 fight anda Brabmana 
who 1s reluctant to leave hume for ac- 
quinng knowledge. 


17. Pride destroys the prosperity of 
persons of Intl wit. A maiden, wf she 
eonceives, becomes stamed, A Brahmana 
imcurs reproach by remaining at home. 


38. This is what my father heard from 
the revered Soma, My father, on account of 
this, began to adore and respect the Brah 
manas.” Like him, I also. worstp and 
adore all Brahinanas of Iugh vows ! 





Bhishma said :— 
19. Hearing these words that fell from 


the mouth of that prince of Danavas, Shakea 
began to adore the Brahmanas, and as a 
result thereof he succeeded im acquiring the 
Kingstup of the celestials, 
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CHAPTER XXXVIL 
{ANUSHASANIKA PARVA)-— 


Continued, 


Yudhishthira said:—~ 

1. Wrich amungst .hepe threes persons, 
O grandfather should be regarded as the 
best for making gifts, vis, one whois @ 
through stranger, or one wito ts hving witit 
and known to the giver for a long ume, oF 


one who comes to the giver, from a long 
distance ? 


Bhishma said :— 

| 2. All these are equal. The fitness of 
some consists in their soliciting alms for 
celebrating sacrifices or for paying the 
preceptor’s fee or for maintaining their 
wives and children. The fitness of some, 
for receiving gifts, consists in their follow= 
ing the vow of wandering over the Earth, 
never soliciting anything but receiving when 
given, We should also give to one what 
one seeks, 

3. We shobld, however, mate gifts with 
out afflicting those who depend upon us, 
This 1s what we have heard. By afffeting 

| one’s dependants, one afflicts his own self. 


4. The stranger, —~one, that is, who has 
come for the first trme,—should be consi- 
| dered asa proper object of gifts, He who 

1's famitar and well-known and has been 
| hiving with the giver, stiould also be const= 

dered in the same light, Line learned know 
that he too who comes from a distant place 
should be considered in an equal light. 


Yudhishthira said 


5 It isteue that we should make gifts 
to others without affluung any one and 
without going against the ordinances of 
scriptures One should, however, correctly 
determine who the person 1s that should be 
considered as a proper object for making 
gilts, He should he such that the gift 
self, when made over to him, may not 
grieve, 


Bhishme said :— 


6. It the Ritwij, 








the Purohita, the 
Preceptor, the Acharya, the disciple, the 
felative (by marrage), and — kinemen, 
happen to be endued with learning and 
free froma malice, then should they be cons 
sidered worthy of respect and adetation, 


7. Those persons who do not possese 
auch qualifeationa cannot be considered on 
worthy of gifts or hospitahty. Heng, ose 
should with dehberation exaiuae ipersons 
whain one meets. mite 
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$—y. Absence of anger, truthfulness of 
speech, abstention from injury, swcerity, 
peacefulness of conduct, the absence of 
1. modesty, renunciation, self-control, 
nnd tranguillity or contentment of soul,—he 





in whom these are by nature, and in. whom | 


there are no wicked acts, shoul! be consi~ 
dered as a proper object, Such a person 
deserves honors. 


zo. Whether the person be one who ts 
well-known and familar, or one who has 
come newly, whether he hae or has not 
deen seen before, f he happens to possess 
these quahfications, he shauld be considered 
py of honors and hospitality. | 








a 
Vedas, or tries to show that the scriptures 
should be disregarded, of approves of all 
breaches of control 

beings about his own ruin, 


He who denies the authority of the 


in aociety,—aimply | 


| 
1214. That Brahmana wha is proud} 
of hus learning, who speaks ll of the | 
Vedas or who is given to the science of | 
useless disputation, or who 1s desirous of 
acquiring victory (in disbiitations) in as- 
semblies of good men by disproving | 
the reasons that exist for morality ani 
feligion and attiibuting everything to 
chance, or who indulges in censuring 
and réproaching others or who reproves 
Brahmanas, or who 1s suspicious of all 
persons, or who 15 foolish aiid bereft of 
judgment, or who ts bitter of speech, should 
wis to be as hateful as a dog. 








15 Ax a dog meets others, barking the 
while and seeking to bite, such'a person is 
even so, for he spends his breath in vain 
and tics to destroy the authority of all 
the scriptures. 


16, ‘Those practices that support society, 
the duties of virtue, and all whose acts 
which yreid benefit to one’s own self, should 
‘be attended to. A person that lives, at- 
tending to these, becomes prosperous. for 
good, 
17-18. By satisfying the debt one owes 
by perforrmng sacrifices, that 
to the Rishis by stu ying the Vedas, that to 
departed manes by procreating children, 
that to the Bralmanas by making presents 
to them, and that to guests by feeding 
them, in duc order, and with punty of 
motive, and properly attending to the 
ordinances of the scriptures, a householder 
does not fall away from virtue, 














—_ 
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CHAPTER XXXVIIL 
(ANUSHASANIKA PARVA),— 
Continued, 


Yudhishthira said:— 
1. O best of the Bharatas, I wish to 


| hear you describe the disposition of 


Women are said to Le the root of all evile 
They are all considered as tughly trail. 
Bhishma said:— 

2, Regarding it is cited the old history 
of the discourse between the celestial Rishi 











Narada and the (celesual) courtezaa 
Panchachuda, 
3. Once in ancient times, the celestial 


| Rish Narada, having roamed over all the 


world, met the Apsara Panchachuda of 
faultless beauty, having her residence in 
the region of Brahman. 


4. Seeing the Apsara every limb of 
whose body was Inghly beautiful, the 
ascetic addressed ber, saymg,—O you of 
slender waist, 1 have a doubt in my mind, 
Do you explain it !— 


Bhishma said:— 

S ‘thus addressed by the Rishi, the 
Apsara said to him,—If the subject ss one 
which 1s known to me and if you consider 
me competent to speak on at, I shall certain= 
ly say what 1s in my mind, 








Narada said:— 

6. O amuable one, I shall not certainly 
ask you fer any task that is beyond your 
power, O you nf beautiful face, I wish to 
hear from you of the disposition of women. 


Bhishma said :— 
7-_ Hearing these words of the celestial 
that foremost of Apsacas replied to 


him, saying! am unable, being myself 
& woman, (0 speak ll of women. 








8. You know what women are and 





with what nature they are gifted. Vou 
should not, O celestial Rishi, set me to such 
a task. 





9. To her the celestial Rishi said,—It is 
very true, O you of slender waist ! One 
commits xin by speaking what is untrue, 
In saying, however, what is true, there can 
be no sin, 


10. Thus addressed by him, the Apssca 
Panchachuda of sweet smiles con 
anawer Narada’s question. She thea 
dressed herself to mention what the Gan 
and eternal shortcomings are of women’ 
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Panchachuda ‘said :-— women remain, of theméelved, under 
tt. Even if high-born and gited with | control. 

‘Denuly and possessed of protectors, women | 24. They are highly fickle, for they, 

wish to transgress the restraints assigned | always hanier after new companions, On’ 


tothem. This fault truly attaches them, 
‘O Narada, 

12. There is nothi 
sinful than women. Verily, women are 
the ‘oot of all evils. ‘That’ is certainly 
Known to you, O Narada, 

13. Women, even when having hus- 
bands of fame and wealth, of handsome 
features and completely obedient to them, | 
are prepared to disregard them if they get 
the opportunity, 

14. This, O powerful one, is a sinful dise | 
position with us women, casting off modesty, 
we seek the companionship of meu of sinful 
habits and intentions. 

15. Women show a liking for those men 
who court them, who approach their pre= 
sence, and who respectfully serve them to 
even a slight extent. 

16, Through want of solicitation by 
persons of the other sex, or fear of relatives, 
‘women, who are naturally impatient of all 
control, do not transgress those that have 
been ordained for them, and remain by the 
side of their husbands. 


17. There is none whom they cannot 
admit to their favours. ‘They never con- 
sider about the age of the person they are | 
repared to favour. Uyly of handsome, | 
H{ only the person happeis ta belong to the 
opposite sex, women are ready to enjoy his | 
companionship. i 

18. That women temain faithful to their | 
husbands is due not to their fear of sin, 
not to mercy, nor to riches nor to the affec: 
tion that originates in their hearts for kins- 
man and children, 


19, Women living in the respectable 
families envy the condition of those mem- 
bers of ther sex who are young and well- 
adorned with jewels and gems and that 
lead a free life. 

ao, Even those women who are loved 
by heir husbands and treated with great 
Fespect, are seen to confer their favours 
upen men whe are hump-backed, who are 
‘blind, who are idiots, of who are dwarfs. 

at, Women may be seen to like the 
companionship of even those men who are 
inert. or th in who are ugly to look 
reat Rishi, there is no man in this 
orld’ wliom women may consider as unfit 
tor'companionship.t E : 
: 933, Through inability to obtain per- 
sons, of the opposite sex, or fear of rela. 
tives, "or fear of death and imprisonment, | 


efse that is more 














i 
| 





















account of their nature being unintelligible, 
they are incapable of being kept in obe- 
dience by loving treatment, Their nature 
is such that they are incapable of tei 
controlled when bent upon transgression 





| Indeed, women are like the words uttered 
| by the wise, 


Fire is never satiated with fuel. 


25. 


| Ocean can never be filled with the waters 





that the rivers bring to him. ‘The Des 
troyer is never satiated with killing even 
allliving creatures, Likewise, women are 
never satiated with men. 

26. This, O celestial Rishi, is another 
mystery about wom As soon ag they 
see a man of beautiful and charming 











| features, unfailing signs of desice appear 
j‘on their body. 


27. ‘They never show sufficient regard 
for even such husbands as satisty alt their 
wishes, as always do what is agreeable to 
them, and 93 protect them from want and 
danger. 

28. Women never prize even profuse 
articles of enjoyment or ornaments or other 
delightful things, 30 much as they do the 
companionship of persins .of the oppasite 
sex. 

29, The destroyer, the. god of wind, 
death, the nether regions, the equine mouth 
that roves through the | ocean, vomiting 
ceaseless flames of fire, the sharpness of 
the razor, dreadful poison, the snake and 
Fire,—all these exist in a.state of wnion in 
woman, 

30, Indeed from that eternal Brahma 
whence the five great elements have ori) 
nated whence the Creator Brahman hath 
ordained the universe, and whence, indeed, 
men have sprung, have women sprung into 
existence. At that time, again, U Narad: 
when women were created, these faults 
that I have described were planted in 
them. 

















CHAPTER XXXIX. 


(ANUSHASANA PARVA).— 
Continued, 


Yudhishthira said :— 

1. Overcome by.the illusion of the divide 
Being, all men, O king, in this, aorkd, 
‘are seen to attach themselves to wombs 
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2, Likewi#e, women, too, are seen to 
Atweh themselves to men. All this is seen 
Yaking place everywhere in the world. 1 
ave a doubt on this subject. 

3. Why, O delighter of the Kurus, do 
men still attach temselves to women? 
Who, again, are those men with whom 
fare women highly pleased, and who are 
they with whom they are displeased.1 

4. You should, O chief of mey explain 
to me how men are capable of protecting 
‘women ? 

5. While men take pleasure in women 
and sport with them, women, it seems, 
‘engaged in imposing upon men. hen, 
ain, if a man once falls into thei 
hands, it is difficult for him to escape from 
them. Like kine ever Ling pastures new, 
women like new men one after another, 

6. The women have in them the sum-total 
of that illusion which the Asura Shamvara 

sessed, that illusion which the Asura | 

Jamuchi’ possessed, that illusion whicl | 
Vali or Kumbhinasi had. 

7. If man laughs, women laugh. If 
man weeps, they weep. If the opportunity 
requires, they receive the man who 1s dis- 
agreeable to them with sweet words. 

8. That science of policy which the pre- 
ceptor of the Asuras knew, that science of 
policy which the preceptor of the celestials, 
‘vie Vrihaspati, knew, is not deeper or 
more subtile than what woman's intelli- 
gence, Indeed, how can women, therefore, | 
be restrained by men ? 

9, They make a lie appear as truth, | 
anda truth appear as a he, ‘They who | 
can do this,—1 ask, O heroj—how can 
they be governed by persons of the opposite 
sex? 

10. It appears to me that Vgihaspati | 
and other great thinkers, O destroyer of 
enemies, evalved the science of Policy from 























observation of the understandings of | 
‘women, 
11, Whether treated by men, with res- 


pect or with hatred, women are seen, to 
tuen the heads and agitaie the, hearts of | 
men, 





1a, Living ‘creatures, O you of mighty 
arms, are virtuous, Even this is what we 
have heard. ‘Treated with love and re 
pect er otherwise, women are seen to de- 
serve censure for Useie conduct towards 
amen, 


13. This great doubt fills my mind, vi! 
wheo.their conduct is such, what 
there that can rest them wi 
Nietvits of virtue ? Do you explain this to me, 












~O higity biessed scion of Kuru’s race. 
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14. You should tel! me, © chiet of 
Koru’s race, whether women are truly eap- 
able of being governed within the limits 
Preseribed by the scriptures or whether 
any one before our time vid really succesde 
ed in so controlling them. fe 


CHAPTER XL. 


(ANUSHASANIKA PARVA).o« 
Continued. 


Bhishma said :— 

1, [tis true what you say, O you of 
mighty arms, ‘There “is nothing untrue in 
all this {that you say, O yuu of Kuru's 
race, on the subject of women, O mone 
arch’! 

2. About it I shall recite to you the old 
history of how in days of yore the great 
Vipula had succeeded in restraining women 
within the limits laid down for them, 


3: 1 shall also tell you, O king, how 
women were created by the Grandfather 
Brahman and the object for which they 
were created by Him, 


4. ‘There is no creature more sinful, O 
son, than woman. Woman is a burning 
fire. She is the illusion, O king, that the 
Daitya Maya created. Shes the sharp 
edge of the razor, She is poison. She is 
a snake, She 1s fire. She is, verily, all 
uiese in a body. 


5. We have heard that all human beings 
are characterised Ly righteousness, and 
that they, im course of natural progress 
and improvement, attain to the dignity 
Of god. ‘Tius circumstance alarmed” tive 
celestials, 

6. ‘They, therefore, O chastiser of foes, 
assembled together and went to the Grand 
father, Informing Him of what was in 
their minds, they steod silent belore him 
with downcast eyes. 

7. Having learnt what was in the hearts 
of the celestials, the powerful Grandfather 
created women with the help of an Athar- 
van rite. 

8 Ina former creation, O son of Kunti, 
women were all virtuons. ‘Those, however, 
that sprang from this creation yby Brahman 
with the help of an illusion, became sinful, 
The Grandfather bestowed upon them the 
desire of enjoy ing all kinds of carnal pleas 
sure. 


9. Tempted by the desire of enjoymerts 
they began to pursue persons of the ether 
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vex, The powerful lord of the deities 
Greated Anger as the companion of Lust. 

to. Persons of the male set, yielding to 
the power of Lust and Anger, sought the 
‘tompanionship of women. Women have 
No especial acts laid down for them, This 
is the ordinance that was lald down. 

1112. The Shruti declares that women 
are gifted with the most powerful senses 
that they have no scriptures to follow, and 
that they are living lies. Beds, seats, 
ornantents, food and drink and the 
absence of all that is respectable 
end righteous, indulgence in disagreeable 
words, and love of sexual companionship, — 
these were bestowed by Brahman upon 
women. Men are quite unable to restrain 
‘them within limits. 


13. The Creator himself i 
of Keeping them within proper 
need then be said of men? 

14 This, O chief of men, I heard in 
former days, vie,, how Vipula had suc- 
ceeded in protecting his preceptor’s wile 
in ancient times. 

15. There was in days of yore a highly 
Diessed Rishi of the name of Devasharman 
of great fame. He had a wife, of name 
Ruchi, who was peelers on Earth in 
beauty. 

16. Her fovetiness intoxicated every one 
‘among the celestials and Gandharvas and 
Danavas, ‘The chastiser of Paka, vis. 
Indra, the destroyer of Veitra, O king, was 
in particular enamoured of her and coveted 
her body. 

17. Phe great ascetic Devasharman fully 
enew the disposition of wornen. He, there 
fore, to the best of his power and energy, 
protected her, 

18, The Rishi knew that Indra had no 
scruples in seeking the companionship of 
ther people's wives. {t was, therefore, that 
he used to protect his wile, putting forth 
ail his power, 





incapable 
its, what 











Once on a time, O son, the Rishi 

i f celebrating a sacrifice. 
He hegan to think of how (during his own 
‘absence frem home) his wife could be pro- 
‘tected. 


40, Gifted with high ascetic merit, he 
at last hit upon the course tte should adopt. 
‘Summoning his favourite disciple whose 
‘ware was Vipula and who was of Bhrigu’s 
family, he said as follows, 


‘Devasharman said:— 








at. 1 shalt leave home in order to cele. 
Ypente'n sacrifice. The king of the celestial 
ulways-covets this Ruchi of mine. Do you, 
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during my absence, protect her, displaying: 
all your power, 

22, You shall pass your time 
in view of Pursedare: torso ene 


Shrigu’s race, that Indra assutties various 
forms, 


Bhishma said :— 


23-24. ‘Thus addressed by bis pres 
s the ascetic Vipulay with | senses 
cd) always engaged in severe pe= 
taacen, proesnat of the tplendan, O bingy 
of fire or the sun, conversant with all the 
duties of virtue, and ever truthful in speech, 
answered him, saying,—-So be it !~Once 
more, however, as his preceptor was about 
to start, Vipula asked him in these words, 


Vipula suid :— 








25. Tell me, O Mani, what forms dots 
Shakra assume when he comes. Of what 
kind is his body and what is his energy 7 





You should tell me all thi 


Bhishma said :— 


26. ‘The illastrions Rishi then truly dese 
crived to the great Vipula all the illusions 
of Shakra, O Bharata, 


Devasharman said :— 

27. The powerful chastiser of Paka, 0 
regenerate Kishi, is full of illusion, Every 
moment he assumes those forms that.he 
chooses. 

23. Sometimes he wears a diadem and 
holds the thunder-bolt.  Sometintes, armed 
with the thunder-bolt and wearing a crown 
on his head, he adorns himself with ears 
gs. In a moment he. changes himself 
into the shape and aspect of Chandala, 

29. Sometimes he appears with coronat 
Jocks on his head ; soon again, O son, he 
shows himself with matted loc! 























is person 
| being clad in rags. Sometimes he assumes 
a goodly and huge frame, The rest 
moment he changes himself into one of 


emaciated limbs, and clad in rags. 

go. Sometimes he becomes thir, somes 
times darkish, sometimes dark, of con 
plenion.' Sometimes he becomes ugly and 
sometimes beautiiu!, Sometintes he appears 
as young and sometimes asvold. 

gt. Sometimes he appears ae. firats 
mana, sometimes as a Kshatriys, some- 
times as a Vaishya, and somectimenas # 
Shudra. Indeed, be of a: havidred axori= 
fices appears at times as a person boraset 
impure caste, that ic, a6 the som of 
superior father by an inferior mother grt 
a inferior father by'a 

32. Sometines ‘he 
SOMeLIMES AS:a crow, SOMCLNNE MEW I 
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urd sometintes asa coel, He assumes the 
forms also of a lion, a tiger, or an elephant, 

33. Sometimes he appears as a god, 
sometimes as a Daitya, and sometime 
he assumes the guise of a king. Some- 
times he appears as fat and plump, 
sometimes ay one wlmse limbs “have been 
broken by the disordered wind in the 
system, sometimes ut a bird, and sometimes 
as one of an exceedingly ugly form. 

$4: Sometimes he appears as @ quad- 
ruped. Capable of assuming any form, 
he sometimes appears aséan idiot shore of 
igence. He assumes also the forms 
of flies and gnats. 

35: O Vipula, no one can make him out 
fon account of these numberless disguises 
that he is capable of assuming. ‘The very 
Creator of ile universe is not equal to that 
feat, 

36. 
tikes. 
with the eye of knowledge. 
the celestials sometimes changes 
into the wind. é 

g7- The fchastiser of Paka always 
assumes these disguises. Do you, there- 
fore, O Vipula, protect this slender-waisted 
wife of mine with great care. 

38. © foremost one of Bhrign’s race, 
do you take every care for seeing that the 
king of the celestials may not defile this 
wife of mine like a wretched dog licking the 
Havi kept in view of a sacrifice, 


39- Having said these words, the highly- 
blessed ascetic, eis.,  Devasharman, intent 
upon celebrating a saccifice, started from 
his abode, O chief of the Bharatas, 

40. Hearing these words of his precep- 
tor, Vipula began to think,—I shall cere 
Aainly protect this lady in every respect 
from the powerful king of the celestills, 

4%. But what should be the means? 
What can I do for protecting the wife of 
my preceptor? The king of the celestials 
is endued with large powers of illusion, 
Gilted with great energy, he is difficult of 
being resisted. 

42. Indra cannot be kept out by en- 

closing this retreat of ours. or fencing this 
yard, since he is capable of assuming num- 
beiless forms. 
14ge Assuming the form of the wind, the 
Wing of the celestials may assault the wife of 
amy precepior, The best course, therefore, 
far. me, would be to enter the body of this 
tady and remain there, 

44. “By displaying” my prowess I shall 
inst ‘be ‘able to protect tha lady, for the 
powerful chastiver of Paka, it has been 


14 








He makes himself invisible when he 
He is incapable of being seen except 

"The king of 
himself 
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heard By me, is capabie of assuming any 


form he likes 

45. I shall, therefore, protect this one 
from Lnden by my Yoga-power. . For satis= 
fying my object I shall with my body enter 
the body of this lady. 

48 If my preceptor on return, sees 
wife defiled, he will, forsooth, curse ine 
through anger, for endued with great 
ascetic merit, he is gifted with spiritual 
vision 


47. ‘This tady és incapable of being pros 
tected in the way in which other women are 
protected by men, since the king of the 
celestials is gifted with large powers of 
illusion. Alas, the situation is very critical, 


48 The command of my preceptor 
should certainly be obeyed by mes aE 
therefore, | protect her by my Yoga-power, 
the fest will be considered by all as a wore 
Gerful one, 

49. By my Yoga-power, therefore, ‘I 
shail enter the bocly of my preceptor’s lady. 
T shall Jive within ber and yet not touch hee 
body like w drop of water on a lotus feat 
which lies on it yet does nut drench it 

















at all. 
50-51. If {be free fron the touch of 
passion, {cannot incur any sin by doing 





what [wish to do. As a traveller, in 
course of his sojourn, takes up his quarters 
(for a while} in any empty house he finds, 
U shall, similarly live, this day within th’ 
body of my precentor’s lady. Indeed, with 
mind capt up in Yoga, [ shall live to-day 
this lady's body. 

5253. Giving his best consideration to. 
these points of virtue, thinking of all the 
Vedas and their branches, and with eye 
directed to the penances which bis preceps 
tor had and which he himself also was 
possessed of, and having settled in bis 
mind, with a view only to protect the lady, 
to enter hee body by Yoga-pawer, Vipula 
of Bhirigu's race tool grent care (for ae 
complishing his object. Listen now to me, 
O king, as I recite wo you what he did. 


54. Gifted with great penauces, Vipula 
sat hin-eli down by the side of his precep- 
to's wife as she of faultless features was 
sitting in her couage. Vipula then bega: 
to discourse to her for bringing her over ta 
the cause of virtue and Wath 

55. Directing his eyes then to hers and 
uniting the rays of tight that came oug 
from hee organs of vision with those that 
issued icon his, Vipula entered “tne lady's, 
body even ws the elemant of wind entees 
that of ether or space. 

56. Penetrating her eyes with his eyes 
and hee Jace with’ his face, Vipul lived, 
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without moving, within her invinbly, ike 
her shadow. 

57+ Restraining every part of the lady’s 
dody, Vipula continued to hive within her, 
intent on protecting her from Indra, he 
lady herself knew nothing of this. 


58. It was in thus way, O kang, that 
Vipula contnued to protect the lady tll the 
time of his yrent preceptor’s return after 
accomplishing the sacrifice which he had 
gone out to perforin. 





CHAPTER XLI. 


(ANUSHASANIKA PARVA) — 
Continued. 


Bhishma said :— 


1. One day the king of the celestials 
assuming a form of divme beauty, came 
to the hernmage of the Rashi, thiolang that 
the opportunity he had been expecting had 
at last come. 


2. Indeed, O king, having assumed a 
form peerlets in_ beauty and Inghly tempt. 
img to women and highly agreeable to look 
at, Indra entered the ascetic's asylum, 

3. He beheld the body of Vipula st 
ing ina sitting posture, immovable as a 
stake, and with eyes shorn of vision, hke a 
picture drawn on the canvas. 

4. And he beheld also Ruch, seated 
there, adorned with eyes whose ends were 














Tughly beautiful, possessed of full and 
round hips, and having a deep and swell- 
ang bosom, Her eyes were large and 


expansive like lotus petals and her face 
was as beautiful and sweet as the full 
myon, 


5. Seeing Indra come in that garse, 
the lady wished to rise up and welcome 
jum, Her wonder having been excited at 


the | peerlers beauty of form which the 
person possessed, ste very much wished 
19 ask him as to who he was, 

6, Although, however, she wished to 
rise up and welcome him, yet her limbs 





having been restramed by Vipula who was | 


living. within her, she fatied, O king, to do 
what she wished, | In fact, she was unable 
to move from the place where she sat. 

q- The king of the celestials then ad- 
dressed her in sweet words uttered with a 
Sweet vaice, 


8. Indeed, he said—O you of sweet 
smiles, know that I am Indra, arrwed tere 
for your sake! Know, O sweat lady, that 
Lam a@licted by the god of love pravoked 
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by your thoughts. O you of beautiful 
| brows, I have cometo you. [inte passes 
away, 


g- ‘These words that Indra spoke were 
heacd by the ascetic Vioula. Remamning 
within the body of bys preceptor's wifey 
he saw everything that tock place. 


to. The lady of faultless beauty, though 
she heard what Indra said, was, however, 
unable tp 118¢ up for welcoming or honar- 
ing the king of the celestials. Her senses 
restrained by Vigula, she could make no 
reply. 


11, Judging from the marks afforded by 
the body of his preceptor's wife that she 
was not reluctant to receive Indra with 
kindness, that scion of Bhrigu’s race, of 
mighty energy restrained her limbs and 
senses all the more effectually, O king, by 
| bis Yoga powers. 


1213 With Yoga-fetters he bound up 
all her senses. Seeing her seated without 
| any marke of agitation on her body, the 

husband of Shaou, abashed a hittle, once 
more addressed that lady who was stupified 
by the Yoga-powers of her husband’s dis- 
} ciple in these words,—Come, come, O 

sweet lady!—Ihen the lady tried to answer 
lum, Vipula, however, resteamed the words 
that she intended to utter, 








14 The words, therefore, that actually 
dropped from her ps were,—What 1s the 
reason of your coming here 7—Lhese words, 
adorned ‘with grammatical refinements, 
came out of her mouth that was as beautiful 
like the moon, 

15 Subyect to the influence of another, 
she gave vent to these words, but becante 
rather ashamed for uttering them Hears 
mg her, Purandara became highly dise 
spirited, 


16 Observing that awkward result, the 
king of the celestials, O monarch, having @ 
thousand eyes, saw everything wih his 
| spuntual eye. 

| 17 He then saw the ascebe Irving with- 
| in the body of the lady Indeed, the arces 
| uc remained within the body of ts precep- 


tor’s wife ike an image or reffeciion on @ 
mirror. 


| 18 Seeing the ascetic gited with the 


terrible power of penances, Pozandara, O 
king, fearing the Risl’s curse, trembled en 


fear. 

19. Vipula then, gifted with geeat asck~ 
tie Dower, telt the ‘body of his receptor’ 
wile and retuned to his own bedy, that, ras 
yee near. Then he addressed thetérrie 

Ladra in ths following words: 
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Vipale said :— 

20. O wicked Purandara, O you of sin- 
ful mind, O wretch who Lave no control | 
over your senses, neither the deities nor 
human beings will worship you for any 
Tength of time, 7 

21. Have you forgotten it, O Shakea,— 
does it not still dwell in your remem- 
brance,—that Gautama had cursed you on 
account of which your body became dis- 
figured with a thousand sex-marks, whiclt 
owing to the Rishi’s mercy, were af 
words changed into so many eyes i 

22. [know that you are of an exceed- 
ingly foolish understanding, that your soul | 
is impure and that you are of an exceeding- 
ly fickle mind. Q fool, know that this lady 
is being protected by me, sinful wretch, | 
Feturn whence you came. 

23. G you of foolish soul, I do not 
reduce you to-day into ashes with my 
energy. Indeed, | am filled with mercy for 
you: [tis for this that I do not, O Vasava, 
‘wish to burn you, | 

24. My preceptor gifted with great i 
telligence, is possessed of terrible power, 
With eyes blazing with anger, he would, | 
if he saw you, have burnt your sinful self 
to-daye 

2g. You should not, O Shakra, do its | 
like again. ‘The Bralmanas should be 
tespected by you. See that you do not, 
with your sons and counsellors, meet with 
destruction, afflicted by the power of the | 
Brahmanas. 

26. Youtl 
and thi 























ink that you are an immortal 
» therefore, are at liberty to act 








thus. Do not, however, dishonor the 
Brahmanas. Know that there is nothing 
unattainable by penance. | 
Bhishma said :— 


|. Hearing there words of the great 
Vipula, Shakra without saying anything, 
and covered with shame, disappeared, 

28. A moment after he had gone away, 
Devasharman of great ascetic merit, having 
accomplished the sacrifice he hud intended 
to periarg, returned to hes own hermitage. 


29. When his preceptor returned, Vi- 
‘pala, who had done a good deed, gave to 
him his wife of faultless beauty whom he 
had successfully protected against the ma- 
shination of Indra. 
soa, OL eanaail soul and full of ‘respect 
for his preceptor, Vipula respectiuily saluted 
‘hin and stood before him with» fearless 





31. ‘After his preceptor had rested 





{ virtue. 








wwhile and When he was seated with his 


10] 


wife on the same sent, Vipula told. him 
everything that Shakra had done, 

52. Hearing these words of Vipula, 
that foremost of Munis, gifted with great 
prowess, became highly pleased with him 
for bis conduct and desposition, his penr 
ances, and his observances. 

33-. Observing Vipuia’s conduct towards 
himself—his preceptor—and his devotion 
also, and marking his steadiness in virtue, 
the ‘powerful Devasharman exclaimed,a= 
Excellent, excellent, 


34. The pious Devasharman receiving 
his virtuous disciple with a sincere welcome, 
honored him with a boon, 

3s. Indeed, Vipula, steady in virtue, 
obtained from his preceptor the boon that 
he would vever swerve or fall away front 

Dismissed by his preceptor he left, 
his house and practised the most severe 
austerities. 

36. Devasharman also, of severe pen= 
ances, with his wife, began from that day 
to live in those solitary woods, perigctly 
fearless of him who had killed Vala and 
Veitea. 

















CHAPTER XLIL 


(ANUSHASANIKA PARVA).— 
Continued. 


Bhishma said :-— 

1, Having satisfied his preceptor’s com- 
mind, Vipuls practised the taost severe pens 
ances. Gilted with great energy, he at last 

egarded himself as endued with sufficient 
ascetic merit. 


2. Priding himself upon the feat.he had 
performed, he wandered leaclessly and cone 
tentedly over the Earth, O monarch, honor- 
ed by all as one possessed of great fame for 
what he had dune. 


3- ‘The powerful Bhargava thought 
that he had conquered both the worlds “by 
that feat of his as also by his severe pet 
ances. 

4, After sometime, O detighter of the 
Kurus, the time came for a ceremot 
gilts (0 take place with respect to the sist 
of Ruchi. Profuse wealth and cocn were to 
be given away in it. 

5+ Meanwhile, a certain celestial damsel, 
gilted with great beauly, was passing 
through the skies. 


6.- From her body, as she passed thégiig! 
the sky, some flowers dropped down on. the 
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Barth, Those Aowers of celestial fragrance 
fell on a spot not far from the hermitage of | 
Rucin's husband | 
7. As the flowers lay scattered on the 
round, they were prked up by Ruch of | 
| sheet eyes. Sovn aller an invitation | 
tame to Ruchr from the coumuy of tre 
Angas. ) 
8. Fhe sister, referred to above, of | 
Ruch, named Prabhavaty, was the wife of | 
Chitraratha the king of the Anga: | 
9. Rechi, of great beauty, having | 
attached those flowers to her hair, went to | 
Ahe palace of the king of the Angas to 
unswer Lhe invitation she had teceived 


Yo Seeing those flowers on her har, | 
the queen of the Angas, having beawufal 
eyes, urged her sister to obte some for 
her. 


At. Ruch, of beautiful face, speedily 
informed lier husband of that request of | 
her sister. Ihe Kish accepted the prayer | 


of his sister-1n law, \ 
12. Summonmg Vipula mto bis presence, 
Devasharman of severe penances com= 
manded fis disciple to bring him some 
flowers of the same sort, saying,—Go, go | 
| 
wete all as fresh as if they haa been newly 
plucked from the plants. None of them had 
faded away. | 
1g He took up those exquistiely beaut 
ful celestial frwers. Possessed of celestial | 
fragrance, O Bharata, 
there a3 the result of his severe penances, | 


36. The accomplyher of Is _preceptor’s | 
command, having obtamed them he feb | 
great dehght and started quickly for the | 
City of Crampa adorned with festoons of | 
Champake flowers, 

17. As he went oa, he saw on lis way 
a human couple ioving in 4 circle band in 
hand. 


18, One of them made a rapid step | 
and thereby destroyed the cadence of the 
aovement, Lherefore, O king, a dispute 
trose beeen thei. 

19 Indeed, one of them charged the | 
other, “aymy.—You have taken a quicker 
step !—The other auswered —No —INdeed, 
ay sath hicld hisgwn opinion obstinetely, | 














13° Accepting unhesitatingly the order 
of is prece, tor, the great ascetic Vipula 
© king, answeted,—So be tt !—and then 
roveeded to that spot whence the |idy 
Ruch: had picked up the flowers that wete 
wanted by her sister. 

1g Arrived at that place where the 
flowers had fallen from the sky, Vipula saw 
some others still lying scattered, They 


Vipula got them | | 
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each, O king, asserted what the other 
demed, and demied what the other asserted. 

30 Winle thus quarreling with eactr 
other with great assuranve, an oath was 
then head among thenr ‘Indeed, each 
of them suddenly named Vipula in what 
they uttered. 

at. Their oath was this ~That one 
amongst us two who speaks falsely, shail, 
wm the trext world, meet with the end which 
will be the twice-born Wipula’s. 


22—23 Hearihg these words of theirs, 


Vipula’s face became very sad. He began 


| to commune with lurrself,d have practised 
| severe penances. 


The dispute between thi 
To me, ayarn, tt is painful. 
have TF committed that boil 


Conple ts hot 
What sin 





| these persons should refer to my end ir 


the next world as the most painful one 
anrong those reserved for all creatures 7 


24 Uhwking thus, Vipula, O best of 
kings, hung down bis head, and with a 
dispirited nnd began to recollert what sit 
he had done. 

25-26 Proceeding alittle way he saw 
six ether men playing wih dice made of 
gold and silver Kagaged in play, those 
todividuals seemed to him to be so excited 
that the hairs on their bodies stodd erect. 
They «tso were heard by Vipula to take 
the saine oath that Ve had already 
heard the first couple to take Indeed, 
their words had reference a» the same way 
to Vipula. 

27 He amongst us who, led by cupi« 
diy, will act man unfair way, shall meet 
with that end which 1s reserved for Vipula 
an the next world, 

28 Hearing these words, however, 
Vipola, although he tied earnestly to 
recollect, coild not remember ony sin of 

1s from even Ins earliest years, O you of 
Kuru’s race. 

29 Indeed, he began to bura like a fire 
placed in the midst of another fire, Hear- 
fog that curse, his mind buent with griefe 


30 In “this state of ansiety a long trme 
was passed At last he recollected the man. 
net in which he had acted in protecting bis 
Preceptor’s wife from the machinations of 
Indra. 

i. Thad entered the body of that lady, 
placing lunb within limb, face within face, 
Although Thad acted’ in this way, J did 
not yet tell my preceptor the teath. 


32 ‘This was the ain, O you of Hury’s 
race, which Vipula recollected in himse 
Indeed, © blessed king, fofsoath, thar 

the sim which he had actudlfy comnrniteds 
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Coming fo the city of Champa, he 
gndd'the flowers to his precepior. Devoted 
to superiors and senigis, he adored his 
Preceptor in due form.” 


CHAPTER XLUL 


(ANUSHASANIKA PARVA).= 
Coutinued, 


Bhishma said :—~ 

Seciny his disciple returned from his 
mission, Devasharman of yreat  cnerg 

addressed him in words which I shall 
recite to you, O king. 


Devasharttian said :— 

2. What have you seen, O Vipula, in 
course of your journey, O disciple, through 
the great forest? ‘Then whom you have 
seen knew you, O Vipula. 1, as also my 
wife Ruchi, know how you had acted iw the 
matter of protecting Ruchi.® 


Vipula said :— 

3. O twice-born Rishi, who are those 
two whon, E first saw 1 Who also are those 
other six whom 1 saw afterwards? All of 
them know ae. Who, indeed, are they to 
whom youprefer in your speech to me ?— 


Devasharman said :-— 
4. The first couple, O twice-born one, 





















whom you saw, are Day and Night. They 
are ceaselessly moving like a ciele. Both 
of thet ksiow the sin you mitted. 


5. Those other men (six in number) 
whom, O learned Brahmana, you saw play 
ing cheerfully at dice, are the six Seasons. 
‘They also are acquainted with your fins, 

6. Having committed a sin secretly, no 
sinful man should cherish the assuring 
thought that his sin is known only to him 
self and not to any one else. 


7. When a man commits a sinful deed 
in secret, the Seasons as also Day and 
Night see it always. 

8. ‘Those regions that are reserved for 
the sinful shall be yours. Wiiat you had 
done, you did not tel) me. ‘That your sin 
‘was not known to any one, was your belief, 
and this conviction had filled you with joy, 





9: You did not inform your preceptor of 
the whole truth, chcosing to hide from. hin 
a substantial portion. ‘The Seasins, and 
Day and Night, whom you have heard 

thus, Uought « proper tw remind you 


Bo Eat 
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to. Day and Night and the Seasons, 
do know all the good and the bad deeds, 
that are in a man, 

11, They spoke’ to yoa in that way, O 
twice-born ome, because they have full 
knowledge of what you had done but which 
you had not the courage to inform me 
of, fearing you had done wrong. 


12, For this reason you will visit the 
regions that are reserved for the sinfuh. 
You did not tell me what you had dene, 


1g. You were fully capable, O twice. 
born one, of protecting my ‘wile whose 
disposition, by nature, is sinful. Iu doing 
what you did, you did wot commit any sin. 
1 was, for this, pleased with you, 


14. O best of Brahmanas, if [shad 
known you to have acted wickedly, 2 would, 
without hesitation, have cursed you en- 
tirely. 


15. Women become united 





ith men. 








Such union, is very desirable men. 
You had, however, protected my in a 
different spirit. If you had acted other 





wise, I would have cursed. Even th 


what I thinte, 


16. You had, O90n, protected my wile 
Ehave known the manner in which you had 
done it as if you had yourself informed me 
of it, Thave, U-son, become pleased with 
you, Relieved of all ansiety, you shall go 
to heaven. 

17. Having said these words to Vipula, 
the reat Rishi Devasharman, ascended to 
Heaven with his we and his disciple and 
began to pass his time there in great happi- 
ness. 

18, In course of conversation, O king, 
on a former occasion, the yreat ascetic 
Markandeya had described to me this 
history ov the banks of Ganga 

19. 1, therefore, recite to you. 
Women’ should always be protected by 
you. Amongst them both kinds are to be 
those who are virtuous and 
those who are not so. 





is 

















20, The virtuous women are highly 
blessed. ‘They are the mothers of the uni 
verse, They, it %, O king, that k-ep up 





the Earth with all her waters and forests. 


21. Those women who are sinful, who 
are of wicked conduct, who are the des- 
troyer of their race, and who are wedded to 
sinlal purposes, are capable of being, she 
certained by marks, expressive of the ¢ 
that is in them, which appear, O king, 
their persons. 


22. It is’ thus that great persons ate 
capable of protecting wometi, They canindt, 
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© foremost of kings, be protected in any 
‘other way. 


23. Women, O king are fierce, They 
are gilted with ferce prowess. They have 
mone whom they love or like, so much as 
them that have sexual intercourse with 
them, 


24. Women are like those (Atharvan) 
Mantrams which destroy life, Even after 
they have consented to live with one, they 
are-prepared to leave him joining others. 
‘They are never satisfied with one person 
of the opposite sex, O son of Pandu, 


35. Men should not love them. Nor 
should they cherish any jealousy on 
count of them, O king! Only for the 
of virtue, men should enjoy their society, 








fot with enthusiasm and attachment but | 


with unwillingness and absence of attach- 
ment, 


26. By acting otherwise, a man is sure 
to meet with desteuction, O delighter of 
the Kurus, Q foremost of kings, reason 
is respected at all times and under all 
circumstances. 

27. Only one man, eis., Vipula, had 
succeeded in protecting woman, There is 
hone else, O king, in the three worlds who 
can protect women, 








CHAPTER XLIV. 


(ANUSHASANIKA PARVA).— 
Continued. 


YWadhishthira said :— 


1, Tell me of that, O grandfather, 
which is the root of all duties, which is 
the root of kinsmen, of home, of the 
departed manes and of guests. 


2. 1 think this should be considered 
‘as the, foremost of all duties. Tell me, 
however, O king, to what'sort of a person 
should one give his daughter, 


3+ Having enquired into the conduct 
and nature of the persén, his learning and 
aoquirements, his birth, and his acts, good 
people should then confer their daughter 
upon accomplished bridegrooms. 











act thus, This is known as the 
Brahma marriage, © Vudhishthiea. 

S+ Selecting a befitting bridegroom, the 
fathee of the girl should make him marry 
his daughter, having, by various presents, 
induced the bridegroom to that act. ‘This 





|, All righteous Brahmanas, O Yudhi- | 


“MAVABMARATA, 


| focm of martiage, forms:the eternal prace 


| tice of ail good Kthatriyas, 


©. When the father of the gitl, ‘without 
consulting his own. wishes, confers his 
daughter upon a person whom the 
daughter likes and wio reciprocates the 
gicl’s sentiments, the form of marriage, O 
Yudhisthira, is called Gandhawa by 
those versed in the Vedas. 


o wise have declared, O king, to 
be tlle practice of the Asuras, vfs., marcy- 
ing a girl after buying her ata high cost 
and after gratilying ime cupidity of her 
kinsmen. 

8. Killing and chopping off the heads 
of weeping kinsmen, the bridegroom some- 
jimes. forcibly takes away the gicl he 
| marries. Such martiage, O son, passes by 
the name of Rakshasa. 

9. Of these five, (vis., the Brahma, the 
Kshatra, the Gandharva, the’ Asura, and 
the Rakshasa), three are righteous, O 
Vudhishthira, and two are vurighteous. 
The Paishacha and the Asura forms should, 
never be followed. 


to. The Brahma, Kshatra, and Gans 
| dharva forms are righteous, O prince of 
men! Pure or mixed, these forms should 
forsooth be followed. 

11. The Brahmana can take three 
wives. The Kshatriya can take two wives. 
‘The Vaishya should take a wife from only 
his own caste. ‘The children born of these 
wives should all be considered as equal. 


12, Of the three wives of a Brahmana, 
she taken from his own caste should be 
considered as the foremost. Likewise, of 
the two wives permitted to the Kshatriya, 
she taken from his own caste should be 
considered as superior. Some say that 
persons belonging to the three higher 
castes may take, only for purposes of en- 
joyment, wives from the lowest or the Shudca 
ste, Others, however, forbid the practices 
13. The righteous condemn the practice 
of begetting childcen upon Shudra women. 
A Brahmana, by begetting children upon 
a Shudga women, becomes subject to the 
liability of performing an expiation, 

14. A person of thirty years of age 
should marry.a girl of ten years of age 
wearing a single piece of cloth, Oy, a 
person of one and twenty years of age 
should marry a girl of seven years of ages. _ 

15. That girl who has no brother tor 
father should not be married, O chief of 
Bhatata’s race, for she may be intended for 
giving birth to the heir of ber faubers 7) 

16. After puberty, it in,” the: 
not married) shoutd ‘wait for theese: 
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‘On the fourth year, she should look for a | 
frusband herself, | 


17. The children of such a girl do not 
Jose their respectability, nor does union with | 
such a girl become disgraceful. If, Instead | 
of seletling mlusband for hersell, gho acts 
otherwise, she gets the reproach of Praja- 
patt herself. 


18 One should marry that gist who Is 
hot a Sapinda of his mother or of the game 
family with lus father, Ihis is the usage | 
which Manu has declared. 


Yudhishthira said :— 


19. Desirous of marriage some one 
actually gives a dower to the gicl’s kinsmen } 
some one, the girl's kinsmen consenting, 
Promises to give a present; some one says, 
=I shall carry away the girl by force — 
some one simply shows his riches, some 
‘one, again, actnally takes the hand af the 
itl with rites of marriage. 1 ask you, O 
grandlather, whose wife does the gul ac- 
ually become? You are the eye to those 
who wish to know the truth. » 


Bhishma said :— 


21, Ihe deeds of men approved by the 
wise, are seen to yield good. False speech, 
however, m always sioful, 





22. The gicl herself who becomes wile, | 
Abe sons born of her, the Ritwijas and pre- 
ceptors aud disciples and Upadhyayas 
present at the marriage all become liable | 
to expration if the girl gives ber band toa 
person other than he whom she had 
promised to marry. Some are of opinion 
Yhat no expiation ts necessary for such 
conduct, 

23 Mann does not speak highly of the 
practice of a giel living with a person whom | 
she does not hike. Living as wife with a 
Person whom she does not hke, produces 
disgrace and sin, No one commits sin w 
any of the following cases. 

24 In toreibly carrying away for mar- 
riage a gil that is bestowed upon the ab- 
doctor by the gul's relatives with due rhes, 
as also a gel for whom cower ‘has been 
paid and accepted, there 15 no great 3 








25. Upon the girls kinsmen having 
gives. their consent, Mantras and Homa 
should be restored to. Such Mantras 
truly accomplish their purpose. Mantras 
and Homa recited and performed im the 
case of a gicl who has not been given away 
by hey kansinen, do not accomplish their 
Purpose. 

36, The yamant made by the rela~ 
dives of a gull 1, no doubt, binding and | 








appears to be 


| benefctat ? 


tat 


sicred. But the efigagement that fs made 
by the bride and bride-groom, with the 
help of Mantras, is very much more #0. 


27. According to the injunctions af the 
scriptures, the husband should cegacd his 
wife as an acquistiion die 10 ns own prise 
tne deeds or to what has betn ordamed 
by God, One, therefore, commits no sit, 
by accepting for wile a girl who had been 
promised to another by her kinsmen or fot" 
whom dower had been accepted by them 
from another. 


Yudhishthira said -— 
28 When after the receipt of dower for 
a giel, the girl's father sees a more eligible 
bride-groom,—one, who 1s endued with the 
three-fold objects, does the girl's father 
commit sin by rejecting the person from 
whore dower had been received in favor of 
him who 1s more eligible ? 
29 Im such a case either alternative 
nful, for to discard the 
person to whom the gitl has been promised 
can uever be honorable, while to reject the 
person who 15 more eligible can never be 
good J ask, how should the father act 40 
that he might be said to do that which 19 
1o us, of all duties tus seams 
to deserve utmost deliberation. 
go We are desirous of determing the 
truth, You, indeed, are our eyes. Do you 
explain this to us,” I am never satiated 
with Itstening to you. 














| Bhishma said -— 


The gift of the dower does not maka 

This 1a well kaown to the 
person paying t. He pays simply as the 
price of the girl Luem agam the good 
hever bestow their dangivers, induced by 
the dowers that others may offer. 

42-33 When the person desirous af 
marrying happens to be gifted with such 
qualities as do not go down with the girl's 
Kinsmen, st i then that kiusimen demand’ 
dower from tum Lhe however, who 
won over by aggther’s accomplisinnents, 
says,—Do you marry my gil adorning her 
with proper oriaments of gold and gems, 
and that person who satisfies tlts request, 
cannot be said to demand dower or give it, 
for such a (ransaction 13 not a sale, The 
bestowal of a daughter upon acceptance of 
what may properly be considered as gifts is 
the eternal practice. 

34 _ In matters of marriage, some fathers 
say—I shall bestow my daughter upon auch 
pnd such a person, some say—I shall not 
bestow my daughter uppn such @ one — 
Some, again, say forcibly—I_ must bestow: 
my daughter upau such an individual, 


3 
the girl wile 
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95 These declaratrons ace not tantas ; than that which comes from the ordinary 


mount to actualmarriage People are seen 
9 solic one another for the hands of 
maidens. Till the hand 1 actually taken 
with due rites, marrage does not happen 
We have heard that even this was tle boon 
granted to men formerly by the Maruis 
About maidens 


36 The Rishis have tard the command 
upon all men that maidens should never be 
bestowed upon persons unless the father are 
eligible, The daughter 1s the root of desire 
nd of descendants of the collateral line 
‘his is what 1 think 


37. ‘The pracuce of sale and purchase of 
the daughter, has been known to buman 
bemgs for a long time. Ou account of such 
familiarity with the practiwe, you may be 
able, upon careful exammation, to find 
mnumerable faults in it, The gift or 
acceptance of dower alone could not be 
considered 4s creating the relation of hus- 
band and wife, Listen to what 1 say on 
tins head. 

38. Formerly, having defeated all the 
Magadhas, the Kashis, and the Koshalas, 
E brought away by force two maidens for 
Vichuteaviryya. 























39 One of those two maidens was 
married with due rites. Ihe other main 
was not formally’ married on the 


ground that she was one for who dower 
Nad been paid m the shape of chivalry 
My uncle of Ruru's race, ve, ku 
‘Valiuka, said that the maiden so brought 
away and not marued with due thes 
should be berated, [hat marden, there- 
fore, was recommended to Vichweavnyya 
for ‘bemg married by him according to 
duc mes. 

40, Doubting my father’s words I went 
to others for asking their opinion. I 
thought that my father was exceedingly 
Punctious in matters of morality. 

4t. Tthen went to my father himself, 
O kmg, and addressed him these words 
from desire of knowing someting about 
the pracuces of pious pogple i respect of 
marriage —l wish, O sire, to know what 
an truth the practices are of righteous 
people !—I repeatedly expressed iy wish. 
Such was my eagerness and curiosity, that 
Texpressed iny desire several tunes, 


42-43. Alter L had uttered those words 











that foremost of prous men, ue, my 
father Valhika, answered me, saying,— 
If in your opinion the relation of hus- 





bard ‘and wile belongs to the gift and 
acceptance of dower and not to the actual 
taking of the maiden’s hand with due 
ewesy the father of the maiden would show 
Tymself 40 be the follower of a creed other 





scriptures, This 
scriptures say. 

44. Persons conversant with morality 
and duty do not hold that their words are 
at all authoritative who say that the 
relation of husband and wile arises from 
the gift and acceptance of dower, and not 
from the actual taxing of the hand with 
due rites, 

45.4 The saying ts well known that the 
relation of husband and wife m created 
by actual bestowal of the daughter by the 
father [he relation of wife 1s not formed 
through sale and purchase. Lhey who. 
consider such status to be due to sale and 
the gift of dower are persons who ate 


is what the accepted 


certamly unacquainted wih the scrip 
tures, 
46. No one should bestow his daughter 


upon such persons In fact, they are not 
men with whom one may marry his 


daughter. A wife should never be pur- 
chased, Not should a tather sell Ins 
daughter. 


47. Only those sinful persons who are 
possessed ‘besides, by cupidity, and who 
sell and purchase female slaves for making 
them servants, consider the relation of 
wife as capable of originating from the 
guit and acceptance of dower. 

48—49. On this subject some people on 
fone occasion had asked prince Satyavat 
the following question —If the giver of a 
dower to the kinsmen of a matden happens 
to die before marriage, cai another person 
take the hand of that maiden in mariage? 
We have doubis on thts matter. Do you 
remove these doubts of ours for you ure 
gifted with great wisdom and are honored 
by the wise, ° 

5o—st. Be you the eyes to ourselves 
who are deswous of learning the truth. 
Prince Satyavat answered, saying,— [he 
kinemen of the maiden should bestow her 
upon him whom they consider proper. 
There need be no scruples mn this. The 
righteous act thus without caring for 
the givar of the dower even if he be, alive ; 
while, aUout the giver who is dead, there 
13 not the slightest doubt. 

52 Some say that the virgin wife oc 
widow,—-one, whose, marrage has not 
been consummated with her husband by 
actual sexual intercourse on account of 
Iuy absence or death,—inay be allowed to 
unite herself with her husband's younger 
brother or such other relation, I'he hus, 
band dying before such conaumaaliga, 
the virgin-widow may enber surtender 
herself (0 her husband's younger ‘broshey 
or practise ponances. 
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Im the opinion of some; the younger 
weber ot the fusband be such other rela 
tion may thus use the virgin wife or widow, 
though others hold that such practice, 
though it as frequent, originates from dest 
fostend of bemg a scriptural ordinance 
‘They who say so are clea'ly of opmuon that 
the father of a maiden has the right to 
bestow hier upon any cagible person, dis- 
regarding the dower previously given by 
another and accepted by himself, 

$4 If after the hand of a maiden has 
been promssed all the iitial rites before 
marriage be performed, the maiden may 
sul be given to a person other than the one 
to whoni she had been promised, Only the 
iver commits the sin of falsehood , so far, 
Fowever, as the relation of wile 1s concern 
ed, no injury can occur thereto. 

5% The Mantras of mariage accom- 
plish their object of bringing about the 
Indissoluble union of marriage at the 
Seventt step. Ihe maiden becomes the 
wile of hun to whom the gift 1s actually 
made wih water. 

36. 
in the following way. Ife wise know it 
forsooth, A superior Brahmana should 
marry a maiden who is not unwilling, who 
belongs to a family equal to his own in 
arity or dignity, and who 1s given away by 
fer brotfer. Suc a girl should be married 
a the presence of Gre, with due sites, 
Gausing her, amongst other things, to go 
round the bridegroom for the usual number 
of umes. 











CHAPTER XLV. 


(CANUSHASANIKA PARVA).— 
Contsnued. 


Yuthishthira said :— 


1, If a person, afier having given 
dower for a maiden, goes nway, how should 
the maiden's father or other kinsmen who 
can bestow her, act? Do tell me this, O 
grandiather ? 


Bhishma gaid - 
+3, Such a maiden, if she be the 
datighter of a sonless ‘and sich father, 
should be maintamed by the father. Indeed, 

the father does not return the dower to 
the Kinsmen of the giver, the maiden should 
beconsidered as belonging to the giver of 
the dower, 














She may even raise children for the 
er ty ary those means that ere Lard 
‘im the agriptures. Nb person, how- 


deh can marry wer according to due rites, | 


13 








ag 


4. Commanded by her father, the prin~ 
cess Savitri had in ‘days of old chosen a 
husband and united herself with him, “This 
act of hers 1s praised by some; but others, 
conversant with the scriptures, condeaa i's 

§. Others who ace righteous have dot 
acied thus, Others matatamn that thé con 
duct of the righteous should ever be consi- 
dered as the foremost evidence of duty ot 
morality, 

6 Upon this subject, Sukratu, the 
grand son of the great Janaka, the king 
of the Videhas, has declared the following 
opimion. 

7. ‘There is the well known injunction 
of the scriptures that women can enjoy 
freedom at any period of their hfe. If this 





| were not the path of the virtuous, how could 





this scriptural saying exist? As regards the 
pious, therefore, how can there be any quese 
ton or doubt about it? How cao people 
condemn that saying by choosing to con~ 
duct themselves otherwise ? 


8 ‘The impious violation of eternal 


| pra ir On: iH 
Tha gift of snaidens should be made | (ratte, 6, Sinidercd au the practice of 


the Asuras. We never hear of such practice 
tw the conduct of the ancients. 

9 Ihe relauonstp of husband and 
wile 1s very subtie. It 15 different from the 


| natural relationsiip of male and female 


which consists only in the desire for sexual 
intercourse. Ihis also was said by the lang 
of Janaka's race. 


Yudhishthira said'— 

10, Under what authority is the property 
of men iherited (by others when they 
happen te have daughters)? As for hee 
father the daughter should be considered 
the same as the son, 


Bhishma, said :— 

11, Lhe son iseven as one's own self, 
and ‘the daughter is like the son, How, 
therefore, can another take the nches when 
one fives an iis ownself in the form of his 
daughter ? 

12, Whatevesgs the own property of the 
mother, 15 due to the maiden daughter, If 
the maternal grandfather happens to die 
without leaving sons, the daughter's som 
should inherit it. 


13. The daughter's son offers funeral 
cakes to his own Lather the father of 
his mother. Hence, for the ends of justice, 
there 1s no difference between the son and 
the daughter's son, 

14. When a person has got only @ 
daughter and she has been invested by him 
with the posiaon of a son, af he then ha 
hens to have a son, such son slases Ab, 
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inheritance with the daughter, When, 
again, 8 person has got a daughter and 
she has been mvested by fun wih the 
position of a son, if he then happens to 
Sahe a s0n by adoption or purchase, then 
the daughiter is considered superior to such 
son. 

45. In the following case I do not see 

any reason why the daughter's son shorid 
he considered as the proper herr, ‘the 
case is that of the davehter who has been 
wold by her father, ‘The sons born of a 
daughter who has been sold by her sire for 
actual price, belong exclusively to ther 
father. Such sons can never belong, even as 
danghter’s sons, to ther maternal gr 
father on acconnt of lus havmg sold there 
mother for price and Fost alt hrs rights ny 
or to her by that deed, 
Such sons, again, become full of 
malice, impious in conduct, the nnsappro- 
pfiators of other people's. riches, and full 
of deceit and cunning. Having originated 
from that sinful form of marriage called 
Asura, the offspring becomes wiched in 
conduct. 

19. Persons acquainted with ancient 
Wstory, conversant with duties, devoted to 
the scripteres and firm in mamtarning the 
restrictions therein lard down, recite in thre 
connection some verses sumg m days of yore 
by Yama. 


19 This is what Yama had sung. That 
man who acquires riclics by selling Ins own 
son, or who bestows his daughter after 
accepting @ dower for his own’ hvehnood, 
has to sink in seven dreadiw! hells one after 
another, known by the rame of Kalas, 
‘Where that wretch has to feed upon sweat 
and urme and stools during that period. 

















20. In that form of marriage which is 
called Arsha, the person who marries has 
to give a bull and a cow and the father of 
the maiden accepts the gilt, Some charac- 
terise this goit as a dower (or price), while 
ome are of oprmon that & should not be 
considered in that hyht. Ihe true opinion, 
however, is thar a grit for such a purpose, 
be it of small value or large, should, O 
king, be considered as dower or price, and 
the besiowal of the daughter under such 
eweumstances should be considered as a 
sale, 

21, Despite the fact of ito having been 
practised by a few persons it can never be 
anten as the eternal practice. Other forms 
of marriage are seen, practised by men, 
such as marrying gurls alter carcying them 
away by force from amidat their Kinsmen, 








21, Thote persons who have sexual 
with amaiden, by force are cone 
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sidered as perpetrators of sim, They bai 
tose io darken bok ed 

. Even’ a huntan being who is mat a 
relation of bfood should not be sold. What’ 
need then be sard of one's own chitd ¢ ‘With 
the riches rhat is acquired by doing sihfal 
deeds, no meritorious deed can be pers 
formed. 





CHAPTER XLVI. 


(ANUSHASANIKA PARVA) 
Contenmed, 


| Bhishma said:— 

1. They who know the encient history 
| reeite the following verse of Daksha the 
son of Prachetas, o1.,— | hat maiden, for 
whom nothorg rs taken by her iinsmen im 
the forts of dower, cannot be sand to be 
| sold. 

2. Honor good treatment, and every. 
thing else which 9s agreeable, should all 
| be given to the made whose hand 19 

taken om marrage, 

| 3. Her father amd brothers and fathere 
{ inslaw and husband's brothers should slow. 
her every respect and adorn her with urna 
| ments, if they be destrous of ceaping be 
| fms, for such conduct on thew part alw: 
| produces consxderable happmicss and ad= 
| Vantage. 

4 the wife does not tike her husband 
or fails to please bim, from such dishke and 
absence of joy, the husband can never 
have chridren for mcreasing his family, 

5. Women, O hing, should always be 
adored and treated with love. here where 
women are treated with honor, the very 
gods are ord to be proprtated, 

6. There where women are not adored, 
all acts become fruitless. Hi the women of 
a family, on account of the Treatment they 
receive, mdulge my grief and teats, that 
tamily soon becomes extings. 

7+ Those howses which are cursed by 
women meet with destruchon and rain as 
Mf scorched by some Atharvan rite, Such 
houses lose their splendour, ‘Their gromh 
and prosperity cease, O king. 

8. Manu, on the eve of his departure 
from this world, made over women 10 the 
care and protection of mon, saying that 
they are weal, that they fall an easy ‘prey 
to the seductiou of men, i te aconpt 
the love which 1s olfered them, ang dud 
to truth, ‘ 
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There ave others among them wha 
mre full of malice, covetous of honors, 
fierce im nature, urlovable, and impervious 
fo.resvon. Women, hayeust. deserve to 
be ed, ye men show them 

respec 


19, The virtne of men degends upon | 


women, AH pleasures and enjoyment 
also entirely depend upon them. Do ye 
serve them and adore them. Do ye bend 
yous wis before them. 

tt, ‘The begetting of children, the nur- 
sing of children siready born, and the nc- 
complishment of all deeds necessary for 
the needs of society, see, all these have 
women for their cause. 

12, By respectiny 
scyuie the fruvion of sholgents. Hegaras 
‘ing it a princess of the fliouse of Janaka 
the king of the Videhas, sang a verse, It 
is this: 

Women have.no sacrifices ordained 











13. 
for ‘them. “There are no Shraddnas which 
they are called upon to petiorm. ‘They are 
‘fot required to oberve any fasts. To serve 


their husbands wish regpect and_ willing 
obedience forra their ouly duty. Throug! 
the sausfaction of that duty they succeed in 
conquering Heaven, 

14 gin childhood, the father protects 
her. The husband ‘protects her in youth. 
When ste becomes old, hee sons protect 
ther, At no period of her life is woman (ree, 

15. Women are deities of prosperity. 
The person that desires affluence and 
Prosperity should honor them. By cherish- 
tng women, G Bharata, one cherishes the 
froddess of prosperity herself, and by afflict 
tng ber, one is said to pain the goddess of 
prosperity, 





CHAPTER XLVIE. 


(ANUSHASANIKA PARVA)— 
Continued, 


Yudhishthira said — 

1. You know fully well the ordinances 
of att che scriptures, You are the foremost 
of these “‘gho are acquainted with the 
uties of fings. You are celebrated over 
‘the’ whole ‘world as a great remover of 





2. 1 have a doubt, do you explain it to 
mp, O grandfsther, As cegards this doubt 
‘that thas originoted in my mind, I shall not 
ask any other person for its solution, 

You should, O you of mighty arms, 
ethound as vo how oman should act who 


| distribution 
omen, ye are sure to 


tts 


is. destrous. of treading along the path ot 
duty and virtue. 

4. dt-has been taid down, 0. grande 
father that a Brahmana can take 
wives, eis. one who belongs to his ow. 
caste, one who is a Kshatciya, one who isa 
Vaishya, and one who is a Shudra, # the 
Brahniana wishes to satisly the desice.of 
sexual intercourse. 

5. Tell me, O best of the Kurs, which 
amongst (hose sons should inherie- the 
father's riches one after another, 

6 Who amongst them, O grandfather 
shall take what share of the paternal 
wealth? I wish to hear this, vi: how the 
hag been ordained’ amongst 
them of the paternal property. 


Bhishma said 

7 The Brahmana, the Kshatriya, and 
the Vaishya are considered the three twice- 
born castes. To marry in these three castes: 
has been ordained to be the duty af the 
Brahmana, O Yudhishthira, 

8. Through erroneous judgment or cupi. 
dity or lust, QO destroyer of enemies, 
Brahmana takes a Shudra wile, Heis net 
competent to take, according to the scrip= 
tures, such wife. 

g. A Brahmana, by knowing a Shudea 
woman comes by a low end in the next 
world. He should, having done such an 
act, perform expiation according to the 
rites laid down in the scriptures, 

to, That expiation must be twice 
heavier or severec if on account of such. an 
pet, O Vudhishthica, the ;Brahmana gate 
children. 1 shall now teli you, O Bharata, 
how the(pate:nal){wealth is to be distributed, 

tt. The son bora of the Brahmani wife 
shail, in the Arst place, appropriate from 
hig father's wealth a bull of good marks, 
and the best car or vehicles 



































12, What remains of the Brahmana’s 
property, O Vudhishthira, after chis, should 
be divided into ten equal paris. The son by 


the Brahmani wife shall take four of such 
parts af the paternal property, 

13. The son that is born of the Kshas 
triya wife is, forsooth, possessed of the 
status of a Brahmana. Oa account, hows 
ever, of the distinction attaching t¢ ‘his 
mother, he shail take three of the ten shares 
into which the property has been divided, 


14. The son who has been bort of the 
wile belonging to the third caste, vig,, 
woman of the Vaishya caste, by the Brahe 
mana father, shall take, O Yudhishthira, 
two of the three remaining shares ‘ol the 








father's ‘property. 
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15. It has been said that the Son who 
has been begotten by the Brahmana fathor 
upon the Shudra wife should not take any 
portion of the father’s property, for he 15 
Not to be considered an her. A {ritle, how- 
ever, of thepaternal property should be 
given to the son of the Shudra wife, hence 
the one remaining share should be given to 
him out of compassion. 

16 Even this should be the order of the 
ten shares mto which the Brahmana’s 
wealth is to be disiributed. All the sons 
hat are born of the same mother or of 
mothers of the same caste, shall share 
‘equally the portion that as theirs. 

17. The son born of the Shudra wile 
should not be considered as invested with 
the dignity of a Brahmana on account of 
Ins beag unskilled (im the scriptures and 
the dates ordained for the  Bralmana) 
Only those children who are born of wives 
belonging to the three higher castes should 
be considered as invested with the dignity 
of Bralimanas. 

38. It has been said that there are only 
four castes and there is no filth. The son 
by the Shudra wile shall take the tenth part 
ot his father's wealth, 

19. ‘That share, however, he is to take 
only when Ins father has given st to bim 
dite shall not take it if tus father does 
not give tt to him 
father’s riches should, forsooth, be given, O 
Bharata, to the son of the Shudra wife. 

ao. Compassion 1s one of the greatest 
virtues, [tis through compassion that 
something ts given to the son of the Shudra 
wife, Whatever be the object about which 
compassion arises, as a cardinal virtue it 15 
always productive of merit. 

21, Whether the father happens to have 
children (by Ins wives belonging to the 
other castes) of to have no children, to 
the son by the Studra wife, O Bharata, 
nothing more than a tenth part of the 
father's wealth should be given, 

22. Ua Brahmana happens to have 
more riches than what 1s necessary for 





anuintainlug himself and his family for three 
years, he should with that riches celebrate 
sacrifices A Brahmana should never 





acquire riches for nothing. 

23. The highest sum thatthe husband 
should give the wife 1s three thousand coins 
‘Vins wealth that the husband gives to the 
wife, the latter may spend or dispose of as 
she ‘likes, 


24, Upon the death of the childless hus- 
band, the wile shall enjoy all bis riches. 
‘The wife should never take any portion of 


they, yagband’s riches, 


‘Some portion of the | 
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25. Whatever riches, O Yudhtshthtes, 
the Biahmani wife may acq tire by gift franp 
her father, should be taken by her daughter, 
for the daughter ts hike the son. 

26. ‘The daughter, O king, has ‘been 
ordained i the scriptures to be equal to 
the son, O dehghter ‘of the Kurus | Thus 
has the law of inhientance been ordamed, O 
foremost of Brarata s family. Remembet- 
ing these ordinances about the distribution 
and dirposal of wealth, one should never 
acquire riches uselessly. 


Yudhishthira said :— 


27 _ Mf the son bora of a Shudra_ woman 
by a Brahmana father has been made ta 
the scriptures to be disentitled to any pro= 
perty, by what exception of the rule then is. 
a tenth: part of the paternal property to be 
given to him? 








28 A son born of a Beahinanu wile by a 
Brahmana is unquestionably a Brahmana, 
One born of a Kshatriya wife or of ® 
Vaishya wife by a Brahmana husband, ts 
likewise a Brabmana. 


29 Why then, O best of kengs, are 
such sons to share the paternal property 
unequally? All of them, you have said, 
are” Brahmanas, having been yorn of 
mothers that belong to the three higher 
castes equally entuled to the uame of the 
twice-born, 


Bhishma said.— 

30 O. destroyer of enemies, all wives in 
this worfd are called by the name of Dara, 
Although that name ts apphed to all, 
yet there is Us great difference to be 
observed. 





31. having married three wives b 
longing to the three other castes, a Brah- 
mana taxes a Brahinant wile the very laxt 
of all, yet shall she be considered as the 
first in rank among all the wives, and as 
being worthy of the greatest respect. In- 
deed, among all the co wives, she shall be 
the foremost. 





32 In ber apartments should be kept 
all necessary aiticies for the husband’s 
bathe, personal decorations, washing of 
teeth, and application of collyrium to the 
eyes. In lier apartments should be kept 
Havya and the Kavya and all else that the 
husband may need for the performance of 
his religious acts. 


33. If the Bratmani wife is.in the house, 
no other wife ts enutled ta attend qo theve 
needs of the husband, Ooly tha Brahqadk, 
wife, O Yudhishthien, should help ghier thas, 
} band in these acts. 
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34. The heivband's food and drink and 
Gbtands and deesses and omnaments,—ail 
these should be given by the Brahmant 
wile to the husband, for she 1s the fore- 
‘most in rant among all the wives of the 
husband. 

35+ These are the® ordinances of the 
scriptures as laid down by Manu, O 
delighter of the Kuras! This, O king, 13 
seen to be the course of eternal practice. 


36. Uf a Brahmana, QO Yudhishthira, 
actuated by lust, acts n'a different way, he 
shall come to be considered &s a Chandala 
among Bralmanas. 

37. The son born of the Kshatriya wile 
has been said to be equal in dignity to the 
son born of the Brahman wife. For ali 
that, a distinction altaches ta the son of the 
Brahman wife on account of the superiority 
of the Brahmana wife to the Kabatriya wile 
mm respect of the order of caste. 

33. The Kshatriya wife cannot be con- 
sidered as equal to the Brahmana wile 
sn pomt of bil. Hence, O best of longs, 
the son born of the Braliwani wile must 
be considered as the first in rank and 
superior to the son born of the Kshatriya 
wile. 

39 Because, agata, the Kshatriya wife, 
as not eq@al in pot of birth to the Brah- 
mani wite, hence the son of the Brahmant 
wife takes, one after another, all the best 
tiuags, O Vudlusthica, among’ his father's 
property. 

40 Likewise, the Vaishya atfe cannot 
be considered as the equal of the Kshateiya 
wife im point of birth. Prosperity, kingdom 
and treasury, O Yudhisthira, belong to the 
Kshatriyas, 

41. All these have been ordained for the 
Kshateya, Lhe whole Earth, O kang, en- 
ewcled by seas, is seen to belong wo him, 
By fillowing the duties of his own caste, 
the Kshatrya acquires immense riches. 





42. The sceptre of royalty is held by 
him. Wuhout the Kshateyya, O- lang, 
there can be no protection, ihe Brah- 
manas aie higitly blessed, for they are the 
gods of the very deities. - 


43. Following the ordinances tard. down 
by the Rishis, the Kshatriyas should adore 
the Brahmanas according to due ries. 
“Lhis 18 the eternal usage. 





ate Coveted by. thieves and others, the 
aperties of all men are protected by 
Feige following the duties of ther 
Siher pineenion ewrod by" people west 
uy eople woul: 
‘bage been forcibly taken avey tee for i 
protection that the Xshatriyas give, 








ate 


45 The Kshatriya, as the king, beosrdis 
the protector or rescuer of all the caste 
Hence, the son of the Kshatriya wife shal 
forsooth, be held to be superior to him ei 


ts born of the Vaishya wile, Lhe son of 
Kshatriya wife for uns tale lacger share 
of the paternal property than the son @f 





the Vaishya mother, 


Yudhishthira said — 


46. You have duly satd what the rules 
are that apply to Brahmanes, What, hows, 


| ever, are tie rules that apply to ue others 


Bhishma said — 

47 the Kshatiya, O delighter of the 
Kurus can take wo wives The Kshatriya 
may take a tind wife from the Shudca 
caste Such pracuce prevails, 1 1s true, but 
it tS not sanctioned by the scriptures. 


48 Lhis should be the order, O Vadhi- 
shihira, of the wives of a Kshatniya. ‘The 
property of a Kshatriya should, O king, 
be divided into eight shares. 

49. The son of the Kshatrtya wife shat) 
take four of such shares of the paternal 
property. Ihe son of the Varshya wile 
shall Lake three of such shares . 

50. The remaming one or the exghth 
share shall be taken by the son of the 
Shudra wife, [he son of the Shudra wile, 
however, shall take only when the father 
gives but not otherwise. 

st. The,Vaishya can take only one wife. 
He can take a second wife (rom the Shudra 
caste. Such re the practice, no doubt, but it 
15 not sanctioned by the scriptures, 

52. If a Vaishya has two wives one of 
whom is a Varshya aind the other a Shudra, 
there is a difference between them in rese 
pect of position. 


53 The riches of a Varshya, O chief of 
Bharata’s race, should be divided into five 
portions. I shall now speak of the sons of 


a Vaishya by a wife of lus own caste and 
by one belonging to the inferior caste, a8 
also of the manner in which, O king, Ins 
property 1 to be distributed among those 
children, 2 

54 The son born of the Vaishya wile 
shall teke four of such shares of 
nal property. Ihe fifth sh 
has been said to belong to the son bora of 
the Shudra wife. 

‘55. Such son, however, shall take when 
the father gives. He should not take any 
thing unless the father gives it to fim, 
The son who 1s begotten on a Shudra wi 
by persons of the three ngher castes shoul 
always be considered as disentitled to avy 
share of the father's wealth, 





36. The Shudra should taka‘ only one 
wile from his own caste, He can, under ne 
circummtances, take any other wife. Even 
if he happens to have a hundred sons by 
this wife, all of them share equally the 
Property that he may leave behind. 

57: As for all the castes, the children 
born of the wife taken from the husband's 
own caste shail, it has been laid dowa, 
ly the father’s wealth, 
he eldest son’s share shall be 
greater than that of every other son, for he 
shall take one share more than exch of his 
brothers, ‘comprising the best things of tlis 
father. ‘This is the law of inheritance, O soa 
‘of Pritha, declared by the Seli-create 
himself. 

. Amongst children all born of th® 
wife taken from the husband's own caste! 
there is another difference, O king! In 
marrying, the elder ones should always 
precede the younger ones, 

60. The wives being all equal in respect 
of their order of birth, and the childr 
also being all equal in respect of the po 
tion of their mothers, the son that 18 first~ 
born shall take one share more than ench 
‘of ns other brothers. The son who is next 
in point of age shail take a share that is 
next in value, while the son who 1s young- 
est shall take the share which belongs to 
the youngest. 

61. Thus among wives of all castes, they 
who belong to the Same caste with the 
band are considered as the first. This is 
what was declared by the great Rishi 
Kashyapa the son of Marichi, 

























CHAPTER XLVIIL. 


(ANUSHASANA PARVA).— 
Continued, 


Yudhishthira said:— 

1. The intermixture of castes is brought 
about through inducements offered by ric 
es, oF through mere lust, or through ignor- 
‘ance of the true order of birth. 

2, What, O grandfather, are the duties 
of persons who are born ‘in the mixed 
classes and what are the acts jaid down for 
them? Do you describe them to me. 


‘Bhishme said :— 

3: In the beginning, the Lord of 
Greatures created the four castes and Inid 
down thair respective duties, for the sake of 
sacrifice. 
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4 The Brahrtena may tale four wives, 
‘onc from each of the four castes. In twa 
of them, he takes birth himself. Those sons, 
however, who are begotten by him on the 
two other inferior, (pis. Vaighya and 
Shudra), are inferior, their position being 
settled root by that’ of their father bat by 
that of their mothers. 

S: The son begotten by a Rrahmana 
upon a Shudra wile is called Parashava, 
meaning one bora of a dead body for the 
‘Shudra woman's body ig as mauspicious as 
a dead body. He should serve the persons 
of his '(father's) ‘race. Indeed, it is not 
Proper for him to renounce the duty of 
service that has been laid down for him. 

6. With all means in his _powe 
should maintain his family, Even if he 
happens to be elder in age, he should sult 
dutilully serve the other children of his 
father, who in age may be younger to him, 
and give them whatever he may succeed in 
acquiring. 

1. A Kshatriya may take three wives, 
In two of them, he takes birth himself, His 
third wife beifig of the Shudra caste, is 
considered as very inferior. [re son that 
he begets upon her is called an Ugra, 

8 ‘The Vaishya may take two wives, Ia 
both of them, he takes birth himself. The 
Shudra can take only one wife, from his 
own caste. Ihe son begotten by hin upon 
her becomes a Shudra. 














9. A son who takes birth under circums 
stances otber than those mentioned above, 
13 considered as avery inferior one. Ha 
persen of a lower caste begets a son upon 
a woman of a superior caste, such son is 
regarded as outside the pale of the four 
pure castes, Indeed, such gen becomes an 
object of derision with the four principal 
castes, 

to. Ifa Kshatriya begets a son upon 
a Brahmani woman, such son, without 
being included in any of the four pure 
canes, comes to be considered as a Suta. 
The duties of a Suta consist in reciting, 
eulogies and encomiums of kings and other 
great me. The son begotten by a Vaishya. 
Upon a woman of the Brahmana, order, 
1¢ known as a Vaidehaia. ir duties 
consist in taking charge of bars and bolts 
for protecting the privacy of women 
respectable families. Such sons have no 
purilying rites laid down for them. 


tt. If @ Shudra knows a woman be- 
longing to the foremost of the foutt caytes, 
the’ son that % begotten is called a Chan 
dala, Endyad with a dreadful 
he trust lie in the of 
towns and his thet of 
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exectitionet, Such sons ore abaays con- 
sidered as wretches of their race, ‘These, 
() foremost of intelligent persons; ave the 

Ispeing of intermixed castes. 

4g. The son begotten by a Vaishya 
upon e Kshatriya woman becomes a Vandi 
ot Magadha. His duties are eloquent 
recitations of praise. ‘The son begotten 
through ttansgression, by a Shudra upon a 
Kshatriya woman, becomes a Nishada and 
his duties consist in the catching of fish. , 

33. Ila Shudra happens to kduw a 
Vaishya woman, the son begotten upon 
her comes to be called Ayogava. The 
duties of such ‘son are those of a care 
peter, The Grahmana. should never 
accept gilts from sueh @ person. They 
are not entiled 10 possess any kind of 
tiches. 

14. Persons belonging to the shined 
castes beget upon wives taken from their 
own castes children invested with their 
position. Whes they procreate children in 
women taken from other inferior caste 
such children become inferior to th 
fathers, for they become, invested with 
the position of their mothers. 

1g. Thus as regards the four pure castes, 
persons beget children invested with their 
own position upon wives taken from their 
own castes as also upon them that are 

















taken from the castes immediately below | 


their own, When, however, offspring is 
begotten upon other wives, thay are ree 
garded as invested with a position that is, 
Principally, outside the pale of the four 
Pure castes. 


16, When such children beget sons in 
‘women, taken [rom their own classes, those 
sons take the position of their fathers, It is 
‘only when ‘they take wives from castes 
other than their own, that the children 
they beget, become invested with jnferior 





37+ As anjexample of this it may be 
said that a Shudra begets upon a woman 
‘belonging to the most superior caste a son 
that i@ outside the pale of the feur castes, 
‘The'son that ‘is outside the pale of the four 
castes, by uniting with women ‘belonging 
to the four principal castes, ‘begets off 
spring that is further degraded in poiut of 
position, 


18, From those outside the pale of the 
four castes and those again that are further 
outeide that limit, chifdren multiply on 
sezount of the union of:pessons with women 
ol-dasses auperioc to thele own, Thus, fem 
persons of inferior position classes. sprin, 
ip, altogether. Altsen in numberr that are 
equally Jew or still iower in dignity, 








ag 


49. Tt ts only from gextal oniot with 
women of persons who should not have 
such union with then that mised. castes 
| originate, Among the classes that aré 
| thus outside the limit of the four principal 
ot pure castes, children are begaiten upon 
| woman belonging (o the class. called 
| Sairindhri by men of the class called 
Magadha. 

fo, The occupatin of sach children is 
the adorement of the bodies of kings and 
others, ‘They are well acquainted with the 
Preparation of unguents, the making of 
garlands, and ,the manufacture of articles 
used for the decoration of the body. 
| Though free by the position that belongs 
| to them by birth, they should five like 
servants. From the union of Magadhas of 
alcertain class with women of the caste 
called Sairindhri, another caste originat 
called “Ayogava. Theic business cont 
sists in the making of nets. Vaidehas, by 
knowing Sairindiri women, beget children 
called Maiceyakas whose business is the 
manufacture of wines and spirits. 

21. From the Nishadas originate a caste 
| ealled Madgura and another known by the 
| name of Dasas whose business is pl 
| boats. From the Chandalas originates 
| race called Shwapaka whose business lies 
| in Keeping guard over the dead, 

22. The women of the Magadhi caste, 
| by union with these ffour castes of wicked 
| mature, produce four others who tive by 
| deceitful means. ‘These are Mangsa, Swa- 
dukara, Kshaudea, and Sougandha. 

23. Eom the Vaideha originates cruel 
and sinful caste that lives by practising 
deception. From the Nishadas again 
originates the Madranabha caste whose 
members are seen to ride on cars drawn by 
asses. 


24. 























From the Chandalas originates the 
caste called Putkasa whose members ara 
seen to eat the flesh of asses, horses and 
elephants. ‘These are clad in cloihes, prow 
cured by stripping human corpses. ‘They 
are again seen to eat off broken earthen- 
ware. 

2g, These three castes of very low 
origin, are born of women of the Ayogava 
caste (by fathers taken from different 
castes). ‘The caste called Kshudra orig 
nates from the Vaidehaka. ‘The caste 
called Andhra which hves in the outekirts 
of towns and cities, also originates (irom 
the Vaidehakas). 

26. Then, again, the Charmakera, 
knowing woman of the Nishada caste, 
begets the class called Keravera, “From. 
the Chandala, again, originates the caste, 
known by the name Pandusavpaire 
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whose business Is to make baskets and{ 36, He whois gifted wih intelligence, 
uther things with cleft bamboos. should, tating everything intd consideration, 
27. From the union of the Nishada with | bexet cinldren according to the, é: 
woman of the Vaidehi caste, originates | tele (ont Rare a oe 
eee eee eee aetna | Begotten upon a woman belonging to a ‘dee 
women @ son wha does not differ from uve | & ded caste, instead oft rescuing the father, 
Chandala in upation. brings his to grief even asa heavy burden 
handala i position of occup. brings to grief a swinsmer desirous of cross 
28. A Nishadi woman, by union with a | ing a pool of water. 
Chandala, produces a son who lives in the 37 Whether a man is learned or other- 
Sutstares of villages: and towns. lndeeds | wise, lust and anger are natural tendencies 
Rite pad arenas of humanny in this world, Women, theres 


matoria and are considered by the very | va if 
lowest orders as incapable of being classed | ewes a be seen to drag men uta 


umong them, 
ete i | 48, the disposition of women 1s such that 
29. Thus do these mixed castes ofigle | man's contact with her produces misery. 


nate from improper and sinful umon of | Ty 
jence, wise men do not allow themselves to 
fathers and mothers belonging to different | pe ees sie er sched to wontens 


castes, Whether they live Indden or open- 
ly, they should be known by ther occupa: Yydhishthira said:— 
39. ‘Ibere are men who belong to the 


tons, | 
| mixed castes, and who are of very impure 











go. The duties have been laid down in 


the scriptures of only the four principal | uiecn, Putting. respectable appearance, 
castes. About others, the scriptures a1€ | (hey are, im sooth, disrespectable, On 
enurely silent, Among all the castes, the ' account of those external signs we may not 
snembers of those castes that have no duties | ye able to know the truth aboat their birth. 
assigned to thein by the scriptures, need | Are there any signs, O grandfather, by 
entertain no fears as to what they do, | winch the truth may be known about the 
3t- Persons unaccustomed to the per- | origin of such men? 

formance of sacrifices or for whom sacrihes | 2, « 
have not been laid down, and who are de- | Bhishm a sai 
piived of the company and the snstructions | fo, A person who 1s botn of an ieregulac 
‘of the pious, whether classed among the four | union shows various features of disposition. 
principal castes or out of their limit, by | One’s purity of birth, agam, is to be deter- 
uniting themselves with women of other | mined from one’s acts which must resemble 
castes, led not by considerations of vitue | the acts of those who are admittedly good 
but by uncontrolied lust, cause numerous | and pious. 


mnlzed castes to originate whose occupations | A aisrespectable conduct, acts op 
oa nied: grate ke ‘ace Falet ueioresftovt posed to those laid down in the seriptures, 
Siinch th oe Grookedness and cruelty, and abstantion 
winch they spring, from sacrifices and other scriptural acts 
32 Having recourse to such places | that lead to merit, show one’s impurity of 
where four roads meet, or crematoria, or | birth. 
Fills and mountains, or forests and trees, 4 ‘ ee 
they build thetr houses, Lhe ornaments | 4% A_ son inherits the disposition of 
hey wear are made of sran. times he inherits the dispositions of bat! , 
Rc Living in such places, openly, fol- | A person of imptire birth can never succeed 
owing their own occupations for acquiring | in concealing his true nature, 
tvelihaod. They may be seen to live thus, 7 s 
sdocomg these persons wath ornaments and | 4,43 as Gcm ag forstand ir aurpes ot 
engaged m the work of manufacturing bing 
various domestic and other utensils, peeled iy repent real ad 
34. Forsooth, by nssisting kine and} 44. However secret may one's birth be, 
Brahmanas, and practising the victues of | ,f that birth happens to be impure, its 
absiention from cruelty, compassion, truth | character of mature is sure to show itself 
fulness of speech, and forgiveness, and, tf it | slightly or largely. 
ix necessary, protecting others by sacrificing 
hair own lives, persons of the mixed castes, | 45+ A person may for purpasemaf his 
ay acquire success, I have wo doubt, © | own, choose to follow an insingere att,’ 
that these virtues become the causes of practising such conduct 95 ‘seeie 40 "Ba, 
success, pious, His own nature, howeeary, ‘ia the 
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mhatrer of those acts that he does, always 
anhoandes whether te belonys to a good 
taste or to a-different one, 

46. Creatures in te worfd are gifted 
with various hinds of disposition. They are, 
again, seen to be employed in various 
finds cf acts. {Amongst cremures thus 
engaged, there is nothing tat is so good oF | 
valuable as pure birth and righteous 
conduct. 

47. Ua person be born in x lay caste, 
good understanding originating from a | 
stndy of the scriptures fails to rescte his | 
hhody from low acts. Absolute goodness of 




















understanding is of different degrees. It | 
may be high, middling, and (ow. ven if 
it. appears in a person of low birth, it dis- | 
appears like autumnal clouds without pros | 








ducing any resils. On the other han 
hess of understanding which, according to | 
its measure, has ordained the position 
which the person is Lorn, shows itself in his 
deeds, 

48. If a person happens to belong toa 
superior caste bui still i he happens to be 
divested of good conduct, the should receive 
mo respect or worship. One may adore 
even w Siindra if he knows his duties and | 
is of good conduct. 

49. A person proclaims himself by tis 
own good and bad deeds and by his good 
or had nature and race of bieth. Lf ones? 
race of birt happens to be degeaded for 
Any reason, one soon raises it and makes | 




















tesplendeat and famous by his deeds. | 
50. For these reasons the wise shonld 
avid those women among these various 
enstes mixed, upon whom they should nut 
beget children, 





CHAPTER XLIX. 


(ANUSHASANIKA PARVA).— 
Continued, 


Yudhishthira said :— 

4. Describe to us, © sire, sthe orders | 
Wad classes separately, what kind of son 
in Bogarten ow what women, who is ens 
tiled” to have whom for sons, and what 
Kinds of SbnS'are there. 

2. Weis know that. disputes frequent! 
take place about sons, You should, © 
dking, remove the doubts of our mind. 
Indeed, we are stapefied about this subject. 


‘Bhishuia said — 
i: One’ sewn. Legotien .20n considered 
‘asthis Own sel “the son that.is begotten 


16 











| castes 





wt 
upon one’s wile by a person. whom. he tae 
| invited for sit, is called Niruktaja-. The, 





son that is beguiten upon ene’s wile by 
somebody without his. perwission, da 
Prastitaja. ane 

4 ‘The son begotten upon his own. wife 
by a person degraded from his pasition: 
called Paritaja. There are two otler, amaay, 
vis, the son given, and the son saday: 
There is another called Adhyuda. 

5. The son bora of a maiden in hee 
father's louse is called Kanina, Besides, 
these, there are six kinds of sons called 
Apadhwansaja and six others that- are 
called Apasadas. These are the several 
kinds of sons mentioned in the. scriptures, 
know, O Bharata, 


Yudhishthira said :— 

6. Who are the six that are calted® 
Apadhwansaja? Who also are the Apa 
sadas? You should fully explain ali- this 
tome. 








Bhishma said :— 





7-8. ‘The sons that a Brahmana be- 
gets up es taken from the three 
inferior castes, those begotten by # 


Kshatriya upon wives taken from the two 
Merior to his own, QO Wharata, and 
the sons that a Vaishya beyets upoa a 
wife taken from the one caste that is infee 
tive (a bisy—are all called Apadhwansas, 
They are, ‘as thus explained, of six binds 








| Listen now co me as 1 tell you whe the 


Apasadas are. 

9 ‘The son that a Shodra begets wpan 
a Brahmani woinan is called a Chandala, 
Begotten upon a Kshatriya woman by a 
person of the Shudea order, the son” is 
called a Veatya, He wis is boru of a 
Vaishya woman by a Shudra father ix 
called a Vaidya. These three kinds of 
sons are called Apasada, 

to, ‘The Vaishya, by knowing a woman 
of the Bratimana order, begets @ son that 
is called a Mayadha, wuile the son that he 
begets upon « Kshatei 
a Vamake. (he Kesh 
one kind of sou upon 
superior caste, 











a woman 


on 


tt, Indeed, the son begotten by # 
Kshatriya upon a Bratmava woman, ie 
called 4 Sula. Chese three also are calied, 
Apasadus, dt cannot be said, O king, that 
these six Inds of sons are no sons, 


Yudhishthira said :— 

12, Some say that one's son is he @ha 
ss'born in his soil, Some, on ¢he a 
hand, say that one's son is he whey: 
been begoten from his seed. Are dpe 
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these kinds of sons equal? Whose, again, ; 
is the son tobe? Do you tell me this, O 
grandiather. 


Bhishma said :— 
Hiss the son from whose seed he 





13 
has’ sprung, If, however, the owner of the | 
seed discards the son born of n, such son 


then becomes ins upon whose wife he has 
been begotten, Ihe same rule applies to 
the son called Adhyuda He belongs to 
the percon from whose seed he has sprung 
1, however, the owner of the seed forsakes 
him, he becomes the son of the husband of 
hus ‘mother, Know this 1s what the law 
declares. 


Yodhishthira said :— | 


14. We know that the son becomes Ins | 
from whose seed he has taka birth | 
‘Whence does the husband of the woman 
who gives birth co the son derive his ight 
to the latter? Lixewise the son calied 
Adhyuda should be known to be the son 
of tn from whose seed he bas sprung 
How can they be the sons of others on ac- 
count of the engagement about owning and 
rearing them having been broken ? 


Bhishma said :— 

15. He who, having begotten a son of his 
own loms florsakes him for some reason or 
other, cannot be consrdered as the father of 
such son, for vital seed only cannot create | 
sonship. Such som must be held to belong 
to the person who 1s the master of the 
soil. 

16, When a man, desiring to have a son, 
marries a gul quick with cinld, the son | 
bora of ns wile must belong to him, for tt 
is the frum of his own sol. Lhe person 
from, whose vital seed the son has. sprung, 
can have no right to such son, 








17. The son who 1s born im one’s soil 
but not begotten by the owner, O chef of 
Bharata’s race, bears all the marks of the 
father that has actually begotten hum Lhe 
son tins born 15 incapable of concealing the 
evidences of phystognomy. Hes at once 
Known by eyesight. 

18 As regards the son made, he 1s 
sometimes constdered as the child ‘of the 
person who has made him ason and who 
brings nm up In fis case, neither the 
vital seed of which he has been born nor 
the sort m which he has been born, becomes 
the cause of sonship, 


Yudhishthira said — 

19 What kind of son ts that who i¢ 
sand to be a made son and whose sonship 
ortginates from the fact of hs being taken } 








| of hus own family and _kinsmen 
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and reared, and in whone case neither the 
vital seed nor the soll of buth, Q Bharata, 
1s caused as the cause of sons! 


Bhishina, said ; 


20. When one takes up and rears a son 
who hay be n cast off pn the road by his 
father and mother, aid when the person 
thus taking and rearing him cannot find out 
hus parents after search, he becomes the 
father of such son and the latter becomes 
whats Lalled his made son, 

11, Not having anybody to own him he 
becomes ,Ins who ‘rears Iam. Such son, 
again, comes to be considered as belonging 
to that castes to which Ins owner oF rearer 
belongs, 


Yudhishithra said:— 

22 How should the purifactory rites of 
snch a person be performed? In whose 
case what sort of rites are to be performed F 
With what girl should he be married? 
Jell me all uns, O grandiather. 


Bhishma said ;— 

23, Phe rites of purification for such @ 
son should be performed according 10 the 
usage of the person himself who rears him, 
or, renounced by his parents, such son gets 
the caste of the person who takes han and 
rears him, 








24 Indeed, O you of unfadmg glory, the 
reater shonld’ periorm all the purificalory 
rites for such son according to the practices 
AS te. 
gards the girk also, O Yodiushthura, that 
should be bestowed in mariage upon such 
asom, she should belong to the casie of the 
reater himself. 


25. All this is to be done only when the 
caste of the son’s true mother cannot be 
learnt Among sons, he whors born of a 
maiden and he who 1s born of a mother 
who had conceived before hee marriage but 
brought him forth subsequent to that act, 
are considered as very disgraceful and 
degraded. 


26-27, Even these two, however, should 
receive the same tites of purification that 
are sanctioned for the sons begatien by the 
father m lawful marriage. In sespect of the 
son who becomes his fathers on account of 
tus birth m the father's so, and of these 
sons who are called Apsadas, and those 
concetved by the wife in her maidenhbod 
but brongit forth after marstage, Bemtre 
manag and others should apply the same 
rites of purification (hat are in vogdein theie 
own casies,  Fhese are the concl that 
are seen m the scriptures about the difareng 
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tastes. { have thus told you everything of 
your qiiestions, What else do you wish to 
bear ? 


CHAPTER L. 


(ANUSHASANIKA PARVA) — 
Continued, 


Yndhishthira said :— 

1. Whatis the nature af the compassion 
or pity that is felt at seeing the misery of 
another? What ss the nature of that com- 
Passion or sympathy that one feels for an- 
other ont account of his wing 1 the com: 
pantonship of that other?) What 1s the 
hatitre of the supreme blessedness of kine 7 
‘You should, O grandfather expla all unis 
tome. 


Bhishma said :— 

2. 1 shall, O you gf great effulzence, 
revite 10 you in this connection an ancier t 
narrative of 2 conversation between Nahu- 
sha and the Rishi Chyavaua, ; 


3+ Formerly, O chief of Bharata'ts race, | 
the tet Risht Chyavana of Bhingu's race, 
always practising high vous becaue desir 
aus of tending fot sometime the mi de of 
Me called Uvavasa, and sed inmself to 
commence it. | 

4. Renounemg pride, anger, yoy and; 
grief, the ascetic, pledging himself to ob- 
serve that vow, set himself to hve for | 
twrlve years, according to the rules of 
Udavasa, 

5 Che Rishi inspired all creatures with 
trast. And he aspired similar confidence 
in all creataves hug om water, Lhe 
Powerful excetc resembled the Moon lum- | 
Self sa Ins conduct to all. 

6. Bowing to ill the deities and having 
purged hnnself af all sus, he entered the 
Water at the cunfluence of Ganga and 
Yamuma, and stood there hke an manimate 
post of wood. 

7, Placing Ins head against it, he bore 
‘the fivrce and toarmg cutrent of the two 
rivers emited together, —ihe current whose 
speed resembied that of the wind nself 

8. Gunga and Yamuna, however, and 
the other rivers and takes, whose waters 
unite together at the confluence at Preyaga, 
instead of afflicung the Risin, went beyond 
wa! 

9. Assiming the attitude of a wooden 
past, the great Munr sometimes lard tumself| 
down in the water and slept at case. And 
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somefimes, Q chief of Bharata's ence, the 
inteftigent sage stood erect. 

to. He became quite agreeable’ to all 
creatures living in water. Without! she 
least feac, all (nese used to smel{ the 's 
tps. nee 

1. Ta this way, the Rishi passed a Yong 
tame at that grand confluence of waters, 
‘One day, some fishermen came there. 


12 With nets in them hands, O you of 
great effulzence, those men came where the 
Rishi was. They were many im number 
and aif of them were bent upon catcluag 
sh. 

13. Well-formed and broad chested, 
gifted with great strength and courage, 

nd never returning i fear from water, 
those men who lived upoa the earning by 
Chew wets, caine there, resolved to catch 
fish, 

14. Arrived at that water which cons 
tawed many fish, those fishermen, O chief 
of the Bharatas, ted all thetr aets together, 

15 Desirous of fish, those innumerable 
Kuvaetas, united Cogether and surrounded 
‘hm portun of the watersof Ganga and Ya- 
nnina with thee nets 

16 Indved, they threw upon the water 
thar net which was made of new strings, 
capable of covermg a large space, and 
having sufficient length and breadth, 

17 Gettung down into the water, all of 
them began to drag with great force that 
net which was very large and had been 
well spread over a lirge space. 





18. All of them were free from fear, 
cheerful and fully determmed to da one 
another's biddi They had succeeded in 
catching a large number of fish and other 
iguatic anun ds, 


19. And as they diagged their net, O 
king, they easily draggad up Cnyavana the 
son of Bhiigu, alung wnh a large fumber 
of fish. 








Hes body was overgrown with the 
taver moss His beard and matted locks 
lad become green And all over his body 
could be seen conchs and other mollusc 
attached with ther beads, 


21 Seeing that Rishi who was & master 
of the Vedas dragged up by them frow the 
water, all the fishermen stood with joned 
hands and then Lud themselves fow on the 
ground and repeatedly bent,ther heuds, 


20, 





22. Through fear and pain caused by 
the dragging of the net, and on account of 
their being brought upon the land, the 


| fishes caught in the net died, 


$24 
age Seving that great onslanght of 
fists, the ascetic became filled with com. 


passion and sighed repeatedly, 


‘The fishermen said :— 
2g. We have pecpetrated this sin uns 
willingly. Be pleased with us! What wish 
of yours shall we full? Command ws, O 
great wecetic. 
Bhishma said : 
a5. ‘Thus addressed by them, Chya- 
wana, from among that mass of fishes 
around him, said—Do ye with rapt atten- 
tion hear what my mast cherished wish is. 
26. 1 shall either die with these fishes 
or do ye sell me with (hem. J have lived 
with them for a long time within the water. 
Ido not wish to leave them at such a time f 
27. Whew he said these words to them, 
the fishermen became greatly terrified, 
With pale faces they went to king Nahusha 
informed him of all that bad occurred. 

















CHAPTER EI, 


(ANUSBASANIKA PARVA).— 
Continued, 


Bhishma said :— 

1. Hearing. the strait into which Chya- 
vana was reduced, King Nahusha speedily 
went there, accompanied by his ministers 
and priest. 
--a@ Having purifed himself duly, the 
king, with joined hands and rapt attention, 
introduced himself to the great Chyavana, 

ge The king’s priest, then adored with 
due ceremonies that Ishi, O king, who 
was observant of the vow of truth and 
gilied with a great sout, and who resem- 
Bled a god himseti. 


Nahusha said :— 

4. Tell sme, O best of twice-horn ones, 
what’ act shall'we do that may be pleasing 
to you? However difficult that deed may 
be, there isfnothing, U holy one, that J shall 
not be able to do at your cominand, 


Chyavana said: 

‘Vhese men who live by catching fish, 
‘have all been exhausted with fatigue, Do 
‘you pay them the price that imay be fixed 
upon ine along with the value ‘of these 
fish, 


Wahnsha said :— 


6, Let my priest give to these Nishadas 
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@ thousand coins ice for fraying this 
sacred one as he hinelf ins ordered, 


Chyavana said : 


7» A thousand coins is tot my price. 
‘The question depends up m your discretion. 
Give them a fair price, seting with your 
discretion. Give them/a fair price, seitling 
with your own intelligence what it should 
be. 


Nahuans seid :— 

8. Let, © learned Brahinana, atimdred 
thousand coins be given vw these’ Nishadas, 
Shall this be your price, Q bely one, oF 
do you think otherwise, 








Chyavana said :— 

& LE shoul! not be bought with a hun. 
died thousand coins, O bast of Ikings t 
Let a proper price be given to these! Dw 
you consult with your ministers, 


Nahasha said :— 


yo. Let my priest give to these Nishadas 
a crore of evins. (even this doey not 
cover your value, let more be paid tw them. 


Chyavane si 
tr. O bing, Tam not with a érore 

of coiny of even more. Let that price be 

given to these men which would be fair or 

proper. Do you consult with the Baal 
nase 











| Nahusha said’:— 


12. Let half my kingdom. of even the 
whole be given away to these Nishadas, 
T think that would be your price. What, 
however, do you think. O uwice-born ane ® 


Chyavana said-— 

13. 1 du not deserve to be purchased 
with «doin or every the whole 
of it, O king? Let thac price which “is 
proper be yiven to these wen, ‘Do you 
consult with the 


Bhishma continned -— 
tg. Heating these words of the greht 
Rishi, Nahusha became stricken with yreat 


sorrow, With his ininisters aud priest he 
began to think on the matter. 











15. There then came to king Nahucha 
an ascetic living in the forest 408 subsist. 


ing upon fruit aid roots and born af a 
cow. 


16. That. best of _twice-born pettisha, 


addressing the king, © monarch, said, 
words :—| shall soon satinly you, “Ene dlahh 





also will be sutisficd.. 
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{ shall nevor speak a falsehood ao, 
fot even in jest, what then need } say of 
other occasions You should unbesttarmng> 
ly do what I bel you, 


Nahusha said 

18 fo you, O illustrfovs one, say what 
the value 1s of that great Rishi of Bhriga’s 
race, ©, save tne from this terrible diff 
culty, save my kragdom, and save my 
family. 


19H the holy Chyavna pecome angry, 
he would destray the three’ worlds, what 
need I say then of my poor self who 1s 
destuuie of penances and who depends 
upon the pawer only of his arms ? 


20. O great Rishi, do yau become the 
raft to vs who have all fallen iio a fathom~- 
less deep with all ovr counsellors and our 
priest! Do you setile what the value slould 
be of the Rishi! 


Bhishma said — 

a1. Hearing these wordg of Nabusha, 
the ascetic burn of a cow lind giited with 
Kfeat energy spoxe thus, gladdening the 
smonareb with all his counsellers 


22 Brahmanas, O lang, belong to the 
foreimost @f the four castes. No value, 
however yreat, can be fited upon them 
Kine also ate mvaluable, Iherefore, 0 


hing ‘do yoo regaid a cow as the value of 
the Rist? 























23 Hearing these words of the great 
Riss, Nabusiy became, OQ. king, billed 
wih joy along with all,ns counsellers and 
Priest. 

24 Proceeding then to Bhrigu's son 
Chyavana of rigid vows, he addressed hun 


thusJO monarchy, for sattalying lum){e tbe 
best'of lus power, mee 











Nahusha said : 


25 Rise, tise, O twice-born Rishi, you 
have been purchased, O son of Bhirigu, 
with a cow as your price! © foremost 
of aghteous persons, even tiie, Eglunk, 1s 
your price! 


Chyavang, said :— 

26 Yes, O king of kings, I do rise uj 
1 have been Preperly purchased by you, 
siness one. 1 donot, O you of witading 
glory. see any riches tiat is equal to 
wine, 

a7, To spesk of kine, to hear others 
speak of them, to make gifts of kme, and to 
see kine, O king, are acis, that are alf 
praiged, D itera, aed that are highly aus- 
‘Biious and purifying. 
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28 Kihe are always the root of me 
perty, There io no fautt inking, King 
always give the best food, 1 the form of 
Hav, to the deities. 

29 the sacred Mantras, Swiha and 
Myashat are abenye establihed upon ing, 
Kine are the chicf conductresses of Sntri 
fives, Whey form the mouth of Sacifiee. 

go. hey bear and yrekd excellent and 
strength-giving ambrosia, They receive 
the adoration of ai} the work’s and ane 
considered as the source of nectar. 








3t. On Earth, kone resemble fire in 
energy and form, Indeed, kine tepresent 
whenergy, and are conferrers of great 


happiness upon ali creatures. 

32. Phat country where kine pliced by 
their owners, breathe tearlessly, shines in 
beauty. the sins else of that country are 
ail removed, 

33 Kine form the staws leading to 
Heaven Kine are worsinpped in Heavens 
uself, Kine are goddesses that can ewe 
everything and grant every wish, Phere: 
1s nothing ehve wb the work! thet 15 so higts 
OF $0 super wr. 

Bhishma said -— 

34. ‘Tiis ws what B say to you om the 
suinject of the glory aud superwenty of tie, 
O cinef of Bharata’s race. | am coinpetent 
to deverse w part only of the merits of the: 
kine { have not the abslty to exhaust 
the subject. 


‘The Nishadas said :— 

3% O ascetic, you have seen us and 
have also spoken with us, ft lines been suid 
that friendship, with the xood, depends 
upon only seven wards, Dv you then, © 
ford, show us your favour, 

36 The blazing sacrificial fire cats all 
the oblations of clacifed batter poured upuw 
it Of pious soul, and gifted with great 
energy, you are among men, a blazing fire 
ve energy. 

37. We propntiate you, O you of great 
learn We surrender ourselves 10 you. 
Dy you, for showing us favor, take bacie 
from us tins cow. 

















Chyavana said — 

38 The eye of a poor of drtressed 
person, the eye of wn oscetic, or theeye 
of a snake of dreadful puison, consume a 
man wilh his very fous aven as a Bre, 
that burning with the aid of the wmd 
and consumes a stack of dry grass ot 
straw, 


39 T shall accep the cow that you wish 
to present me —Ve fishermen, freed frei 
every sin, go ye to heaven forthwith, witts 
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Uhese fishes also that ye have caught with 
your nets. 


Bishma said :— 


40. After this, on account of the energy 
of that great Rishi of purified soul those 
fishermen along with all those fish, through 
virtue of those words that he had uttered, 
wont to heaven. 

4t. Seeing the fishermen ascending to 
heaven with those fishes in their company, 
became filled with wonder, Q chief of 
Bharata's race. 

42. After this, the two Rishis, vrs, the 
fone born of acow and the other who was 
Chyavana of Bhirigu’s race, pleased king 
Nahusha by granting him many boons. 

43 ‘Then the highly energetic lang 

Nahusha that lord of all the Barth, filled 
with joy, O best of the Bharatas, said,— 
Sufficent. 
- 44. Like a second Indea the king of the 
celestial, he accepted the boon about his 
own steadiness im virtue. [he Rishis 
having granted Inm the boon, the de- 
Iighted king adored them both with great 
respect. 

45. As regards Chyavana, Ins vow 
having been completed, he returned to his 
own hecmitage. Lhe Risht who had taken 
his birth from the cow, and who was gifted 
with great energy, also proceeded to his 
own hermitage. 
the Nushadas all ascended to 
as. also the fishes they had caught, 
ig, king Nahusha too, havirg got 
valuahile boons, entered his own 














47—48. | have thus, O son, told you 
everything about what you had asked ine, 
“the affection that is caught by the sight 
alone of uthers as also by the fact of hving 
‘with them, © Yudhishtiuea, and the high 
blessedness of kine too, the ascertam= 
ment of true virtue, are the subject | have 
described Fell me, O hero what else 1s in 
your mid. 








CHAPTER 


{ANUSHASANIKA PARVA).— 
Continued. 


Yudhishthira said :— 


1, you of great wisdom,'I have a doubt 
which 1 very great and which 1s as vast 
as the ocean itself. Listen to tt, O mighty- 
atmed one, and haviig learnt what iis, 
you should ‘explain it to me, 


Lit. 


MARABHAR ATR. 


z. Tt have a great eurfosity about fanrae 
dagnr's eon, O lord, vis., Rama, that fore- 
most of all pious ‘persons. You should 
satisfy that cutiosity, 

3. How was Rama born who was gifted 
with prowess incapable of being baffled 7 
He belonged by birth to a family of twice- 
bora Rishis. How did he become a fol+ 
lower of Kshatriya practices 7 

De you then, O lang, recite to me 
in full the circumstances of Rama’s birth. 
How also did a son of the race of 
Kushika who was Kshatrya become a 
Brahmana ? 


5 Great, indeed, was the power of the 
high-souled Rama, O clief of men, as also 
of Vishwamitra, 

6. Why did the grandson of Richika 
instead of dus son become a Kshatetya? 
Why also did the grandson of Kushika 
and not hiy son become a Brahmana? 
Why did such untoward incidents befall 
the grandsons of both stead of ther 
sons? Yau showd explaca the truth of 
these cw cumstances. 


Bhishma said :— 
7. Regarding it 1s cited an old history 








of the discourse between Chyavana and 
Kushika, O Bharata! 
8 Gifted with great imtelligence,— 


Chyavana of Bhstgu’s race, that best of 
ascetics, saw *(with bis spiritual eye) the 
stain that would affect his own race. 

Reflecting upon the merits and fauls 
of that meudent, as also us strength and 
weakness, Chyavana having asceticism for 
his wealth, became destrous of consuming 
the race of the Kashikas. 


to, Gomg then to the presence of king 
Kushika, Chyavaaa sad to him,—O sinless, 
lone, the dese has arisen in my heart of 
living with you for sometune, 


Kushika said :— 

11, O holy one, to live together is a 
deed which the learned ordasn for girls 
when ihese are given away. fhe wise 
always speale of the practice in such con- 
nection only. 

12, O Rishi having asceticism for your 
wealth, the residence which you sesie with 
me is not sanctioned by the ordinance. 
Yet, however opposed to the dictates of 
duty and virtue, [ shall do what you aray 
be pleased to order, 


Bhishma said :-— 

14 Ordering a seat te be placed for the 
great ascetic [Chyavana, king Ragtiike,, 
| Accompanied By lus wile, stood ts, 
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th flinging, a little jar of water, the / 


thing bim water for washing his 
feet, He then, thronyhais servants, caused 
ail the rites to be duly performed in honor 
Of his sMlustrious guest. 


1 The ilfustrions Kushika, who was 
observant of resirainty and vows, then 
cheerfully presented, in due forms. the 


tngredients consisting of honey and the 
‘ther things, to the great Rishi and asked 
him to atcept the same. 

16, Having welcomed and honor8d the 
Jearned Brabmana thus, the ling once more 
addressed Inm_and said,—We two awart 


your orders! Command us what we are | 


Yo do for you, O holy one. 

17. Uf a is our kingdom or riches or 
kane, © you of rigid vows, or all articles 
that are given away tn sacrifices, whicl you 
want, tell us the word and we shall bestow 
all upon you, 

18, ‘This palace, dhs kingdom, this seat 
of justice, are at your disposal. You are 
the master of all these! Qo you rule the 
Earth! As regards myself, U depend en- 
urely upon you. 

19. Addressed in these words by the 


king, Chyavana of Bhrigu’s race, filled with | 


great joy, said tu Kushika these words in 
reply. 


Chyavana saidi— 

20. 1 do not, O king, covet your king. 
dom, nor your riches, nor the damsels you 
have nor your ksne, nor your provinces, nor 
nruicles needed for sacrifice! Do you listen 
to me. 

et, If it pleases you and your wife, I 
shall begin to observe a certain vow. I 


wish you and your consort to serve me 
during that period unhesitatingly. 
22, Lhus addressed by the Rishi, the 





kang and the queen became filled with de- 
Tight, O Bharata, and answered him, say- 
tng, Be it 50, O Rishi, 

23. Pleased with the Rishi's werds, the 
kang led hun to an apartment of the palace. 
It was an excellent one, agreeable to see. 
“the ling showed tun everything an that 
oom, 


‘The king said :— 

24, ‘Ims, O holy one, is your bed. Do 
you live here as you please! O you having 
aserticism for your wealth, myself and my 
quien Bball try our best to give you every 
‘comlert and every pleasure, 

2g. While they were thus conversing 
with each other, the sun was over the meri- 
dian, , The-dishs ordgeed the Ring to bring 
‘hie food and dyin. 
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26, Bowing to the Ristd, King Kusbike 
asked hmm, saying.—What tind of food is 
| Need by you? What food, indeed, shall be 

brought for you, 

2p. Filled with Joy, the Rishi answered 
that king, Q Bharata, saying,—Let 


tac is proper be given to me, 
28 Receiving these words with respect; 
the kang said.——So be it lvand then offered 
to the Kishi food of the proper kind. 
29 Having finished his meals, the hel 
Chyavana, knowing every duty, address 
| the king and the queen, saying,—t wish 10 
| sleep, O powerful one, sleep binders me 
now, 








30. Proceeding thence to a room that 
| had been got ready for hun, that best of 
| Rishis then taid himself down upon a beds 
The king and the queen sat down, 

3t. ‘the Rishi told them,—Do not, while 
I Sleep, awake me! Do ye keep yourself 
awake and continually press my fect as 
long as I sleep. 

32-33. Kushika, conversant with every 
duty, unhesnatingly, said,—So be it! Ine 
deed, the king and the queen kept theme 
selves awake all night, duly enpaged in 
tending and serving the Rishi in the man- 
nee dwected. Che royal par, O bing, ace 
complished the Rushi's order with earneste 
ness and attention, 

34: Meanwhile the holy Brahmana, 
haying thus commanded the king, slept 
soundly, without changing his posture or 
| turning even once, for one and twenty days. 
} 35. The king, O delighter of the Kurus, 
| absinining from food, along with his wife, 
sat joylully the whole ume, engaged in 
tending and serving the Rishi. 


| 36. On the expiration of one and twenty 
| 






days, the son of Bhngu rose of his own 
The great ascete then went ont 
| of the room, without speaking to th 
jane . 

| 


accord. 





37. Famished and toll-worn, the king 
and the queen fullowed him, but that fore« 
most of Kushis did not please to cast a 
} single look upon any of them, 

38 Proceeding a hutle way, the son of 
Birigu disappeared in the very sight of the 
royal pair. At tius, the king, struck with 
grief, dropped down on the Barth, 

39 Comforted, he rose up soon, and 
accompanied by is queea, the king pose 
sessed of great splendour, began to search 
everywhere for the Risht. 
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CHAPTER ‘LIM. 
(ANOSHASANIKA PARVA)-— 
Continued. 


Yodhishthira said :— 





1. Alter the ‘Rishi had disappeared, 


what did the king do and what also bis 
highly-blessed wife? fell me this, O 
grandtather, 


Bhishma said — 

a. Not seeing the Rishi, 
stricken with shame, toil-worn, at " 
his sences, returned to his palace, accam- 
panied by his queen, 

Entering his mansion in a dejected 
it, the spoke not a word with any 
He thought only of that conduct of 
Chyavana, 

4. With a despairing heart he then went 
te his room. Phere he beheld the son of 
Bhrigu steetched as before on his bed. 


5. Seeing the Rishi there, they wond: 
ed much, dndeed, they began to qa 
‘upon that very strange jucident, The sight 
of the Rishi removed their fatigue. 

6. Seated once more by his side, they 
again began to gently press his feet as 
before. Meanwhile the great ascetic cor 
tinued to sleep soundly as Lefure. Quy, he 
now lay on another side, 

7- Gifted with great energy, he thus 
passed another twenty-one days, Moved 
by fear, the royal pair showed no change in 

attitude or sentiment 


























8. “Awnking then from his sleep the as- 
cetic addiessed the king and the queen, 
saying,—Do ye cub my body with oil, TE wish 
To have a bath. 

g. Bamishing and toil-worn though they 
‘were, forthwith they volunteered their ser- 
vices and soon approached the Kisii with 
a sich oif that had been prepared by 
boiling it a hundred times, 


the Rishi was seated at hi 
and the queen, silently, con- 

Guited with 
tic. mevit, the sen of Bhrigu did not once 
bre the word Sufficient. 













mn 
royal puir were totally unmoved. Rising 
up vail on @ sudden, he entered the bath 
room, 

12—13. The various articles necessary 
for @ bath and such as were fit for a 
vse, were ready there. Without using, 
01, those aiticies, the Rishi once more di 
sppeared there aod then by his Yoga- 












towards the | 
| as also such’ thi 


Bhrigw’s son however saw that the | 
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before Ring Knshiker (and tis. wile). 
his, however, O chief of Bharates, failed 
to disturb the equanitiity” of “the coyal 
pairs 
14: The next time the powerful Rishi 
was seen seated, after a bath, on the thratie, 
Tt was front that place that he then showed 
liimself to the wing and the queen; O de- 
lighter of the Kurus. 


15. a cheerful face, kine Rushike, 
together with his wife, then offered the 
Rishi cooked food with great respect. 
Gifted with wisdom, and with heart totally 
unmoved, Kushika made this offer. 


The Ascetic said :— 

16. Let the food be brought, ‘Assisted 

by his wife, the king soon brought there the 
food. 
17. ‘There were various kinds of meat 
1d different prepsrations also thereof, 
‘here Was a great variety of vegetables ialsa 
and potherbs. 

48. ‘There were jiticy cakes too among 
those dishes and several agreeable kinds of 
conteetionery, and 5 
milk, Indeed, the viands were different in 
kinds and taste. Among them there were 
also some fuod—forest producessuch as 
ascetics liked and took, 

19. Various sweet fruits ft to be eaten 
by were also th There were 
Vadaras and Logadas and Kasnmaryyas 
and Bhallatakas. 


20, ‘The food that was offered contain 
ed such things as are taken by house-hulders 
gs as are taken by the 
forest-dwellers. "Through fear the 
Rishi’s curse, the king had caused all kinds 
jood to be gathered and got ready for 
his guest. 
21-2. Ail this food, brought from the 
hen, was placed before ‘Chyavana. A. 
was also placed for him and a bed too 















































was spread, ‘The dishes were then caused 
to be covered with white cloth  how= 
ever, Chyavana of Bhrigu’s race put fre to 
all the things and reduced Ubem ta. ashes 





23. Gifted with great intelligence, “the 
royal pair showed no anger at this contluct 
of the Rishi, who once more, afer this, 
diseppeared before the very eyes of ‘the 
king ard the queen. 


24, The royal sane Kushika, thereupon 
stood where in the sama, 

whole nigh, with his wife by hig "aden and 
without speaking a, words. Gidied wich 











16, Rvery-deyy good 
ot Various son’, gusto 
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arthtes deeded for bath, and cloths of 
various sorts, were collected and kept 
ready io the palace forthe Rishi. Indeed, 
Chyavana could rot find any fault in the 
vondact of the king. 

27. Then addressing king Kyshike, the 
twice-born Risht said Xo him,—=Do you wil 
your spouse, yoke yourself to a cat and 
take me on wt whereever [ shall direct. 


28, Unbesitatingly, the king apswered 
Chyavana haying asceticism for “wealth, 
saying,—So be tt '—And he further enquir- 

‘of the Richt, asking,—Wiich car shall 
I bring ? Shall « be my pleasure tar for 
makmg pleasure-journeys or, shall tbe my 
war-chariot 7 

29-31. Thus ardressed by the delight- 
ed and contented king, the ascetic said to 
him,—Do you promptly get ready that 
chariot with which you aitack hostile cries ! 
Fadeed, that war-chartot of yours, with every 
weapon, wih its standard and flags, its 
dacis and javelins and golden columns and 
poles, should be made ready. Its ratile 
resembles the tinkling of bglls. It 1s adorned 
with numberless arches made of pure gold. 
Ttis always furnished with hundreds of hgh 
and excellent. weapons !—I'he king satd,— 
So be st,—and soon made his great war- 
chariot geady. 

32. And he yoked his wife thereto on 
tha Jeft and bis own self on the right. And 
the king placed on the chariot, among its 
other articles, the goad which’ had three 
handles and’ which had a point hard as 
adamant and sharp as the needle, 

33 Having placed every aricle vpon 
the car, the king said to the Ristu,—O holy 
‘one, where shall the chariot proceed? Q, let 
theson of Bhrigu issue his order. 

34735. Tiis your chariot shall proceed 
to the place which you may be pleased to 
direct! Thus addressed, the holy man 
zeplied to the king, saying,—Let the car go 
ence, dragged slowly, step by step. Obey- 
ang my wil, do ye two proceed in such a 
way that 1 may not feel any exhaustion. 

g6. 2 should be borne away pleasantly, 

wed dot all your people s¢e thus march that 
Prrake thvougir Gere midst, No. person 
Bhat comes to me, asl proceed along the 
rand, should be driven away. I shall distri- 
“bute riches among all, 
af 7. To the Braliaanas who may ap- 





ich méion the way, I shall grant ther 
hes‘ ond bestow upon all of them gems 


tanad riches withoat stint. 
‘ Fa, Lek all this be done, O king, 
aha da cot enteciaie any scruples Hear: 


of the Rishi, the king called 
SE eae cha la’ thea -Ve"sieutd 
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withoutYany lear, give away whatever (ye 
ascetic will command,—Then profuse jewels 
and gems and beauufal women, and? pairs 
of sheep, and coined and uncomed 

and huge elephants resembling hills ae 
‘mountain sumuiis, and all the ministerds 
the king, began to follow the Rishi ag 
was carcied on that chariot, 

4t. Cries of Oh and Alas arose from 
every part of the city which was plunged ta 
gne( at that extraordinary spectacle, 1! 
Risht struck the king and the queen aude 
denly with that goad having a sharp poitte 
Though thus struck on the back 
and the cheeks, the royal pair sll showed 
no sign of agitation. On the other hand? 
they continwed ta carty the Rishi on ap 
before. 

43. Trembling from head to foot, tor 
no foed had passed their lips for fifty nights, 
and exceedingly weak, the heroic palit 
somehow succeeded in dragging that eke 
cellent chariot. 2 


At, Repeatedly and deeply evt by the 
goad, the royal paw became covered with 
Blood, Indeed, O king, they then looked 
Nike a couple’ of Kinshuza trees in the 
flowering season. 

45 Seeing the plight to which theie 
Jung and queen had been reduced, the cilie 
zens becane afflicted with great grief. 
Filled with fear of the curse of the Rishi, 
they kept silent under their misery. 

46. Collected in masses they said toeach 
other,—See the might of penances! Al- 
though all of us are angry, we are still 
unable to look at the Risht. 


47. Great is the energy of the hol; 
Rist of purified soul! See also the = 
durance of the king and hie royal spouse, 

48. Though exhausted with fatigue and 
hunger, they are still carrying the car!—= 
‘The aon af Bhriga, despite the smuery he 
caused to Kushika and his queen, could see 
ho sign of dissatisfaction or agitation ia 
them. 











Bhishma said:— 

49 The perpetuater of Bhriga's race, 
seeing the king and the queen totally un= 
moved, began to distrivute wealth ver; 
largely as if he wece a second Lord 
Treasures. 

50. At this deed also, king Kushika 
showed no mark of dissatisfaction, He 
did as the Rishi ordered, Seeing all this, 
that illustrious and best of ascetics became 
pleased. 

51. Descending from that excellent ear” 
he waharnessed the royal pair, Aatee 
fceed them, he addressed them duly 
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epaglndend: the son of Bhrigui ia 
hy, deep, and delighted voice, szid,—! am 
rendy (0 give an excellent boon to you 
Boul. 

§3-. Delicate as they were, their bodies 
had been pierced with the goad. Moved 
by affection, that best of ascetics softly 
touched them with bis hands whose healing 
wirtuet resembled those of ambrosia itsell, 
O chief of the Bharatas. 


$4 Then the king answered,—Myself 
and my wife have felt no exhaustion, —In- 
deed, ail their fatigue hac been removed 
through the power of the Rishi, and hence it 
was that the king could say so to the Rishi, 


'5§. Pleased with their conduct, the ill- 
usitious Chyavana said to them,—I have 
nevar before spoken falsehood. 
therefore, be as I have said. 

36. ‘This spot on the banks of Ganga 
is very charming and auspicious, { shail, 
abserving a vow, live for a little while here, 
O king. 

57+ Do you return to your citys 
arp cebausied | Vou shall Compagnia, 
morrow, O king, you shall returning with 
your wile, see me liere. 

58. You should not give to anger or 
grief. ‘The time is come when you shall 
Yeap a great reward! Ihat which is covet. 
ed by you and which is in your heart will 
indced be done, 

59. Thus addressed by the Rishi, king 
Kushika, with a pleased heart, replied to 
the Risht in these pregnant words, 

60. I have entertained no anger or grief, 
© highly blessed one! We have been 
cleansed and sanctified by you, O holy 
‘one! We have once more become youth- 
ful. See our bodies have become greatly 
beautiful and possessed of great strength. 


61. [donot any honger see those wounds 
that’ were caused hy you on our badies 
with your goad! Verily, with my wife, I 
am in good health, 














62. I see my goddess become as beauti= 
fut in body as.an Apsara, Indeed, she is 
endued with as much beauty and splendour 
fas she had ewer been before, 

63. All this, O great ascetic, is due to 
your favour. ‘Indeed, there is nothing 
wonderful in all this, O holy Rishi of power 
ever unbaffled. 

64, Thus addtessed by the king, Chya- 
vana said to lum.—You shall, with your 
wile, return here to-morrow, O king. 

65, With these words, the royal 
‘Kuahika was sent away. Saluting the Rish 
the king, tudued with a handsome body, 


At must, | 


You | 
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returned to his capital tiers seoond king 
of the celestials, 

65, ‘The counsellers then, with the 
priest, came om to welcome hint, His 
troops also and the dancing women and ald 
tis subjects, did the same. 

\ 67. Surrounded by them alt, king Kus 
shika, shining m beamy and ‘spiend 
entered his city, with a dehghted heart, 
and his praises were sung by bards and 
encomiasts, 

68. Having entered his chy and pere 
formed ail his morning qites, he ate wth 
his wife, Gifted with great splendour, she 
king then passed the night happily, 


69. Each saw the other to be possessed’ 
of fresh youthfutness. All their sufferings 
and pains having ceased, they saw eactr 
other to resemble a celestial, Gifted witlr 
the splendour they had got as a boor from 
that foremost of Brahmanae, and possessed 
of exceedmngly lovely features and beautiful 
forms, both of them passed a happy right 
im their bed. 


70. In the interval spreader of the feats 
of Bhrigu’s race, vis. the Rishi having 
Fenances for Ins wealth, converted by his 
Yoga-power, that charming wood om the 
bank of Ganga into a retreat full of wealth 
of every kind and adorned with every 
variety of jewels and gems on account of 
which it excelled in beauty and spiendonr 
the very abode of the king of the celestials » 














CHAPTER LIV. 


(ANUSHASANIKA PARVA).— 
Continued. 


Bhishma said :— 

1. When that night passed away, the 
Rreat king Kushika awoke and perfacmed 
his morning rites. Accompanid by his wife 
he then went towards that forest which the 
Rishi had selected for his residence, 


2. Arrived there, the king saw n patatial 
mansion made entirely of gold. Having a 
thousand columns eath of which was aiade 
of gems and precious stones, it looked tike 
‘a mansion belonging to the Gandhacvas, 


3-4. Kushika saw in every part of that 
building signs of celestial design, And 
he saw hills with charming walleya, and 
Jakes with lotuses on. them bosom; and 
mansions fall of rich and curious: 
and gateways and arches, OQ | 











And the king beheld many ope 
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and open spots carpeted with grass, aod 
tesembling fields of gold. 

5: And he saw many Sahataras adorn. 
ed with blessams, and Ketakas and Udda- 
fakas, and Duavas, and Ashokas, and 
blossoming Kundas, and Atimuktas, 

6. And he saw there many ‘Champa 
and Titakas and Bhavyas and Panasas and 
Vyanjulas and Karntkaras adorned with 
flowers, 

7-_ And the king saw many Shyamas 
‘and Varanepushipas and the creepers called | 
Astapadia, all clipt properly and beauti- 
tally. 

& And the king saw trees on which | 
fotuses of various species bloomed tm all | 
their beauty, and some of which bore 
Gowers of ewery season. And he saw alsa | 
amany mansions that looked like celesual 
cars or like beautiful mountains, 


Q—10, And at some places, O Bharata, 
there were tanks and lakes full of cool 
water and at others were those that were | 
full of warm or hot water, And there wee | 
various kinds of excellent seats and costly 
beds and bedsteads made of gold and | 

sand overlaid with beautiful cloths and 
Carpets. There were profuse viands and 
edibles, all well-dressed and ready for use. 


tt—12,—Aad there were talking parrots, 
she-parrots, Bhringarajas, Kokilas, Shata- 
patras with Koyashtikas and Kukkubhas, 
\d peacocks and cecks and Datyuhas and 
divajwakas and Chakoras and monkeys 
and swans and Sarasas and Chukravakas, 

















13. Here ond there he saw bevies of 


ing Apsaras and conclaves of happy 
Iharvas, O monarch, 


14, And he saw other Gandharvas at 
other places rejorcing wih their dear wives. 
‘The king sometimes saw these sights and 
sometrmes could not see them. 


1g. The kiag heard also sweet notes of 
rvqcal mysic and the sweet voices of pre- 
cepiors engaged in lecturing theie disciples 
fon the Vedus and the Scriptures. And 
the king also heard tra harmgnious notes 
‘of the geese oporting in ihe lakes. 


¥8. Seeing such Inghly wonderful spec- 
tadles, the ‘bing began to reflect inwardly, 
saying—-Is this a dream? Or, is all this 
due to an alrenation of my mind? Uris 
it all real? 


37. O, L have, without renouncing my 
‘body, attained to the beatitude of Heaven. 
‘This sod is esther the sacred country of 
the Uttara-Korus, or the abode, called 
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"18,00, what ate these wonderful 
tacles that I see !—Reflecting thus, the iti 
at last saw chat foremost of Rishis. 


19 {0 that golden palace having co 
made of jewels and gems, the son of Bheiga 
lay stretched on a costly and excellent bed, 


20, With his wile by his side, the kin 
approached, with an exulting heart, the R 
as he lay on that bed. Chyavana, howe 
ever, speedily disappeared at ibis, with the 
bed itself upon which he lay, 

21, The king then saw the Rishi at 

another part of that lorest, seated on a mat 
ade of Kusha grass, and mentally engaged 
the recital of some hugh Mantras. 
22. Theaugh his Yoga-power, thus did 
that Brahmana stupely the king. [n= 
moment that charming forest, those bees 
of Apsaras, those bands of Gandharvas, 
those beautiful trees, all disappeared. 

23. The bank of Ganga became as silent 
as usual, and appeared as before caverew 
with Kusha grass and anthilts, 

24. Having seen that Inghly wonderh , 
spectacle and its quick disappearance also, 
King Rusinka, win his wile, became filled 
with wonder, 


25. With a delighted heart, the king 
addressed his wile saying, see, O ami 
able one, the various agreeable scenes and 
sights, occurring nowhere else, which we 
twa have just seen, 

26, All ths 1s due to the favour of 
Bhirigu’s son and the power of irs penancas. 
By penances one attains all which cherishes 
1a bis imagination, 

27—28. Penances are superior to even 
the Kingdom of the three worlds. Wath 
penances well-performed, Liberanion tuself 
may be acquired. Mark, the power of the 
great snd celestial Rishi Chyavana. derived 
from his penances! Hecan, at lus pleas 
sure, create even other worlds, 


29. Only Brahmanas are born in this 
worid for uitering and understanding sacred 
deeds. Who else save Chyavana could do 
aif tins? 

30. Sovereignty may be acquired easily 
Bat the dizatiy of a Brahma ia nt 
attainable, It was through the power of a 
Brahmana that we were harnessed to a car 
luke well-broken animals, 

31. These thoughts that passed through 
the king's mind, became known to Cliyae 
vana, Ascertaming the king’s thoughts, 
the Rishi addressed him and saidj—eCome 
here quickly. 

32, Thus addressed, the king and thd 




















Ansravati, of the king of the celestials. 


queen approached the great ascetic, amd 


a2 


‘wensding heir heads’ ‘they adoved fim 
‘wlio were worthy of adoration. 


33. Uttering a benediction upon the 
king, the Rist, gifted with great intelti- | 
fence, O king, comforted the king and said, 
Sit down on that seat. 





35. After this, O monarch, the son | 
of Bhrigu, without guile or msincerity of 
any sort, pleased the king with many soft 


words, and then said—O king, you have 
completely subjugated the five organs of 
action and the five organs of knowledge 
‘with the mind as their sixth, For this you 
have come out unburt from the fiery ordeal 
E had prepared for you. 


36, I have been properly honored and 
néored, O son, by you, O foremost of all 
persons gifted with speech. You have no 
‘Sin, not even a minute one, in you. 


37. Give me leave, O king, for I shall 
now proceed to the place 1 came from. 1 
Rave been highly pleased with you, O p 
Pray accept the boon 1 am ready to give ! 


Kushika said:— 

38. Before you, O holy one, I have 
staid like one staying in the midst of a fire. 
‘That Ihave not yet, O chief of Bhrigu’s 
race, been reduced to ashes is sufficient, 








39. Even this is the highest boon that 
T have got, O delighter of Bhrigu! That 
you have been pleased by me, O Brahmana, 
and that I have succeeded in rescuing my | 
xace from destruction, O sinless one, are | 
in my ease the best boons, 

40. This 1 consider, O learned Brah- 
S a distinct mark of your favour, 
ct of niy life has been accomplished. 
‘Even this is what [consider the very object 
‘of my sovereignty. This is the highest fruit 
‘of my penances. 

41. If, O learned Brakmana, you have 
been pleased with me, © delighter of 
Bhrigu, then do you remove some doubts | 
which are in my inind, 












CHAPTER Lv. 
(ANUSHASANA PARVA)— 
Continued. 
Chyavana said:— 


3. Do you accept a boon from me. 
Do you also, O king, tell me what the. 


doubt is that is in your mind. I. shall» 





tertainly accomplish all your: purpases, 
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Kushika said > 
2. H you have been 
© holy one, d0 you thon, © son of Shree 
tell me your abject in living in my 
tor satwetiine, for L wish to. tear ie’ Whe 
(was your object in sleeping on the’ bed 
\) assigned you for, ong and twenty days 
Yontinuously, without changing sides. 

3 O foremost of ascetics, what also wis 
your object, again in going out of the:rodt 
withoutsspealsing a single word, 

4. Why did you, sigain, without: aay 
reason, disappeas and once more become 
visible? Why, O learned Brahmana, did 
you again hay yourseli down on the bed, 
and sleep, as belore, for one aud twenty 
days. 

5. Why did you go out after you were 
rubbed by us with oil for your hath? Whys 
also, after having made various kinds of 
food in my palace to be collected, did you 
consume them with fire ? 

6. What was the cause of your sudden 
journey through my city on the car? What 
was your object, in giving away so much 
riches? What was your motive in showing 
us the wonders of the forest created by 
your Yoga-power. 

7. What, indeed, was your motive in 
showing, O great ascetic, so many palaces 
made ui gold and so’ many_ bed-steads 
supported on posts of jewels and geins ? 


8. Why also did all these wonders: dis- 
appear [rom our sight? 1 wish to hear 
the cause of all this, Thinking of all :hese 
acts of yours, O perpetuater of Bhrigu’s 
race, I became stupzfied. 

9. 1 cannot comprehend your mot 
© you having penances for wealth, I wish 
to hear the truth about all those acts of 
yours in full, 


Chyavana said :— 

10, Listen to me asf tell you fully the 
reasons which had moved me in sil these 
acts of mine. Asked by you, © king, f 
cannot refuse to enlighten you, 


11. In days of yore,” on one occasion, 
when the deities had assembled “together, 
the Grandiather Brahman said some words. 
I heard them, O king, and shall naw repeat 
them to you. ae 


pleastd witli me, 

















12, On accobnt of a 
Brahmana and Kshatriya energy, 
will occur an intermixture iq my race.— 
Your grandson, O king, will become endund 
with great energy and power. 

2. Hearing this, 1 eae Hare! 
to extermitiate your tacts Ladend tee 
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O Koshike, suking the utter extermina- 
sion of your famity, in fact, for reducing 
to ashes all your descendants. 

14. Moved by this motive 1 came to 

sur palace, © monarch, and said to you,— 

shall observe some vow. Do you attend 
tpon me and serve me duttully, | 

1g. While tiving, however, in your house 
¥ could not see any shortcomings m you. 
wt is for that reason, O royal sage, that | 

yu are still alive, for otherwise you would 
have by this been dead, 

16 It was with this fesolution that 1 | 
slept for twenty-one days in the hope that 
somebody would awake me before 1 arose 
‘out of my own accord, 

ay. You, however, with your wife, did 
siot awake me, Even then, O best of kings, 
1 became deligtied with you, 

18. Rising from my bed I went out of 
the chamber without speaking to any of | 
you. 1 did this, O king, in the hope that 
you would ask me and thus I would have 
‘an opportunity of cursing you. 

tg 1 then disappearéd, and again 
showed myself in the room of your palace, 
and once more following Yoga slept for one 
and twenty days, 

20. My motive was this, Exhausted 
with tol and hunger you two would be 
angry with me and do what would be un- 
pleasant to me. |t was from this motive 
that I caused yourself and your wife to be 
afflicted with hunger. 

21. In your heart, however, O king, the 
shghtest feeling of anger or ‘vexation did ; 
not rise, For this, O king, I became higly 
pleased with you, 

22. When I caused various kinds of 
food to be brought and then set fire to 
them, I hoped that yourself with your wife 
would jicld to anger at the sight, Even 
that act, however, of mine was tolerated 
by you. 

23-24. 1 then ascended the car, O 
king, and addressed you, saying,—-Do you 
wih your wife bear me!—You did what 1 
ordered, without the least scruplg, O king | 


A became delighted at the Ihe gifts of 
ics F snade could not excite your anger. 


Pleased with 





is 1 O king, I created 
with the help of my Yoga-power that forest 
which yourself with your wife did see here. 
Listen, O king, to the object I had, 
26. For pleasing you and queen 1 
Her Hebged a glimpse Heaven, All 
8 which you have scen in these 
woods, O king, area eon Heaven. 
ar. O best of kings, for a little white 1 
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made yoo and your wife behold, in even 
your earthly bodies, some sights of Heaven, 
28. All this was done for showing the 
power of penunces and the reward that is 
in store for virtue Lhe desire that squse 
m your heart, O monarch, at sight of thope 
dolghiful objects, 1s kaown to mes 


29 You became desireus of coestaing 
the dignity of a Brahmana and the merit 
penances, O king, disregarding the sover= 
eignty of the Earth, nay, the sovereignty 
of very Heaven. 

30. You Thought this, O king, The 
status of a Brahmana 1s inglily difficult to 
get, having become a Brahmans, it is 
highly difficult to obtain the status of @ 
Rishi, having become # Rishi at is difficult 
to become an ascetic. 

3t. F tell you that your desire will be 
fuifiled, From you, O Kushila, will origi 
nate a Brahmana who shall be called after 
your name. Ihe person that will be the 
Uurd sn descent from you shall obtam the 
status of a Bralmana. 

32 Through the energy of the Bhrigus, 
your grandson, O king, will be am asceuc 
gifted with the splendour of fire. 

33- He shall always strike all men, in 
deed, the inhabitants of the three worlds, 
with fear, [tell you the truth. 

34. © royal sage, do you accept the 
boon that 1s now im your mind. 1 shall 
soon start for @ sojourn to all the sacred 
waters. lime is expiring. 


Eushika said — 

35- This, O great ascetic, isa high boon 
an my case, for you have been pleased wath 
me! Let that take place which you have 
said! Let my grandson vecome a Brakimas 
na, O sintess one, 

36. Indeed, let the dignity of Brahmaria~ 
hood attach to my family, O holy one? 
Jin 1s the boon 1 pray for! 1 wish ty once 
more ask you in full, O holy ane. 

37. In what way, O deligtter of Bhrigu, 
will the digmty of Brahmanahood attach to 
my family? Who will be my friend ? Who 
will have my affection and respect ? 




















CHAPTER LVI. 


(ANUSHASANIKA PARVA).— 
Continued, 


Chyavana said 


tL should certainly, © king, tall 
eerie aboar dee cae ee 
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which, O monarch, f came hitherfor exter- 
ammnating your race. 

2. This is well-known, O king, that the 
Kshatriyas sheald always have the help ot 
the sons of Bhrigu in the matter of sacri 
fices. ‘Through uresistible decree oly 
destiny, the Kshatriyas and the Bhargavas 
‘will quarrel, 

3 The Kshatriyas, O king, will loll all 
the descendants of Bhirigu. By an ordi- 
Rance of fate, they will root out the race 
of Bhrigu, not sparing even infants in their 
mothers’ wombs, 

4. There will then be born in Bhrigu’s 
race a Rishi of the name of Urva. Gift- 
ed with great energy, he will in splendour 
certainly resemble fire or the sun. 


5. 

















He will cherish such anger as will be 
sufficient to consume the three worlds. He 
will be competent to reduce the whole 
Earth with all her mountains and forests 
into ashes, 

6. For alittle while he witl put out the 
flames of that fiery rage, throwing it into 
the Mare’s mouth that wanders through 
the ocean, 

7—9- He will have a son of the name of 
Richiea, Ihe whole science of arms, O 
sinless one, in its embodied form, will come 
to him, for the extermination of the entive 
Kshatriya caste, through 2 decree of Des- 
tiny, Receiving that science by inward 
fight, he will, by Yoga~power, communicate 
it to his son, the tiighly blessed Jamadagni 
of purified ‘seul, Lhat foremost of Bhri- 
gu’s race will bear that science in his mind. 





10. O you of righteous soul, Jamadagni 
will marry a gul, taking her’ from your 
race, for spreading ws glory, O chief of the 
Bharttas, 

11, Having obtained for wife the daugh- 
ter of Gadhi and your grand-daughter, O 
king, that great ascetic will beget a twice- 
born son giited with Kshatrya accom- 
plishments. 

12, In your race will be born a son, a 
Kshatriya gifted with the virtues of a Br 

Possessed of great virtue, he will 

Gadhi. Known by the name 

of Vishwamitra, be wilt in energy come to 

be considered as the equal of Viihaspati 
himself, the preceptor of tie celestials. 


13. The illustrious Richika will grant 
this ‘son to your race, this Kshatriya who 
will be endued with high pengnces, ‘Two 
women will be the cause in the matter of 
This exchange of sons. 

14. All this will_ take place at the 
command of the Grandfather. It wi 
never be otherwise, The status of Bral 
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manahood will attach to one who is third 
in descent ftom You shall become a 
relative of the Bimrgavas | 


Bhishma said:— 


15. Hearing tlieae words of the great 
ascetic Chyavana,oking Kushika became 
filled with joy, and answered as follow :— 


1617 Indeed, O best of the Bharatas, 
he satd-So be’ it!—Gilted with hign 
energy, Chyavana once more addressed 
the king, and urged him to accept a boon 
from lumself. ‘The king replied—Very 
well, From you, O great ascetic, I shall 
obtain the irufuon of my wish, 








18—19—20, Let my family become inves- 
ted with the dignity of Brahmanahood, and 
| let it always set its heart upon virtue !— 

The ascetic Chyavana, thus solicited, 
| granted the King’s prayer, and bidding 
| farewell to the king, started on his intended 

sojourn to the sacred waters. I have now 
told you everything, O Bharata, relatiag 
to your questions, vis., how the Blrigus 
anc the Kushikas’ became connected with 
each other by marriage. Ladeed, O king, 
everything took place asthe Reshi Chya- 
vana had sad. [he birch of Rama (of 
Bhrigu’s race) and of Vishwamitra (of 
Kustita’s race) happened in the way that 
Chyavana had said. 








CHAPTER LVII. 


(ANUSHASANIKA PARVA).— 
Continued, 


Yudhishthira said 


1. 1 am stupefied, O grandfather, to 
hear your words! Thinking’ that the Barth 
is now destitute of a very large number 
of kings all of whom were gifted with great 
prosperity, my heart becomes filled with 
grief. 

2, Having conquered the Earth and 
acquired hundreds. ot kingdoms, O Bharaia, 
T turn ‘wih grief, O grandfather, at the 
thought of the millions of men'1 have 
kalled. 


3+ Alas, what will the condition be of 
those foremost ladies who have been de- 
prived by us of husbands and sons ant 
maternal uncles and brothers? 3 

4 Having killed those Kisrus,—oue 


insmen, that is, and our friends and web 
wishers,—we shall have to sink ih helt 














with heads has downwards, Thére 
is no doubt of oe 


ANUSHASAMA PARYA. 


§. Laish, O Bharata, to adhict my body , 
‘with severe penances. With that end 
in view, O king, 1 wish to receive instruc 
tions from you. 


Vaishampayana said :-— | 
6. 

words of Wudhvshthira, ‘refleeted upon 

them acutely with the help of Ins under | 

standing, and addressed Yudhishttuca ia | 

reply. | 


Bhishma said :— | 

7 Hear what I say to you. Itus highly | 
wonderful and 1s a great mystery. Lhe | 
Subject ts the ends that creatwes acquire 
ster Yeath as the rewards of partwular 
acts or courses of conduct they follow. 

8. One goes to Heaven by penances. 
By penances one acquires fame, By | 
penances, O mighty king, one lives long 
and gets all arucles of enjoyment. 

9. By penances one acquires knowledge, 
science, health and freedom from disease, 
beauty of person, prosperity, and blessed: 
ness, O chief of Bharata’s rate. 

10. By penances ene acquires riches. 
By observing the vow of silence one 
succeeds In bringing the whole world 
under hig sway. By making gifis one 
gets all Rinds of enjoyable aruicles. By 
observing the rite of Diksha one acquires 
buthin a good and high family. 

tt, Those who spend their hives hving 
upon only fruits and roots succeed an 
acquirmg kingdom and sovereignty. Lhosa 
who live upon the leaves of plants and 
trees as thew food sucueed in gong to 
Heaven, 

12, One who five upon water only 
attains to Heaven. By making gifts one 
simply increases his wealth. By serving | 
with reverence his_preceptor, one adquires 
Yearning. By performing Shraddhas every | 
ay in “honor of his Departed Manes, one | 
‘acquires a large humber of children, 


13. By observing Diksha upon potherbs 
and vegetables, one acquires a large 
umber of kine. Those who lwe upon 
Rrass and straw succeed im going to 
Heaven. By bathing thrice every day 
with the necessary rites, one acquires a 
large number of waves. By drinking the 
air stone, one acquires residence im the 
regions of Prajapati. 
tq The Brahmana who bathes every 
day and recites sacred Mantras in the 
two twilights, becomes of the 
position of Daksha himself. By adoring 
the deities in a forest or desert, one 2+ 
quies a kingdom or sovereignty, and by 
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ebservingsthe vow of relinquishing the body 
by a long fast, one goes to the celestial 
region, 

15 One having penances for wealth and 
always passing his days in Vega obtains 
ood beds and seats and velucles. Ree 


The great Blusigna, heansig these rouncing the body Ly entering a burning 


fice, one becomes an object of respect ft 
the region of Brahman, 

16 hose who he on the hard and bare 
Bround acquire houses and beds. Those 
who clothe themselves m rags and barks 
get gnod dresses and ornaments. 

17, By avoidmg the several agreeable 
tastes one succeeds n winning great pros= 
petty, By abstaining from meat and fish, 
one gets long-lived childen, 

18 One who passes sometime in Uda- 
vasa, mode of iife, becomes the very lord of 
the celestial region, Ihe man who speaks 
the truth, O best of men, succeeds in sport 
ang bappily with the celestials themselves. 








19. By making gilts one acquires great 
fame on account of iis ngh aciievementa. 
By abstention from cruelty, one acquires 
health and freedom from disease, By serve 
ing the Bralmanas with respect, one acquires 
kingdorh and sovereignty, and the bigh 
position of a Brahmana, 

a0. By making gifts of water and other 
drinks, one acquires eternal fame on. ace 
count of lugh achievements. By making 
eilts of food, one acquires various articles 
of enjoyment. 

21, One who gives peace to alll cre 
tures, (by refraining to do them any ingury), 
becomec freed from every region. By serv- 
ing the gods, one obtars a kingdom and 
celestial beauty. 

22. By presenting hghts at places which 
are dark and frequented by men, one ges 
quires a good eye-sight. By gwing away 
good and beauiilul objects, one acquires & 
good memory and understanding. 

23. By distributing scents and garlands, 
one acquires far-reaching fame. lhose 
wha abstain from shaving off ther hair 
and beards, get excellent children, 

24 By observing fasts and imitiation 
and baths, O Bharata, for twelve years one 
acquires a region which 1s superior to that 
attainable by unreturmng heroes, 

25 By conferring one's daughter on 
an eligible bridegroom according to the 
Brahsna form, one gets, O best of men, male 
and female slaves and ornaments and fields 
and house: 

26 By celebrating sacrifices and obs 
serving fasts, one goes to the celestiat 
region, Q Bharata, The man who gives 
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away fruits and Aoweérs succeeds in’ gaining ® 
wacred knowledge. 


27. The man who gives away a thousand 

dine with horns bedecked with gold, suc 
teeds in acquiring Heaven. This has bean 
declard by the very deities in a celestial | 
‘assemblage. 








28. One who gives away a Kapila cow 
with her calf, with a braten pot for milking, 
with horns bedecked with gold, and pos- 
sessed of various other accomplishments, 
obtains the fruition of all his desires from 
that cow. 


29, Such @ person, on account of that 
nit of gift, lives in the celestial region for 
As many Years as there are hairs on the 
body of the cow ard resctes in the next 
world his sons and grandsons and all his 
family to the seventh degree. 


30. That man gets to the regions of the 
Vasus who gives away acow with horns 
beautifully decorated with gold, accom- 
panied-with a brazen jar for milking, along 
with a piece of cloth embroidered with xold, 
a measure of sesame and a sum of money as 
gift, 

te A gift of kine rescues the giver in 
inthe next world when he finds himself 
falling into the deep darkness of hell and 
fettered by his own deeds in this world, 
like a boat with sails that have canght the 
aie rescuing a person drowning in the 
ocean. 

52.. He who confers 2 daughter accor- 
ding fo the Brahma form upon an eligible 


person, or who makes a gift of land toa) 


Brahmana, or who gives food according to 
dur rites, succeeds in attaining to the region 
of Indra. 


33 That man whe presents 2 house, 
furnished with every sort of furniture to a 
Brahmana given to Vedic studies and en- 
dued with’ every accomplishment and good 
behaviour, fives in the country of the Uttara- 
Kurus. 

3%. By.making gifts of draft bullocks, a 
person acquires the region of the Vasus. 
‘Gift of gold secures Heaven. Gift of pure 
gold yields greater merit still. 

35. By making gift of an umbrella, one 
acquires a palatial residence. By making 
gilt wf a pair of sandals. or shoes, one ace 
quires good cars, ‘he reward’ of cloths, 
is personal beauty, and by making gifts 
of scents, one gets a frageant body. in 
next life. 

36; One who gives flowers and froits 
‘and plants and trees,:ta a Brahmana, ac- 
‘quires, without any-toil, a palatial residence 


MATTABRARATA, 


containing beantifal ‘women’ ahd’ plenty-of 
riches. 

37. The giver of fond and drink’ of 
different tastes and other articles of enjoy 
ent succeeds in acquiring profuse supply 
of such articles. The giver, again, of houses 
arid cloths get articlug of a similar nature. 
There is no doubt in this, 

38. That person who makes gilts of 
garlands and incense and scents and un= 
guents and the articles needed by men 
after a bath, and garlands to Brahmanasy 
becomes freed from. every disease. and, 
possessed of personal beauty, sports in foy 
in (he region reserved for great kings. 


39- That man, O king, who presents ta. 
a Brahmana a house that is stored with 
grain, furnished with beds, full of riches, 
auspicious, and delightful, acquires a pala> 
tial residence. 

40, He who gives to a Beahmana. a 
good bed perfumed with fragrant scents, 
Covered with an excellent sheet, and pillows, 
| gets without any effort on his pact a beau- 
tiful wife, belonging to a respectable family 
and of agreeable manners, 


4t. The man who takes to a hero's bed 
on the field of battle becomes the equal of 
the Grandfather Brahinan himself.” There 
is no end that is higher than tis. Even 
this is what the great Rishis have said, 








YVaishampayana said :— 

42. Hearing these words of his grands 
father, Yudhishthira, the delighter of (he 
Kurus, became anxious to get the end 
reserved for heroes and no longer expressed 
any disgust for leading a domestic mode of 

fe. 


43+ Then, O foremost of men, Yudhish - 
thira, addressing all the other sons of 
Pandu, said to them—Let the words 
which our grandfather has said, command 
your faith!” ‘ 

44 At this, all the Pandavas withthe 
famous Draupadi amongst. them, highly 
spoke of the words.of Yudhishthira and shid 
‘yes? 





CHAPTER LVIII, 


(ANUSHASANIKA PARVA). 
Continued, 


Yadhishthira said: 
i. Lwigh, O Bharata, ‘oie so: eae 

rwbat ‘the “rewards are | 

digeing of toni ene 


‘i 
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Bhishnia seid :— 

4. A piece of land of & best Sight, 
Fert! situate in the midst of charming 
adorned with various kinds of metals, and 
abitad by all sorts of creattires, Is con- 
sidered as the foremost of spots. | 

3. A particulat pertion of Such land! 
should be chosen for digging a tank, 
Shall tel you, in due order, the different 
kinds of tauks. I shalt also tell you what 
the merits also are of the digging of tanks. | 

4. The mat who causes a tanks to be dig 
becomes entitled to the respect and adora- | 
tion of the tree worlds. 

5. A tank fail of water is as agreeable | 
and beneficial as the house of a friend. It | 
fs gratifying to the Sun himself. It also | 
helps the growth of the celestials. It is the | 
Foremost of all things that lead to fame. 

6-7. The wise have said that the exca- 
vation of a tank brings on Virtue, Profit and 
Pleasure. A tank is said to be properly | 
excavated, if it is made on a piece of land | 
that is inhabited by respectable persons. 
A tank is said to be necegsary for all the 
four purposes of living creatures. ‘Tanks, | 
again, are considered as forming the ex- | 
cellent beasty of a country 

8 The celestials, human beings, Gan- 
dharvam Departed Manes, Uragas, Raksha- 
sas, and even immobile beings, all retort 
to # tank full of water as their refuges 

gs I shall, therefore, recite to you the | 
merits altached to tanks as described by | 
great Rishis, and the rewards in store for 
persons who cause them to be excavated, 


























to, The wise have said that that man 
acquires the merit of an Agnihotra sacrifice 
in whose tank water is held in the season of 
rains. 

ut. The high reward in the world that 
is reaped by the person who makes a gift | 
of a thousund kine is acquired by that man ; 
in whose tank water is held in the season of | 
autumn, i 

12, That person in whose tank water | 
fies in the cold season acquires the merit | 
Of the wight who performs a sacrifice with | 
profuse gilts of gold, . 

1g That person in whose tank water 
fies in the season of dew, acquires, the wise 
have said, the merits ‘of an Agnisbtoma 
sacrifices, 


1g." That man in whose’ well-made tank 
water lies in the season of spring acquires 
the merit of the Atiratra sacrifice. 
sate That man in whose tank water 
in the season of summer wins, the Rishi 
say, the marits of a horse-scrifice, 
it 
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16. That man rescues his whole rtee In 
whose tank kine are seen to satisly -theie 
thirst and from which pious men draw {iteit 
water. 

17. That man in whose tank icine satiny: 
their thirst as also other animals and Birdy 
and human beings, gains the merits of a 
horse-suerifice, : 

18. Whatever quantity of water is drunte 
quantity: 


from one’s tang and whatever 
is taken therefrom by others far purposes 
bathing, all become stored for the beneGtt. 
of the excavater of the tank and he enjoys 
the same eternally in the next world. 

19. Water, especially in the other world, 
is dificult to get, O son, A gift of drink 
yields eternal happiness. 


20. Make gifts of sesame here. Make 
gilts of water. Do you also give lanrps. 
While alive and awake, do you sport happis 
ly with kinsmen. ‘These are acts which you 
shall not be able to achieve in the other 
world, 

21. The gilt of drink, O chief of men, 
15 superior to every other gift. In point of 
merit, it is superior to all other gilts. Theres 
fore, do you make gifts of water. 

22, Thus have the Rishis described the 
high merits of the excavation of tants, E 
shall now describe 10 you the planting of 
trees. 

23, OF immobile objects, 
have been spoken. They are 
Guimas, Latas, Wallis, 
Trinas of diverse kinds, 


24. 








classes 
Vrikshas, 
‘Twaksaras, and 


si 


‘These are the several kinds of 
vegetables. Lisien now to the merit of 
their pianting. By planting trees one 
acquires fame in the world of men and 
auspicious rewards in the next world, 








25. Such a man js applauded and rese 
pected in the world of the Departed Manes, 
Such a man’s name does not die even 
when he goes to live in the werld of celes= 
tials, 

26. The man who plants tcees rescues 
the ancestors and descendants of both his 
paternal and maternal lines. Do you, 
therefore, plant trees, O Yudhishthira, 


27. The trees that a man_ plants bee 
come the planter's children. There is no 
doubt in this. Departing from this world, 
such a man goes to the celestial region, 
Indeed, he enjoys many eternal regions of 
bliss. M 


28, Trees please the deities by thaie 
flowers; the Departed Manes by their 
fruits ; and all. guests and strangers by-tos 
shadow they afford, 
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29, Kinnaras, Uragan, Rakshasas, deities 
Gendharvas, and human beings, as also 





Rinhis, all resort to trees as thei jage- 


30. ‘Trees that bear flowers and fruits 
please ali men, The planter of teecs is 





Saved in the next world by the trees he | 


plants ike children 
father. 


Bt. Therefore, the man who is desirous 
of act ig his own good, should plant 
trees by the side of tanks and rear them 

bis own children, ‘The trees which a 
man plants are, accordinz to both reason 


saving their own 











and the scriptures, the children of the 
planter, 
33. That Brahmana who excavates a 


tank, and he who plants trees, and he who 
performs sacrifices, are all adored in the 
Celestial region as men who are devoted to 
truthfulness of speech. 

33- Hence, one should cause tanks to 
be excavated and trees to be planted, adore 
the deities in diverse sacrifices, and speak 
the truth, 





CHAPTER LIX. 


(ANUSHASANIKA PARVA).— 
Continued. 

Yudhishthira said :— 
| 14 Amongst all those gilts mentioned 
in the work other than the Vedas, which 
gilt, O chief of Kuru's race, je the most 
auperior, in your opinion t 

2, O-powertul one, great is my curiosity 
in this matter. Do you deseribe to me that 


gift which follows the giver to the next 
world? 


Bhishms said :— 
An_ assurance to all 
Jove and affection and abstention from 
svery sort of injury, seta of kindness and 
favor done to a person in disteees, gilts of 
grticles made to one who solicits with thirst 
and agrecablege.the solicitor’s wishes, and 
whataver giljs are made without the. giver's 
‘rea ag gilts made by him, 


ever thinking @ 
term, oe a By ace, the highs 
at arid tenet at gifts. 


55. Gite ot gald, gilt of kine, and gilt of 

Sart thea @re considered as sin-clean- 

sing. ‘bey rescue the giver.{rom bis evil 
giver sr 


Ge Gi king, do yeu als “make sich 
ale 





creatures of 








GPS: tog tiie «rig! 
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7. That person who wishes to amuke hie 
gifts eternal, should always give to persons. 
gifted with necessary qualifications whate 

J ever articles are desired by all and whale 
| ever things ace the best in his house. 
8. The man wit makes gifts of agrees 
| {ble things and who dges to others what is 
aigreeable to others, always succeeds im 
xeuing things that are agreeable to bim 
self. Such a person certainly becomes 
agreenble to all, both here and hereafter, 
|g. That man, O Yudinshthie, is @ 
| crud wigint, who, through vanity, does nat, 
| to the extent ofthis means, attend to the 
| wishes of the poor and helpless wisa solicit 
| assistance. 











| 10. He is, indeed, the foremast of mem 
who shows favour to even an helpless enemy 
fallen into distress when such enemy comes 
and prays for help. 

11. Noman is equal to hiin who satisfies 
the hunger of a person who is emaciated, 
possessed of learning, destitute of the 
means of suppart, and weakened by misery. 

12. Que should always, O son of Kunti, 
| remove by ever means in his power, the 
distress of the pious observant of vows’ and 
acts, who, though having no sous and wives 
and’ plunged into misery, do nos yet solicit 
others for any kind of help. a 

1314. Those persons who do not utter 
blessings upon the deities and men, who are 
worthy of respect and always contented, 
and who live upon such alms as they get 
without begging, are conidered as verite 
able snakes of virulent poison. Du you, 
Bharata, always protect yourself (rom them 
by making gilts to thei. ‘They are cape 

te to make the foremost of Ritwij 
You are to find tiem out by means of your 
spies und agents. 

15. You should honor those men by 
gilts of yood houses furnished with every 
necessary acticle, with slaves and servants, 
with good dresses and vestments, O son of 
Kary, and with all artictes bringing on 
pleasure and happiness, 

16. Righteous men of righteous deede 
should take such gifts, moved. by the 
desire that it is weit duty to act in that way, 
and not trom dgsice of reaping any rewards 

fram. Indeed, good men should act 
in. this way so that the virtuous men dese 
oribed above mixit not, O Yudhishthica, 
feel any disjnclination to accept those gilts 
sanchifled by devotion and faish. 

17. There: are persons bathed in fométie 
ing ang bathed in vows, Without depends 
ing UpbA geijbody they get their’ moaqe 
Mog Mites Bralisatas of rigid ial 
are given to Vedic stidy and psiamscs 
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without proclaiming their practices to any ; 
‘one. i 

18. Whatever gifts you may make to | 
ahose persoris of pure conduct, of thorough ) 
‘mastery over their senses, and always | 
cantented with their own marcied wives, ape | 
gure ca neqnire fo you a merit that 
accompany yur in all the worlds into wh 
you may go. 

19. One reaps the same taerit by mak- | 
ing gifts co twice-born persons of tontralled | 
souls which one acquires by properly pour- | 
ing libations to the sacred fire morning 
evening. 

This is the sacrifice spread out for 
a sacrifice that is sanctified by devoy | 
Bion and faith and shat is accompanied with 

Dakshina! It is superior to all other sacr 
fices, Let that sacrifice ceaselessly flow 
{rom you as you give away. 

Performed in_view of such men, O 
Yudhishthira, a sacrifice in which the water 
that is sprinkied for dedicating gifts forms 
the oblations in honor of the Departed 
Manes, and devotion and worship rendered 
to such superiar men, serves ta inee one of 
the debts he owes to te dewies 

23. Those persons who do not give way 
to anger and who never desire to take even 
im blade of grass belonging to others, as 
also they who are of sweet speech, deserve 
to receive frum us te most respectful 
adorations, 


24. Such pers 





| 











a, 














and others never pay 
their regards to the giver. Nor do they try 
for obtaming gifts, ‘They should, however, 
be maintuined by givers as they maintain 
their own sons, [bend my head to them. 
Brom them also proceeds fearlessness. 

ag. Rewijas, Priests and  Preceptars, 
when well-iead iv the Vedas and when 
Behaving maildly towards disciples, become 
euch. Forswoilt, Kstiariya energy loses its 
farce opens Brahqiata nen lecnoeie Mine | 

a5. Thinking that you area king, that you | 
are gifted with geent’ power, and that you 
have tiches do, not, O Yudhishthira, enjoy | 
yout affluence without giving anything to 
the Br a . 

26. Observing the duties of your own 
‘exisel do: gee acces the’ Bralinanas “Guhl 
Whatever riches you have, O sinless ane, for 
purposes of adornment oF sustaining your 
power. 


37. 























Let the Beahmanaglive in whatever 
way they like. You shouldalways bend your 
fread ta tham with respect. Let them al 
sejoice ia you as your chikiren, living 
‘happily aad according to theie wishes. 
#8. Who élsa save you, @ best of the 








| obedient service of, 


| auen 





‘Kurus, “can provide the means of livelihood 
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for sich Brahmanat as are gifted with 
eternal contentment, as are your well 
wishers, and as are pleased with only a 
Title 7 

29. AS women have one eternal duty, in 
world, vis, dependence upon, and the 
their husbands, “and 
as such duty forms their only end, $o is tite 
service of Bralmanas our eternal duty aod 
end, 

3o—31. If on seeing cruelties and other 
ul deeds in Kshatriyas, the Brahmanas, 
son, unhunored by us, leave us all, t sayy, 











\ 
of what use would file be to us, in the 


absence of all contact with the Brahmanas, 
especially ag we shall then have to carry on 
our existence withewt being able to study 
the Vedas, to celebrate sacrifices, to hope 
for worlds of bliss hereafter, and t9 pi 
form great deeds? 

1 shall, about it, tell you what the 
I practice is. Formerly, Qking, tl 
Kshatriyas used to serve the Brahmanas, 

33. The Vaishya likewise used in those 
davs ty adore Qe Kehatciva, and the 
Shudea to adure the Vaisnva. Chis is what 
isteatd. The Brahmana wis like a harne 
1 fire. Without being avie to touch hint 
or approach nis presence, the Shudca used 
to serve the Brahmana from a distance, 


34. It was only the Kehatriya and the 
Vaishya who could serve the Brahmana by 
touching his body or approaching his 
presence, he Bralimanas are gifted with 
a mild disposition, They are teuthful in 
conduct. They are followers of, the true 
‘eligion. 

35. When angry, they are like snakes 
of dreadful poison. Such — being their 
natme, do you, O Vudbishthira, serve and 
them with obedience and respect, 
The Brahmanas are superior to those who 



































| are higher than the high and the low, 


36. ‘The energy and penances of those 
Kstatriyas who blaze forch with energy and 
power, become powerless and neutealived 


when ‘they ycome in contact with the Brahe 
manas. 
37. My father himself is not danrer to 


me than the Brabmanas, My mother is not 
dearer to me than they. My grandfather, 
© king, is not deaser, my own life is not 
dearer,,O king, to me than the Brahmanas, 

38. On Earth there is nothing, O Yus 
disthiea, that is dearer to me than yous 
But, O chief of Bharata's race, the Brahe 
manas are dearer to me than evea you. 


39. T tell you truly, O son of Randy 


I wear by this truth, by which ete 


acquire all those blissful regiong 
been Shantanu'sy i 
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40. 1 see those sacred regions with | 
Brahma shming conspicuously before them, 
FT shall go there, O son, and hive in them 
eternally. | 

41. Seeing these regions, O best of the | 
Bharatas, 1 am filled with joy at the | 
thought of all these acts which J have done | 
in aid and honor of the Brahmanas, Q | 
ing. 





CHAPTER LX, 
(ANUSHASANIKA PARVA),— 


Continued. 


Yudhishthira said :— 

1. lo wiich of two Brahmanas, when 
both happen (o be equally pure 1 conduct, 
equally gifted with leaning and purity, of 
birth and blood, but differmg fiom each 
otter in only this, ars., the one soles and | 
the other does not,—I ask, O grandfather, | 
would a giit be more meritorious ? 


Bhishma said :— 

a. It has been said, O son of Pritha, 
that a gift made to an unsoheiting person | 
yields greater mer than one made tv a | 
person who begs Une endued with cone | 
fentment 1s certainly more deserving than 
that person who 1s shorn of that vntue and 
is, therefore, helpless amidst the storms and | 
buffets of the world. 


The firmness of a Kskatriya consists | 





3 
in’ the protection he gives to others. The 
firmness of a Bealimana consists in hes 


refusal to beg lhe Branmana endued 
with steadiness and learning and content= 
ment gladdens the celestial. 


4+ The wise have said that an act of 
Begging on the part of a poor man isa 
great reproach — [hose persons who solicit | 
Others are said to atinoy the world hee! 
abieves and robbers. H 

5. The person who solicits 1s said to 
meet with death. The giver, however, 1s 
said not to meet win deat The giver 1s 
said to give life to hin who solicits, By . + 
act of gilt, O Yudiushthura, the giver 1, 
said to rescue tis own self also, | 

6. Mercy isa very high virtue. Led by | 
metey people make grits to those who 
solicit. “hose, however, who do not beg 
but are sunk mto poverty and disiress, | 
should be respectfully invited for receiving 
help. 

7» Wi such Brahmanas, who must be 
considered as the foremost of their order, 
live in yoar kingdom you stould consider 
them as fire covered witit ashes, 














MANABHARATA, 


8. Burning with penances, they ere 
capable of consuming the whole Earti 
Such persons, O son of Kuru’s race thor 
not generally adored, shoald still he con- 

ere’ as worthy of adoration in every 
wy. 

> Gilted with knowedge and spiritual 
vision and penances and Yoga, such persons 
always deserve our adoration, O scorcher 
of enemies, do you always offer adoration 
to such B ahmanas. 

To. One should go of his own accord to 
those foremost of Brahmanas who do not 
solicit any body and make pil's to them of 
various kinds of wealth in abundance. Lhe 
merit that comes from properly pouring 
hibauons on the sacied fire every morning 
and evening, 1 acquired by the person who 
makes gifts toa Bratimana endowed with 
Jearning, with the Vedas, and with Ingh and 
excellent vows. 

1i—12. You should, © son of Kunti. 
invite those foremost of Brahmanas, who 
are dransed by learnmg and the Vedas 
and vows, who live m independence, whose 
Veuk stuilies and penances ate concealed 
without being announced from the house 
top, and who observe excellent vows, and 
honor them with gitts of well-built and 
charming houses contammg servitors and 
robes and furniture, all other articles. 
of pleasure and enjoy ment. 

13 Knowing all duties and possessed of 
minute vision, those forem st of Brahe 
manas O Yudhishthira, may accept the gifts 
offered to them with devotion and respect, 











| thinking that they shonid not refuse and 


disappoint the giver. 


14. You should invite those Brahmanas 
whose wives watt for their return lige tillers 
In expectation of rain, Having fed them 
well, you should present aadittonal food to 
them So that upon their retary home thet 
expectant wives might be able to. distribute 
that food ammg thei ciuldeen who had 
clamoured for food but who had been con- 
soled with promises. 


15. Brahmacharins of controlled senses, 
1D Son, by cating at one's house in the 
lorenoon, cause the three sacrificial fires to 
be pleased with the householder at whose 
house they eat. 


16 Let the sacrifice of gift proceed in 
your house at mudday, O son, and do you 
also distribute kine and gold’ and dresses. 
By acting thus, you are sure to please the 
king of the celestials himself, 





17. That would constitute your third 
sacrifice, O Yudinshthira, 1n which offerings 
are made to the denies, the Departed. 


ANUSHASANA PARVA 


Manes and the Brahmanas. By such sacri 
fice you are sure to please the Vishwedevas. 
18. Let mercy to all creatures, giving to 
all creatures what 18 due to them, control 
ling the senses, renunciation, firmness, and 
truth, form the final bath of that gacrifice 
which 1s formed by gift. * 
sts" the sacnfice that is spread 
out for you,—a sacrifice which 1s sanctified 
by.devoton and faith, and who has a large 
sacrificial gift attached to it. This sactifice 
which 15 formed by gift is superior to all 
other sacrifices. © son, let tlas sacrifice be 
ways celebrated by you. 














CHAPTER LXI. 


(ANUSHASANIKA PARVA}.— 
Continued. 


Yudhishthira said :— 


12, 1 wish to know fully, O Bharata, 
where one gets the high rewards of guits 
and sacrifices Are those rewards acquired 
bere or hereafter? Which amongst these 
two (wiz., Gilt and Saciifice) yields superior 
ment? lg whom should gifts be made? 
In what manner are gifts and sacrifices to 
be made? When also are they to be made? 
Tusk you this, © learned sire? Do you 
discourse to me on the duty of gifts ! 














3. Do youtell me, O grandfather, what 
brings on the highest reward, vs, gilts 
made from the sagnificial platform of those 
made out of that place? 


Bhishma said :— 

4. O s0n, a Kehatriya is generally en- 
gaged in deeds of fierceness. in us ,case, 
sacrifices and gifts, are considered as Clean- 
sing or sancisfying’ hm, 








5. The good and righteous, do not ac- 
cept the gilts of persons of the royal order, 
who perpetrate sinful deeds. Therefore, the 

 sliould celebrate saccifices with pro- 
fuse guits in the form of Dakshina, + 


6. If the good and righteous would ac- 
cept the gifts wade to them, the Kshairya, 
© kenng, shou!d continually make gilts with 
devotion and faith to them. Gifts yield 
great merit, and are highly cleansing. 








7- Observing vows, one should celebrate 
sacrifices and please with ih, sack 
Brahmayas as are friends of all creatures, 
gaandd Ute  fiehemuanene conversant of 
t 3, and pre-eunent for acts, con- 
duct aa penances. 
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8 If sich Brahmanas do not accept 
our gifts, no ment will become yours. 
wv you celelsate sactifives wun proluse 

Dakshina, and make gifts of good snd 

agreeable food to the righteous. 

. By mating an act of gift you should 
Powe yourself as performing a sacrifice, 

‘ou should, with gifis, worship those Brah- 
manasa who perform sacnfices By doing 
this you will acquire a share in the merits 
of those sacrifices of theirs. 

10. You should support such Brahmanas 
as have children and as are capable of 
sending people to heaven. By acting thus, 
you are sure to get a large progeny,—in 
fact, as large a progeny a3 the Parjapati 
himself. 

11, The righteous support and advance 
the cause of virtue. One should, by giving 
up his all, support such men as also those 
who do good to all creatures 

12 Yourself bemg do you, O 
Yudiushthura, make gifts to. Bratimanas. of 
kine and bullocks and food and umbrellas 
and robes and sandles or shoes. 

















13 Do you ge to sacrificmg Brahe 
manas clarified butter as also food, and 
cars and vetwles with horses harnessed 
thereto, and dwelling houses and mansions 
and beds. 


14. Such gifts yield prosperity and 
affluence to the giver, and are considered 
as pure, O Bharata,” Lhose Bralmanas 
who are not censurable for anything they 
do, and who have no means of support 
assigned to them, should be found out. 





15 Covertly or publicly, do you main~ 
tam such Brahmanas by giving to them 
the means of support Such cinduct al- 
ways gives Ingher benef to Kshateryas than, 
the Rajasuya and the Horse-Sacrifices. 


16. Purged off of sin, you are sure of 
attammy to Heaven. Filling your weasury, 
you should do good to your kingdom. 








17. By such conduct you are sure to 
Acqunre immense riches, and become a Brah~ 
man (in your next life), Do you, O Barat 
protect your own means as also the means. 
of other people's livelihood, 


18, Do you support your servants as 
your own children. Do you, O Bharata, 
Protect the Bratmanas in the enjoyment of 
what they have and make gifts to them of 
such articles as they have not. 


Ife be devoted to the 
wt never be said that 
rant protection to the Brahe 
wealth, when possessed by 





19, Let your 
Brahmans, Let 
you do not 
manas, Mucl 
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 Brahmana ; becomes a source of evil to 
him. 


20, Constant association with riches 
and prosperuy is sure to fill bm with 
Pride and cause him to be stupefied. 
IE the Brahmanas became stupefied and 
steeped ia folly, viriue and duties are sure 
to suffer destruction Rorsoath, if viriue 
and duty come to an end, it will lead to the 
destruction of all creatures. 


at. That king who having amassed 
riches makes it over to hus (reasury officers 
and guards, and then begins to again 
plunder hus kingdom, saying to bis officers, 
—Do ye bring me as much riches as you 
can extort from the kingdom, 

22. And who spends the riches that is 
thas collected at his behest under circums- 
tances of fear and cruelty, m the perfors 
mance of sacrifices, should know that those 
sacrifices of his, are never Inghly spoken of 
by the pious, 

23. The king should celebrate sacrifices 
with such money ass willingly paid to his 
Weasury by prosperous and unpersecuted 
subjects. “Sacrifices should never be 
celebrated with money got with severity and 
extortion, 


24. The king should then celebrate 
great sacrifices wih large presents in the 
shape of Dakshina, when on account of 
tus being devoted to the behoof of Ins 
jects the latter bathe him with copious 
showers of riches brought willingly by 
them for the purpose. 

a5. The king should protect the riches 
of those that are old, of those that are 
minors, of those that are blind, and of 
those that are otherwise disqualified, Lhe 
king stiould never take any money from 
his people, if they, ina season of drought, 
Succeed in growmy any corn with the help 
of water obtamed from wells. Nor should 
he take any wealth from weeping women. 


26 ‘The riches taken from the poor and 
the helpless 1s sure to destroy the kingdom 
and ihe prosperity of the king. Lhe bing 
should always present to the righteous all 
enjovable articles tn abundance, He 
should certainly remove the tear of famish- 
ing winch those men may have. 


























27, There are no men more sinful than 
those upon whose food children look wist« 
fully without being able ta eat them duly, 


28. If within your kiagdom any learned 
Bratimana dies with hunger like any of 
those ciuldren, yoo shall then incur the 
sin of fcrticide for having allowed such an 
act. 


29. King Stivi hiwiself had said this, 








MAMABHARATA. 


‘otg..—Bie on that hing in whose kingdom = 
Beahmana or even any other man starves, 

30, That kingdom in whtch a Brahmana 
of the Sn itaka closs starves, becomes overs 
whelmed with adveraty, Such a gingdom 
wath its king also incues reproach. 

31. That king is more dead than alive 
in whose kingdom womed are easily 
abducted from their husbands and sons 
uttering ertes and groans of tndignauon 
and grief. 

32 The subjects should arm themselves 
for killing that ulng who does not protect 
them, who simply pluuders their riches, 
who coafounds all distinctions, who ts ine 
capable of tuking their fead, who Is without 
mercy, and who 1s constdered as the most 

ful of kings 

33. That king who tells his people that 
he is there protector bat who does not or 
unable to protect them, should be killed 
by hus subjects ma bady five a dow that is 
affected with the rabies and has become 
mad. 

34. A fourth part of whatever sins are 
committed by the subjects visits that king 
who does not protect, O Biarata, 


35. Some authorities say tha: the whole 
of those sins visits such a kine Others 
are of opinion that a half thereof visis him, 
Beating in mind, however, the saying of 
Manu, tt ts our opinion that a fourth part of 
such sins visits the unprotecting king. 

36. ‘That king, O Bharata, who affords 
protection to his subjects gets fourth part 
of whatever merits his subjects win by 
hving under his protection. 

37- Do you, O Yudhishthira, act in 
such a way that all your subjects may see 
refuge with you as long as you are alivey 
as all creatures seek the refuge of the god 
of rain or as the birds seek the refuge of 
a large tree, 

33 Let all your kinsmen and all your 
feuds and weil wishers, O  scorcher of 
seek refuge with you as the 

seek Kuvera or the gods deck. 
iva as theirs. 















































CHAPTER LXIL. 


(ANUSHASANIKA PARVA)- 
Continued. 
Yudhiehthira said :— 
1. People acde eapact 
ings of toe Shouts hich tay oe tly 
igen. Tis other thing is 10 bq: 
regards kings, again, they 








BNUSHASANA PARVA, 


Of various things to various men. What, 
however, O grandiather, is the best or 
foremost of ‘all gifts? 


Bhishmta said : 

2. OF all kinds of gifts, the gift of earth 
is suid to be the first. Earth is immovable 
and indestructible. Ik ts capable of giving 
to him wha possesses it all the best things 
upon which he may like to have. 

3. It gives dreseus and vestments, jewels 
and gems, animals, paddy, and barley. 
Amongst all creatures, the giver of earth 
Brows rich for ever and ever 

4. As long as the earth lasts, so tong 
docs the giver thereof xrow ich, There 
is no vite that is higher, O Yudhishehira, 
than the gift of earth, 

_§ We have heard that sll men have 
given a little quantity of earth. Ali men 
have inade gilts of carth, hence all men 
enjoy a little of earth, 


6, Whether in this or in the next world, 
all creatures live subject to thei n deeds, 
Earth is Prosperity's sell, She is a power- 
ful goddess. She makes him her lord 
who makes gilts of her in this life to other 
people. 

7. That person, O best of kings. who 
gives away rasth, which is indestructible, 
as vift, is born in next life as a man and 
becomes also a lord of Earth, 















































The quantity of one’s 


“Th njoyment in 
this life is equal 1o one’s gift 


2 pristine 














life, ‘This is the conclusion poiated out by 
the scriptures. For a Kshatriya should 
either give away the Earth in gift or 
tenounce his life in battle. 


9. ‘This is the highest source of 
perity to Kshatriyas, 

earth, when given 
sanctifies the giver. 


10. The man who is of sinful conduct 
who is guilty of Bratimanicide and of 
falsehood, is purified by a gilt of earth. 
Indeed, such a gift rescues even such a 
‘sinner from all his sins, 


1x, The virtuous accept pifts of earth 
eoly and uo other thing trom siufal kings. 
Like one's mother, earth, when given away, 
Putifies the giver and the Laker. 


Th 


ros 
that 
and 











t. is an eternal and accret name 
of cart iyadatia. Given away 
‘or accepted in gift, the name that i 

No her is Priyadatin, a 


13. The gilt of earth is desirable 
That Hing who makes a gift of earth to a 
loathed jana, gets from that gift a 
kiagdom, : 





| 
| 
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14. Upon being born again in this 
world, such a man, forsooth, attains tom 
position equal to that of a king, Hence, a 
hing, as soon as he gets earth, should make 
gifts of earth to the Brahmana 
None but a lord of Earth can make 
3 of earth, Nor shoult one who is not 
fa worthy person accept a gilt of earth 

16, ‘They who desire earth should act 
‘That person who tales away earth 
1g to @ pious person never gets any 

















earth. 

17, By making gifts of earth to the 
ighteous, one gels yood earth, OF vire 
{Wous soul, stich a giver acquires great fame. 
both in this world and in the next. 


18, That pious king about whom the 
Brahmanas say,—We live on earth given to 
us by bi auch that his very enemies 
cannot utter the least reproach about his 
kingdom. 

19. Whatever ‘sins a man commits front 
want of the means of livelihood, are all 
washed off by gift of only so much earth 
as is covered by a cow-hide, 

20. Those kings who are mean in their 
acts or are of fierce deeds, should be ts 
that gift of earth is hij 
is at the same time the highest gilt. 

at. The ancients thought that there is 
always very little diff-rence between the 
man who celebrates a Horse-Sacrifice and 
him who makes a gift of earth to one who 
is righteous. 

22, The learned doubt the acqutision of 
merit which wll otier pious acts yield. ‘The 
only act about which they are dead certain, 
is the gift of earth which, indeed, is the 
foremost of all gifts. 

3. The wise man who mates gifts of 
entth, gives away all these, a18., gold, silver 
cloth, gems and pearls and precious stones. 

24. Penances, sacrifice, Vedic learnings 
good conduct, absence of cupidity, firmness 
in truth, adoration of elders, preceptors, 
and the deities, all these live in him who 
makes a gilt of earth. 


25. They who ascend tothe region of 
Brahman by renouncing their lives in battle 
after having fought without any considers 
ation for themselves for securing the behoof 
of their masters,—even they are unable to 
go above the merit of those who make gifts 
of earth. 

26. As the mother always nourishes her 
‘own child with milk from her breast, 90 
does earth please with all the tastes the 
person that mates a gilt of earth. 

a7. Mrityu, Vaikinkara, Danda, Tama, 
Fire, who is highly fierce, and afl heinoys 
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tuiigide Tot ‘plelitifat gills, Maghavat put 64. “The giver of earthy O king of the 
this questian'to “Veiaspati, thal foremost | celestials, is* pleased when ‘he comes. ta 
tf-all drators. Heaven, by hundreds of rivers which ‘rit 


Sub aee honey and ghee and mil and curds, 
Maghavat said — 65. A king, by making gilts of earth)! 
ate§3, (0 illustrious gne, by what gilt doeg| is purged off of all his sins, Theré ie:nw 
ane succeed in coming to the celestial regiog | gift, therefore, which is superior to the ‘gat 
and sacquising beatitude? UO. foremost of | of earth. 
speakers, do you tell me of that gift which | 66 Phat ki ‘ , 

stumdliae . That king who gives away the Ravi 
Yields high and eternal ragrit. bounded by the ocean, after having eon 

i fae | queted it with the help of his weapong, 
Bhishma said: | talked of by all men and his memory lasts 
‘Thus addressed by the king of the’) as tong as he mountains last on the surfacy 
beesias, the precopior of the gos, wiz of Hari 

Tihaspatiof yreat energy, said these wads | “ ee 
wnat ne Sate | 67. Gilted as he is with the merits that 
| belong to the gift of earth, the region 
jn reply to him of a lundred sacrifices. | belong ta the gift of hy th vaion of 
Vrihaspati said — happiness reserved for the person who 
we. Git of gokd, eift of kine, and gift | Makes gilt of such earth as ts auspicious 
2 eee eects UA EE [and ‘rch, with every taste, never beawee 
pI earth, —by these, O destroyer of Vritra, | ant Te 
one becomes cleansed, O you of great | haute’ ‘ 
wisdom, of alf sins, * fe Fuld gy iat Binge © Shaler, who wishes 19 
a ave prosperity and who wishes to acquire 
§6. There is no gift, O king of the celes- ines foc. tint 0 alw: 
tina, higher than’ the gift of earth, © | MAPPines? for himself, shoutd always matte 
toi earth, O sity of earth, with due rites, to worthy 
powerful one. I consider auhis gift as’ the | RO of 
most superior, sccordi to what has been " ¥ * 
delacad hy lew | Gg. Uf after committing numerous siuts 
‘Chose heroes who, fearless of batile, | # person makes gifts of earth to the twice- 
give’ thgie lives im battles with enemies: | POM class, fie leaves off all those Sins like 
come t& Heaven, How high sover their | 2 Snake casting off its slough. how 
end, none of them can get over the giver | 70. ‘The person who makes a gift. of 
of earth. earth is said to make gilts of everything, 
58. Those men who, disregarding theie | Wat is, of seas and rivers and mountains 
budlies, give their livos in battle while work- | 2"¢ forests. a 
ing for the bebo! of their masters, ascend | 7% By making a gift'of earth, the person 
to the region of Brahman himself. But | is said 10 give away lakes and tanks and 
ven ley ate unable (o get over the giver | Wells and rivers.” On account af | the 
Qf earth, moisture of arth, one is said to give awa 
©50. By making a gift of earth one res. | Aflicles of various tastes by making agit 
cues these eleven, ui, five generations of | OF earth. ‘ 
ancestors und six generations of descen- | 72. The man who makes a gift of eartis 
davis. is “considered ns giving away herbs and 
tt 0, © Purandara, who | Plants possessed ‘of high and. efficacious 
moins PBT, Oana Paes adore wih ets and 
gems becomes. purged off of all his sins and | fit, charming forests, and hillocks, 
is highly respected in the celestial reyior 73. The merit which a person acquires 


2Ot. Moa person, O king, makes a gift | Py, making a gift of earth is incapable of 
‘Slatichs and fertile tacth Why js veapable of being noquired by the performance, of eke 
grabting every wish he succeeds “in attaine | SUCH great sacrifices as the Agnishtoma and 
inig-ta tie position of a king of kings (in | others with profuse gifts in the shape of 
hike neat ife ).. A gilt of earth, therefore, | Dakshina. 
‘bathe foramos: of all gifts. 74. The giver of earth, it’ has been: af- 
"Gai “PHAt persén, O Vasava, who makes | ready said, rescues ten generations of boil, 
‘A. Rit of earth capable of satisfying every paternal and maternal families. Like~ 
With. with (tetitien. ia considered as making | wise, by taking away earth that was. given 
#RUL OF every object in’ the. world. away, one sinks himself into, hell and casts 
“THE. tik who” gives away a cow | te” generations of both one’s. paternal. anit 
iwhih every accomplishment and { Maternal: lines into the same place Jef 
ae ed misery. 


ie fruition, of every desire, suc~ er 
ff & thousand eyes, in-attain- | 75. That man who-having promised te 
" make a gilt of earth does not actually make 


















































































146 MAHADBH 
Mor who having made a gilt resumes it, 
has to pass a Jong time, an great misery on 
Account of being ted with the noose of 
Varuna at the command of Death. 


76 Those men have never to go to 
Yama who honor and adore those foremost 
of Biahmanas who pour libations every day 
on their domestic fire, who are always 
engaged in the performance of sacrifices, 
who have scanty means of Itvelihood, and 
who receive with hospitality every guest 
seclang shelter 1n their houses. 

77-_ ‘The kung, O Purandara, should free 
Jumiself from the debt he owes to the Brah- 
manas and protect the helpless and the 
wealt of the other castes. 


78 ‘The king should never resume, O 
elitef of the gods, earth that has been erven 
augy by another 19 4 Brabmana, O king, 
of ‘the celestiats, who is destiule of the 
means of ile. 


79. The tears that would drop from the 
eyes of such cheerless and destitute Bral 
Manas on account of their lands being 
resumed, are capable of destroying the 
uncestors and descendants to the third 
Beneration of the resumer. 


80, ‘Ihat man who re-mstates a ling 
diven away from his kingdom, gets resi- 
dence in Heaven and 1s much honored by 
the demzens thereof, 


81-82. ‘Ihat king who succeeds mn 
making gifis of earth with such crops 
standing thereon as sugarcane or barley or 
wheat, or with kine and horses and other 
draft caitle,—earth that has been acquired 
with the might of the giver’s arms,—that 
has mineral 10 its bowels and thet 1s covered 
with every kind of wealth on the surface, 
zequires unending regions of happiness in 
the next world, and such a ki alas that, 
is said to celebrate the earth-sacrifice.| 

83. ‘Ihat king who makes a gift of earth 
4s purged off of every sin and, and therefore, 
15 pure and liked by he tighteons, In this 
world he 1s highly hienored and praised by 
all righteous men, 


84. ‘The mern of a gilt of earth me 
creases every ume the earth given away 
bears crops for the benchit of the owner, 
as a drop o1 oil, falling upon waier, 1s seen 
to extend on every side, and cover the 
watery surface, 

85 
of assembles who give thet hives in_ battle 
with faces towards the foe, attain, O Shakra, 
to the region of Brahman. 


86. Beautiful tadies skilled in musrc and 
dancing and adorned wuh garlands of 
celesual lowers, approach, © king of the 











Ihose hero Kings and ornaments | 


HARATA, 


denies, the giver of earth as he comes to 
Heaven departing from the Earth, 


87 ‘That king who makes gifts of eacth 
with due rites to persons of the twice-bora 
| order, spotts in bliss in the celestial regrons, 
vorshipped all the while by the cclestials 
wd Gandharvas. 
| 88 One hundred Apsaras, adorned with 
| celestial garlands, approach, O kang of the 
deities, the giver of earth ashe ascends to 
the region of Braliman. 


89 Sweet-scgnted flowers, tan excellent 
conch and excellent seat, an umbreika and 
excellent horses with good velucles, ace 
always ready fos the person who makes gifts 
| of earth. 

90. By making gifts of earth a king 
can always command fragrant flowers 
heaps of gold.- Having all kinds of wealth, 
the commands of such a king can never be 
disobeyed anywhere, and cues of victory 
welcome him whereever he may go. 


Qt. ‘The rewards of the gifts of earth 
consist of resxdence sn the celestial region, 
O Purandara, and gold, and flowers, and 
plants and herbs of medicinal virtue, and 
Kusha and mineral wealth and verdant 
grass A person by making a ext of eactly 
wing m his next life nectar-giving eatth 


92. There i no gift equal toa grit of 
earth. There is none worthy of greater 
respect than the mother. ‘There isno duty 
Iigher than truth, There 1s no riches 
more valuable than that which 1s given 
away. 


Bhishma said — 

93 Heating these words from the son 
of Anguas, Vasava made a gift to him of 
the whole Barth with all her jewels and 
gems and ali her riches. 


94 If these verses describing the merit 
of the gifts of earth be recited on the 
occasion of a Shraddha, nether Rakshasas 
nor Asutas can succeed m getuig any 
share of the offerings made in st. 

95. Forsooth, the offermgs one makes 
| tothe departed’ manes at such a Shraddha 
become unending. Hence, on occasions 
of Shraddnas, the learned man should 
recite these verses on the subject of the 
menits of the gifts of earth, in the presence 
and hearmg of the invited Brabmanas 
when engaged in eating, 

96. 1 have thus, O chief of the Bhacatas, 
described to you that grit which ss the 
foremost of all gifts. What elsedo you 
wish to hear 


| 
1 
| 
| 








| 
} 
i 
| 
} 








ANUSHASAN. 


CHAPTER LXII1, 


{ANUSHASANA PARVA).— 
Continued. 


Yudhishthira said :— 

1, When a king wishes to make gifts 
in this world, what, thdeed, are those gift 
which he should make, O best of the 
Bharatas, to such Brahmanas as are endued 
with superior accomplisiiments? What gilt 
is that by which the Brahmanas *becume 
readily pleased? What fruits do they 
give in return? O you of powerful arms, 
tell me what isthe high reward which can 
be won through the merit of gifts. | 

3. What gifts, O king, yield rewards | 
both in this world and in the next? { wish 
to hear all this from yous Do you describe | 
to me all thus in detail, 


Bhishma sai 

4. These very questions were formerts 
pat by me to Narada, Hear me as I 
recite ta you what that celestial sage had 
told me in reply. 


Narada said:— 

5+ The celestials and all the Rishis 
speak highly of food. I'he course of the 
wold amd the intellectual faculties fave all 
been fixed on food, 

6. ‘There has never been, nor will be, 
any gift equal to the gift of food. Hence, 
men always wish particularly to make gilts 
of food, 

7. In this world, food is the rvot of 
energy aud strength. fhe vital atrs are 
established on food. It is food that keeps 
up the wide universe, O powerful one, 

8. All classes of men, house-holders and 
mendicants and ascetics, live upon food. 
‘Ihe vital airs depend upon foody There | 
is no doubt in this. 

9. Afflicting one’s relates, one, if 
desirous of his own prosperity, should make 
gilts of food to a great Brahmana or a 
person of the mendicant order. 

to. That man who makes a gift of food | 
{© an accomplished Brahmana’ who begs | 
the same, secures for himself in the next | 
world wealth of great value. 

11. ‘The house-holder who seeks his 
own prosperity should ceceive with respect 
@ deserving old man who is worn lout with 
toil while proceeding on his way far from 
Wome, when such a man comes to tlie house- 
halder’s house. 

12, That man who, shorn of irrepres- 
sible anger and becoming righteous in| 
nature and freed from malice, makes gifts | 
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of food, is sure to acquire happiness 
king, both in this world and in the next. 

13. ‘The house-holder should never dis- 
regard the man who comes ta lus place, nor 
should he insult hii by sending him away, 
A gift of food made to evena Chandala 
or a dog is never lost, 

14. ‘That man who makes a gift of clean 
food to a person on the way whet, fatigued 
and unknown to the giver, is sure to win 
great merit, 

15. ‘The man who pleases with gifts of 
food the departed manes, the deuties, the 
Rishis, the Brahmanas, and guests arcived 
at his house, wins great merit. 

16, That person who having committed 
even a heinous crime makes a rift of foud 
to one who solicits, or to a Brahmana 
special, 15 never stupefied by that hein 
ous sin, . 


17 




















A gilt of fond made to a Brahmina 
becomes eternal, One made to a Shudea 
yields great meet, [ius isthe diffrence 
between the merits of the gilts of laod 
made to Brahmanas and Shudras. 

18, Solicited by a Brahmana, one shout 
hot enquire about his famuly or conduct o 
Vedic learning. Asked for food, one should: 
give food to him who asks. 

19. There is no doubt in this, O ki 
that he who makes gifts of food gets both j 
ts world and m the next many trees 
giving food and every other obj-ct of desice, 











20. Like cultivators expecting auspicious 
showers of ram, the departed manes always 
expect that their sans aud grandsons would 
preset food to them. 








a1. The Brahmana is a great beings 
When he comes into one's house and 
solicits, saying,—Give me!—ine owner of 
the house, whether actuated or not by the 
desire of gaining merit, is sure to win great 
merit by listenmy to that prayer. 











‘The Brahmana is the guest of 
all creatures in the universe. He is en- 
titled to the first part of every food. ‘That 
house increases in prosperity to which the 
Brahmanas go fom desire of getting alms 
and from which they return honored on 
account of their desires beimz satisfied. 
The owner of such a house is born in his 
next life in a family, O Bharata, that has 
all the comforts and luxuries of hfe. 


22--23. 





24. A. man, by making gifts of food in 
this world, 1$ sure to acquire an excellent 
place hereafter. He wh» makes gifts of 
sweelmvats and all food that is sweet, gains 
a residence in heaven where he is honored 
of all the deities and other denizens, 
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This is the cert 
Scriptures. 

22, By making gifts, under the constel- 
fation Anuradha, of embroidered cloth and 
‘other dresses and of food, observing a fast 
all the while, one becomes honored in 
Meaven for a hundred cycles. 


23. By making a gift under the cons- 
Yellation “Jyesbtha, of the potherb called 
Kalashala with the roots, one acquires 

at prosperity as also such an end as is 

sirable. 

24. By making to Brahmanas a gift 
under the constellation Mula, of fruits and 
foots, with a controlled soul, one pleases the 
departed manes and attains to a desirable 
ene 

25—26. By making, under the constella- 
tion Purvashada, a gift, to a Brahmana 
knowing the Vedas‘and of good family and | 
conduct, of cups filled with curds, while 
observing a fast, one is born in his next 
life in a family having abundant kine. One 
secures. the fruition of every desire, by 
ranking gifts, under the constellation Utta- 
rashda, of jugs full of barley-water, with 
clarified buiter and juice of sugar-cane in 
abundance, 

27., By making a gift, under the conjunc- 
tion called Abhijit, of milk with honey and 
ghee unto men of wisdom, a tighteous 
Person attains to Heaven and becoines an | 
object of adoration and honor there. 

28. By making, under the conjunction 
‘Shravana, a gift of blankets or other cloth 
‘of thick texiure, one passes freely” through 
every region of happiness, riding on a white 
car of pure resplendence. 

a9. By making with a controlled soul 
under the constellation Dhanishtha, a gift 
of acar with bulls yoked thereto, or masses 
‘of clottis and riches, one at once acquires 
Heaven in his next I 

By making gilts, under the con- 
stellation Shatabbisha, of periumes with 
‘Aquilaria Agallocha and sandat wood, one 
‘acquires in the next world the companion- 
ship of Apsaras as also cternal perfumes of | 
various sorts. 

4x. By making gifts, under the c 
stellation Purva-Bhadrapada, of Ra: 
masha, one acquires great happiness in 
next life and comes by a profuse supply of 
‘every kind of food and fruits. 


conclusion cof the 


























“32, One whe makes, under the constelia- 





tion Uuara,.a gilt of mutton, pleases the 
departed smanes by such an act and ace 
‘quires unending merit in the next world,, 





.. UE one makes a gift, under the con-| 
sidletion Revati; of a cow with a vessel of 


MAWABEARATA. 





white coppet “for miléing lier, the cow #3, 
Ziven sway approaches ‘ith. inthe, next 
world, ready to grant the fruition of every: 
desire. 

44. By making a gift, under'the oén- 
stellavion Ashwini, of a car with horses 
joked thereto, one js born in his next life 
a'afamily possessing abundant elephants 
and horses and cars and becomes gifted 
with great energy. 

35. By making, under the constellation 
Bharani, a gift to the Brahmanas of kine 
and sesame, one attains in his next life 
great fame and abundaet kine. 





Bhishma said :— 

36. ‘Thus did Narada describe to 
Devaki the subject of what gifts should be 
made under what constellations. Devaki 
herself, having heard this account related 
it in hee turn to her daughters-in-law. 





CHAPTER LXv, 


(ANUSHASANIKA PARVA).— 
Continued, 


Bhishma said :— 

1. The illustrious Atri, the sor of the 
Grandfather Brahman, said,—Yhay who 
make gifts of gold are said to make gilts 
of every thing in the world, 

2. King Harishchandra said that the 
gift of gold washes off sins, leads to long 
Iife, and yields inexhaustible merit to the 
departed manes. 

3. Mana has said that a gift of drink is 
the bese of all gifts: therefore should a 
man cause wells and tanks and lakes to be 
excavated. 

4. A_ well full of water and from which 
various creatures draw water, is said to 
take off half the sinful deeds of the person 
who has excavated it. 

5. The entire family..of 2 person is 
rescued from hell and sin ia whose wall 
‘or tank offlake kine and Brahmanas and 
Pious people constantly satisty their thirst. 

6. That man gets over every sort of 
calamity from .whose well or tank every 
one draws water without restraint during 
the summer season, tases 
7. Clarified butter is said to ptease the 
lusteious Vrihaspati, Pushan, Bhaga, the 
twin Ashwins, and the god of fire, 


8, Clarified butter is posseaed of high 
medicinal victues. de is at Ps ie 
a Sacriices the ‘est at ak eoioae 

















ANUSHASANA PARVA. 


‘The merit o 
is very superits 

9... That man who wishes for the reward 
of happiness in the next world, who wishes 
for fame and prosperity, should, with a 
purified heart and having purified himself, 
make gifts of clariffed buter to the 
Brabmenas, 

10, The twin Ashwins, pleased, confer 
personal beauty upon that man who makes 
fts of clarified butter to the Brahmanas 
in the month of Ashwin. 

11, Rakshasas never invade the house 
of that man who makes gifts to the Bral 
manas of pudding mixed with clarified 
butter. 

12. That man never dies of thirst who 
makes gilts to the Brahmanas of jars filled 
with water. Such a person gets every 
necessary of life in profusion, and has 
never to suffer from any calamity or dis- 
tress. 

13 That man, who with great devotion 
and controlled senses makes gifts to the 
foremost of Brahmanas, is said to take a 
sixth part of the merits acquired by the 
Brahmanas by their penances. 

14-15, That man who makes presents, 
to Brabnyanas having the means of life, of 
fire-wood for purposes of cooking as also for 
enabling them to drive cold, finds all his 
purposes and all his acts successful, Such 
'& one is seen to shine over all his enemies. 


16. The illustrious god of fire becomes 
sed with such a2 man. As another 
reward, he never becomes divested of 
cattle, and he is sure to win victory in 
battle. 


silt ‘of clarified butter yields 




















The man who makes a gift of an 
umbrella gets children and great pros- 
perity, | Such @ person, never . suflers 
rom any. eye-disease. The meifts also 
that originate from the performance of a 
sacrifice become his. 

18. That man who makes a gift of an 
umbrella in the season of summer or rains, 
has never to suffer from any heart-burning 
on any account, 


s AQ=20- Such a. man quickly succeeds 
ip freeg himself from every difficulty and 
obstacle.: “The highly blessed and illustri- 

Rist Shandilya has ‘Said that of ail 
ifts, thd gift of a car, O king, is the 
greatest." 
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CHAPTER LXVI. 


(ANUSHASANIKA PARVA)— 
Continued, 


Yudhishthira sai 


q 1. 1 wish to hear, O grandfather what, 

the merits ate of that pecson who makes: 
the gift of a pair of sandals toa Brahmana 
whose feet are burning or being scorched 
by hot sands while walking. 


Bhishma said :— 

2. ‘The man who gives to the Brahmanas 
sandals for the protection of their feet, suc 
ceeds in crushing all thorns and gets over 
every surt of difficulty. 

3~4. Such a man,O Yudhishthira, stands 
over the heads of all his enemies, cars of 
pure splendour, with mules yoked thereto 
and made of gold and silver, O monarchy 
approach him. He who makes a gift of 
sandals is said to acquire the merit of 
maling the gift of acar with well-brokes 
horses yoked thereto. 


Yudhishithra said :— 


5. ‘Tell me fully once more, O grand= 
father, of the merits of gifts of sesame and 
land, and of kine and food. 


Bhishma said :— 

6. Hear, © son of Kunti, what the merits 
are of the gift sesame. Hearing me, do 
you then, O best of the Kurus, make gifts 
of sesame according to the rites. 

Sesame seeds were created by the 
Self-create Brahman as the best food for 
the departed manes. Hence, gifts of sesame 
seeds always please the departed manes 
greatly. 

8 The man who makes gifts of sesame 
seeds in the month of Magha, to the Biahe 
manas, has never to see Hell which is full 
Of all dreadful creatures. 

















9. He who worship the departed maneg 
with offerings of sesame sceds is considered 
ing the deities in all the sactie 
should never make a Shraddha 
with offerings of sesame seeds without -en- 
tertaining some purpose. 





to, Sesame seeds sprang from the libs 
of the great Rishi Kashyapa.. Hence, in 
the matler of gifts, they have comme to ba 
considered as possessed of great efPeacy, 


11, Sesame seeds confer both prasperit} 
and personal beauty cleanse the qieeat 
all his sins, Itis for this reason that the 
gift of sesame seeds is superior to theg’ 
of every other article. 
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